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6. Command to exercise zealously the gift of pemy (14:1-5)

a. Inv. 1 Paul essentially repeats the exhortaif 12:31 in light of
his discussion of love. He commands them to follegvway of love and to zealously
exercise the spiritual things, which command he ediately qualifies with the clause "but
rather that you prophesy.” This means somethiag'br more precisely, that you
prophesy.” In other words, contrary to the NIVdenng "especially,” he is not urging them
to be zealous with regard to gifts in general &stin 12:31, to be zealous with regard to the
greater gifts, which are here represented by thefgprophecy. This is supported by the
following:

(1) The exhortation in 12:31 was that they &éa&laus with
regard to th@reater gifts, and 14:5 identifies prophecy as a greatettgan tongues
(referring to an assembly setting).

(2) Since they already were "zealots of sgi(it4:12), which
probably refers to their passion for the gift afdaes, it would not make sense for Paul to
urge them to be zealous with regard to gifts inegain

b. The reason they are to be zealous or eslyanignt on exercising
the gift of prophecy instead of the gift of tongigethat the man who prophesies speaks
understandable words of edification, comfort, amcberagement and therefore builds up
the church. On the other hand, the man who speakingue is not understood and
therefore builds up only himself, not the churéthan assembly setting, the emphasis is on
building up the church.

(1) Tongues is the miraculous ability to spigad foreign
language one previously did not speak. It is edifiegbin Acts 2:4-11. Those that
gathered in response to the sound like a violendl wiere amazed because they heard the
believers, a group of Galileans who had been givewift of tongues, speaking in a variety
of recognizable human languages.

(2) The reason tongues were not understodeeiCorinthian
worship assembly is not because they were gibbbushecause the worshipers
undoubtedly spoke Greek (possibly some Latin) heddngue-speaker was miraculously
uttering a language other than Greek. Worshipnalsises tend to be monolingual because
people do not go where they cannot understanctiygiage.

(3) If the gift of tongues in Acts 2 was diéait from the gift
of tongues in 1 Corinthians, as some claim, oniicdy would have expected Luke to



indicate a distinction. After all, Acts was compdsfter 1 Corinthians and Luke would
have been aware of Paul's teaching in 1 Corintlrans his extensive travels with him.

c. Some other observations about tongues

(1) The one speaking in tongues spmkod, not to men
(1 Cor. 14:2). It thus was a form of prayer orniggdo God in which God was addressed in
a foreign language. This is what was done in Act4 and 10:46. Since much of what
passes for tongues in today's charismatic moveis\eatiter being "interpreted,” directions
to the church, it is not the gift of tongues aseded in the N.T.

(2) The one speaking in tongues spoke "mystéyehe
Spirit" in the sense that neither he nor thosenalskesl understood what he was saying.
That is why the gift of interpretation was neceggarCor. 14:13, 19, 27-28). The miracle
was the fact the person spoke in a language haotlidhow. That is why Paul said in
1 Cor. 14:14 that when one prays/speaks in a toogeis "mind is unfruitful.” The tongue-
speaker was not involved in cognitive articulati@ther than speaking words with his
mind, the tongue-speaker was uttering sounds bgpiné (see, 14:18-19).

(3) The man speaking in tongues "builds hipiself (1 Cor.
14:4). Paul may here be using "builds up" in satigg way, saying that the one who speaks
in a tongue in the assembly builds up his stattisergroup at the expense of the loss of
benefit to others. Or he may mean that, despitemawing the meaning of the words he
was uttering, the individual experiences a perspeate or even euphoria through this
Spirit-generated, subconscious praise and praygotb

d. Paul is not opposed to tongue speaking; @eahtrary, he'd like
them all to have that gift (which he knows will tatppen - see, 12:28-30), but his definite
preference in the assembly is for prophecy. dréater than tongues, unless tongues are
interpreted, because it is intelligible and thusdfiés its hearers.

7. Speaking in tongues does not benefit the heéird:6-12)

a. Paul says that if he comes to them speakitapgues, thus
conforming to their view of spirituality, he willah be of benefit to them. He will only
benefit them if he prophesies or teaches themha reports to them a revelation or some
knowledge.

b. Paul presses the point with an analogy inmglmusical
instruments:

(1) Just as speaking in tongues prevents one knowing
what is being said, so making indistinct or unredopgble sounds on an instrument prevents
one from knowing what is being played.



