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V. Reassurance Regarding Separation (2:17 - 3:13)
A. Longing during separation (2:17-20)

1. They longed for the Thessalonians during tfeeoed separation.
Christians need to love and be concerned abouirtiteerhood. (2:17)

2. Paul had planned to return to them, more dme, but Satan thwarted
the plans. Something prevented Paul from returrand he saw in that circumstance the
work of Satan. There is a real spiritual battlengmn. (2:18)

3. As good fruit of the missionaries' labor fdirSt, as evidence of the
manner in which they discharged their commissiba,thessalonians will result in a
blessing (a "well done faithful servant™) for théssionaries at the return of Christ.
Therefore, the Thessalonians cannot doubt the omases' concern for their spiritual
welfare. (2:19-20)

B. Sending of Timothy (3:1-5)

1. Their concern for the Thessalonians' welfaeame so great they sent
Timothy to them to strengthen and encourage thetinariaith so that they would not be
shaken by the persecutions they were experiengBid-3a)

2. They knew that Christians are destined fdrcéiffns, for when the
missionaries were there they predicted they woeldflicted, just as it turned out. Paul
wants no one to be surprised by persecution, hdmtaeke opposition as a sign of
Christianity's failure. (3:3b-4)

3. Paul sent Timothy to learn how their faith iesng, fearing that the
tempter had succeeded in pulling them from théfaitheir abandoning the faith was a
real possibility, and if they did so, the missiaaarlabor would have been for nothing.
(3:5)

C. Joy over Timothy's report (3:6-10)

1. Timothy brings good news about the Thessatshiaith in Christ, their
love for God and one another, and their longingde the missionaries. This evidence of
the vitality of the Thessalonians' faith encouragasl et al., despite their distress and
affliction. (3:6-7)



2. The state of the Thessalonians' faith wasnpmrtant to the
missionaries that, having received the good newsitah they say they "now live."
They mean that their Christian existence has baam@ new sense of strength and joy,
that their lives (remember what they had been tjincusee 1 Cor. 2:3) have been
renewed in vigor. (3:8)

3. The news of their faith gave them such joy thay wondered how they
could ever thank God enough for it. (3:9)

4. They are praying steadily and earnestly talsed hessalonians again
and to provide what is lacking in their faith. Tination of "brother" meant something to
them! (3:10)

D. Prayer for Thessalonians (3:11-13)

1. They pray that God the Father and the Lordslpsepare the way for
them to come to the Thessalonians (just as thelytsay have been praying). This is
quite possibly directed at the removal of some i8@atabstacle (see 2:18). (3:11)

2. They pray for the Lord Jesus to cause theddiesians to increase and
to abound in love for one another and for everyasdhey also love the Thessalonians.
(3:12)

3. The ultimate goal of this growth in love isdstablish their hearts, their
inner beings, blameless in the matter of holine<Sad's presence at Jesus' coming.
(3:13)

a. Love for people is a central aspect of Ciamssanctification, of
the inner holiness to which God calls Christiamsl Raul is praying that they be found
blameless in this regard.

b. Paul wants them to be transformed, to betsigug to be
radically new people, when Jesus returns. WhemsJasmes back, his bride, the church,
must be distinct from the world. The Christiar li§ one of continuing growth in
godliness.

c. Jesus is coming back (Jn. 14:1-4), and bensng in glory with
the holy angels (Mk. 8:38; 2 Thess. 1.6-7; Rev14¥: Christians live in this blessed
hope.

VI. Exhortation and Instruction (4:1 - 5:22)

A. Keeping prior instructions (4:1-2)



1. There is a way Christians must live so adeage God. The fact we
are saved by grace does not mean God is indiffatemit how we live. The God who
saved us calls us to a life of submission and aved.

2. The missionaries previously instructed thenv bleey must live and
those instructions were given through the autharitthe Lord Jesus. To disobey those
instructions was not to disobey Paul or Silas;aswo disobey the Lord!

3. Even though they were living in accordancénlie will of God, the
missionaries urge them to do so even more. Thesihr life is a constant pursuit of
Christlikeness. We are to call each other upwarthat pursuit.

B. Sexual purity (4:3-8)

1. God's will for them, an important part of htvey are to be sanctified,
is that they abstain from fornication (or, more gatly, sexual immorality).

a. God specifically forbids sex outside of mage. The fact you're
in love is no exception.

b. It is understood that sexual desire will tethem in the wrong
direction, but rather than giving in to that lusthassion like the Gentiles who do not
know God, they must learn to gain control overrtheidies in sanctification and honor.
The body belongs to the Lord, and they must usedtway that honors him.

2. The phrase "so as not to wrong or take adganté his brother in this
matter" sounds like a specific application of ghisiciple to something going on in
Thessalonica.

3. The Lord will mete out punishment with regédhese things as they
were previously told. A person cannot chooseuve iin sin and have a relationship with
God (Gal. 5:19-21).

4. They were not called to impurity but in saficéition, so they must
strive to live up to the fact they have been splgcset apart for God. To fail to do so is
not to reject man but God.

C. Brotherly love (4:9-12)
1. They had been taught by God to love each otlkbis may refer to
teaching of the O.T. and of Jesus, passed to thesugh the missionaries, and to the
work of the Spirit (Gal. 5:19).

2. They not only were loving each other but alsve loving the brothers
throughout Macedonia. Still, the missionaries ufgam to do so even more.



3. Part of loving their brothers was to supplgitlown needs (so as not to
be a burden on their brothers) and to behave pisofmevard the outsiders (so as not to
damage the reputation of their brothers). Theythisl by diligently tending to their own
work instead of being idle busybodies. (Both "lavguiet life" and "attend to your own
affairs" here mean looking after one's own businggsopposite of "being a busybody"
in 2 Thess. 3:11.)

D. Second Coming (4:13 - 5:11)
1. and the faithful deceased (4:13-18)

a. The Thessalonians had apparently not beequatidy
instructed on the fate of those who died before tirel's return. They feared that only
those who were alive at his return would sharééresurrection.

b. The missionaries do not want them to be ignbabout those