(2) To illustrate the point, if one sounds #lbaall by
playing an indistinguishable tune on the trumpetone will prepare for battle. In other
words, the message to prepare for battle will aselbeen communicated and the people
will not have been benefited.

c. The same holds for their speaking in tongldrdess they speak
in their own language, no one will know what theg saying. They will be speaking into
the air, i.e. speaking but not communicating.

d. Given that there are many different kindeafjuages in the
world, if I do not know the meaning of a particuanguage, the speaker and | will be
foreigners to each other. In other words, we moll communicate; we will not understand
themessage in each other's vocal sounds.

e. The same holds for the Corinthians. If thayernaturally speak
in a language that the hearers do not know, thegrbe foreigners to each other. They
cannot convey the meaning behind their sounds.

f. Because they so zealously practice the giftragues, they should
seek to have that gift overflow into the compleraengift of interpretation so that the
exercise of tongues might benefit the church. rAdte love seeks the interests of others.

(1) When Paul says they are "zealots of spiist "spiritual
things"), he probably means that they zealouslyotse gifts of inspired speech, specifically
referring to the gift of tongues.

(2) This terminology may derive from the fawtin tongues
and in prophecy, the Spirit of God moves the spaftindividuals to produce the desired
speech (see, 14:14-16, 32). He produces the aesimgulse within the man to utter
certain words. In tongues the process to somatelypasses the mind whereas in
prophecy it does not, but in both gifts the HolyrBppeaks through various human spirits.

8. Only words that edify are fitting for the asddy (14:13-19)

a. Given that interpretation is needed for t@sgio be of benefit to
the church, Paul commands those who speak in terigugray that they might interpret.
He then repeats the rationale for it: tongue spggiki noncognitive ("my mind is unfruit-
ful") and, by implication, unintelligible or noncanunicative.

(1) This is the only instance of Paul tellimyane to pray for
a spiritual gift, and | think it is significant thiais a complementary gift needed to make an
existing gift beneficial to the church.

(2) The message | get is that we should seegtimize the
gifts God has given us, which in the case of toadgwspened to involve a related gift, not
that we should pursue gifts he did not give us.



b. What then is the way to go? Paul says thatithdo both. He
will pray and sing in tongues ("with the spirit'\tthe also will pray and sing with his mind.
In other words, he will not elevate tongues to s&imd of elite form of worship that should
be employed wherever and whenever possible. Botlemof praise are beneficial, but
only the latter builds up others in the assemfhe statement he "also will pray and sing
with his mind" may be reinforcing the point thahying and singing "with the spirit" needs
to be interpreted.)

(1) If one takes that view, insisting on tongjurethe
assembly, the result will be that those who arerngnt regarding the language being spoken
(usually everyone) will be unable to say the "Amettien the tongue-speaker give thanks to
God because they won't know what is being saidis;Tine thanksgiving fails to edify
others.

(2) Paul's attitude on the matter is summenh wp. 18-19.
Though he speaks in tongues more than all of thenmdhe assembly he would rather
speak five intelligible words, to instruct othdign ten thousand words in a tongue!

9. As with believers, speaking in tongues will benefit unbelievers but
prophesying will (14:20-25)

a. Inv. 20 Paul urges them to grow up in ttienking on this
subject. The place to be immature or undevelopé@dthe practice of evil, not in one's
understanding.

b. Paul has already argued that uninterpretegltes are of no
benefit to the other believers in the assembly ise#hey do not understand what is being
said. On the other hand, intelligible speech, siscprophecy, builds up the gathered
believers because it communicates truth to them.

c. The point here is that the same distinctygplias with regard to
unbelievers who may visit the assembly. Speakirigngues will not benefit them but
prophesying will. That this is Paul's point isazlérom the illustrations in vv. 23-25. The
difficulty is how these illustrations relate to \21-22.

(1) Inv. 23, Paul says that if the whole churscgathered
together and everyone is speaking in tongues,riheliever who visits will not be
benefited; instead, he will conclude that the bvelis are insane. Since, in most every case,
he will not understand what is being said, the mngetill be chaos and nonsense to him.
You see this very effect in Acts 2:13 where some waduld not make sense of the
languages being spoken accused the tongue speakeiag drunk.

(2) On the other hand, in vv. 24-25, Paul shgsif an
unbeliever enters a church where people are prgipigeshe truths that are being



communicated among the believers will (quite pdgsitbnvict that person of his sins and
bring him to acknowledge the presence of God irCthestian community.

d. These illustrations follow from vv. 21-22thre following sense:

(1) In v. 21 Paul refers to a passage fronaksai which
God, in essence, said to Israel that since thegeefto heed his intelligible prophecy, he
would deliver a message to them in the form olihietelligible speech of their Assyrian
captors, and even then they would ignore it.

(2) In v. 22 Paul deduces from this Scripttwa the presence
of unintelligible speech, such as tongues, is ma&iginbelievers of their refusal to hear.
The presence of prophecy, on the other hand,ighdsbelievers of God's abiding
presence.

(a) Consistent with what tongues signifies, th
unbeliever refuses to hear that he refuses to heather words, he rejects the message
inherent in the presence of tongues. Just asthaiaving Jews rejected the message
inherent in the Assyrian language that surroundechtin captivity, so the unbelievers in
Corinth would reject as insane God's message inhieréongues.

(b) Consistent with what prophecy signifiesyiil
even bring the unbeliever to recognize that "Gadadly among you."

e. This is not inconsistent with the positivieeff tongues had on
some unbelievers in Acts 2.

(1) Remember that here Paul is speaking abeuwdftect of
unintelligible speech, languages that are not wtoled. Unbelievers who visited a
Corinthian worship assembly would be locals whaoeththe same language as the
believers (i.e., Greek and possibly Latin). Themefthey would fare no better than the
believers in understanding the various languagelsespwhen the gift of tongues was
exercised. At Pentecost, however, the crowd thatgathered for the Feast was very
cosmopolitan, so many different languages were ngiwied.

(2) As | already mentioned, the unbelieveBettecost who
did not hear a language they understood accusdstliesers of being drunk.

10. The principle of edification applied to pregly and tongues (14:26-33a)

a. When Paul says "each one" has a song, artgaalrevelation,
etc., he does not mean that every individual wpesthas one of those things. Rather, he
means that those things are distributed to diftarelividuals — one has one thing to share
with the congregation, another has another thigyin 11:21, "each one" doesn't mean
every single individual. Paul has been quite dleat not all in the congregation have
speech gifts.



b. It is not clear what Paul means in saying¢lagh one has a song
or, more literally, a psalm. Since it's groupethvhings that involve the exercise of
spiritual gifts, it seems likely to me that heeearring to songs that some have composed or
selected (e.g., from the Psalter) through the wbtke Spirit. He doesn't say whether this
was something for all to sing or for only one.

c. The upshot of all of this is that at Corinttihere many people had
spiritual gifts suited for expression in the assknthey needed to take care that all things
be done for upbuilding. That is the controllingnpiple for the exercise of all gifts in an
assembly setting. They must be employed in a hatyserves that purpose of edification,
the strengthening of the church.

(1) Christian assemblies are not about enteni@nt; they are
about worshiping in ways that edify the saintsodldn't agree more with the comments of
Richard Foster, a scholar who has written extehsat®ut spiritual life and growth
(http://www.renovare.org/readings_heart_to_hea@918ov.htm):

Let's stop using a marketing approach to churehTihe Church isot a
vendor of religious goods and services but the Conityrof Faith, living in
faith and through faith and by faith alone. We domeed to mimic the
entertainment industry of our culture. We win pedpl Christ not by
entertainment but by the power of the Holy Spirit.

(2) The fact corporate worship is todvaluated in terms of
its effect on those taking part does not meanitighot worship. It simply means that God
desires to be worshiped in a way that edifies gdmeraunity of faith (see, e.g., 1 Cor. 14:16-
17). Alastair Campbell expressed the point wellig11996 article in the journal
Churchman:

The lesson is plain; worship is offered to God,ibcan be evaluated only
by reference to men and women. Practices that tloeho those assembled
cannot be justified by reference to their suppasedrence nor excused by
saying that they were offered to God and not to.midre one who does not
bless the brother or sister whom he can see, tibless God whom he
cannot see!

(3) Christian worship assemblies are not getrean-
Christians. Certainly non-Christians can beneditf edifying worship, but that benefit is
incidental. Non-Christians cannot become the tag#cus of the edifying effect of our
worship. Yet | fear that, as John MacArthur had,sanbelievers have become the number
one church consultants in our world today."

d. Paul specifies what this means with regaekacising the two
gifts he's been focusing on, tongues and prophecy.



(1) If anyone speaks in a tongue, only twotanast three
may do so, those two or three must speak onaratadnd someone must interpret what
they said. If no interpreter is present, the t@ngpeaker must remain silent in the assembly.
In that case, he must speak to God for his ownflyemeaning he must exercise his gift in
private.

(2) The regulations of prophecy raise seveslas:

(a) The restriction to two or three prophsts i
probably not a limitation on how many can speakgssembly, as in the case of the tongue-
speakers, but only a limitation on how many carakfeefore the others examine or weigh
their message. Paul does not sayatonost three" as he does in reference to tongue-
speakers, and 14:31 suggests that all who havepagey will be given an opportunity to
speak. Plus, the overall concern of the chaptbaistongues not dominate the assembly.

(b) The prophecies are examined or weighed to
determine whether they truly are from God. Werartgtold how or by whom this is done.
It may well be that the community as a whole, aidgthe gift of discerning spirits (12:10),
evaluates how the message conforms to the Spf@abdfwithin them. In that kind of
process, you can see how those who delivered preggwould occasionally be quizzed or
challenged. This is relevant to understandingltbeussion in vv. 33b-36 regarding the role
of women.

(c) If arevelation is received by a prophéilev
another is delivering a prophecy, the one speakingguired to yield the floor. As
explained in v. 31, this procedure allows all togtresy in turn so that all may learn and be
encouraged. Verse 32 indicates that such etigsgttessible because the spirits of prophets
are subject to the control of prophets. And v. B@des clear that such prophetic discipline
is not unspiritual, as some in Corinth no doubttid, but is in keeping with the very
nature of God; he is not a God of disorder butesfge (harmony and smooth working).

11. Women are not to participate in the proph@ticess in the assembly
(14:33b-36)

a. The context of this passage is Paul's dismus$ how the gifts of
tongues and prophecy are to be exercised in teendbg

(1) The exercise of tongues is regulated i2#28. Only
two or three individuals are permitted to spealoimgues and they are required to do so one
at atime. If there is no one present to interhretongues for the congregation, the
tongue-speaker is obliged to remain silent.

(2) Paul begins to regulate the exerdgeaphecy in v. 29.
Two or three prophets are permitted to speak andttrers are instructed to weigh carefully
their message. As | previously mentioned, the gaef this weighing was to judge



whether the message was in fact from God (seeg$sl’®:19-21), and it probably included
some kind of oral examination of the prophets.

(3) Verses 39-40 are crucial to a proper unadeding of
Paul's instructions about women because they révatathe has not changed subjects. He is
still discussing the exercise of tongues and prophrethe assembly, so his instructions
about women speaking must be understood as pdwadtadiscussion, not as a new and
unrelated topic.

b. Since the discussion of tongues concluded2g, no reader
would think that Paul had returned to that subjattiout some clear indication of an intent
to do so. Therefore, the context strongly suggastsvv. 33b-36 somehow relate to
prophesying. In that light, the most natural regaf this passage is that Paul is prohibiting
women from participating in the prophetic processrd) the worship assembly. (As
explained in the discussion of chapter 11, | belitne female speech that took place in the
community worship assembly was prayer. My undeditey of 1 Tim. 2:8-10 is provided
in my study of 1 Timothy that is available at thite.)

(1) This means that women are forbidden to fpesp or to
weigh (orally challenge) the prophecies that haenldelivered by others. The rationale
for the prohibition is the same as in 1 Tim. 2:#t\omen in the assembly are to express
their divinely ordered submission to male leadgr§lyi refraining from authoritative speech.
This explains the universality of the command,dta¢ement that women are obligated to be
in submission, the reference to the Law, and ttemgttone of moral condemnation.

(2) Verse 35 poses no problem for this viethhad
apparently been made known to Paul that some wevasnpublicly quizzing the prophets
and were thus engaged in weighing their messd@agestions were a common way for
teaching and challenging in the ancient world.jsTinactice was defended by the claim that
the women were only seeking to learn which, aftenas the purpose of prophecy (14:31).
Paul exposes this claim as a pretext by making theaif the women were truly interested
in learning rather than in teaching, they couldagglish that outside the assembly by
guestioning their husbands at home. Paul's ingingin 1 Tim. 2:11 ohow women are to
learn (in quietness and in all submission) appeadtress a similar concern.

c. It might be useful to state my understandingvay of a
paraphrase of 14:33b-36:

As in all the congregations of the saints, the womest refrain from
participating in the prophetic process in the asdies) for they are not
permitted to speak authoritatively but must beuionsission as even the Law
says. And if they want to learn something, theyusthquestion their own
husbands at home rather than use that as a pi@textrecting the

prophets, for it is shameful for a woman to spagkaritatively in the
assembly. Did the word of God originate with youreach only to you?



12. Conclusion of regulation of prophecy and teagy(14:37-40)

a. Verses 37-40 form the conclusion to the gediegun in 14:26.
In vv. 37-38 Paul admonishes those who considensgb&/es to be prophets or to be
spiritual, those to whom his corrective measuresifipally apply, to recognize what he has
written as the command of the Lord and to act alagly.

b. In vv. 39-40 he sums up his discussion gplpecy and tongues
by reducing it to a simple principle: pursue praphand accept tongue-speaking, but as
with all things in the assembly, do them in arfigtiand orderly way.



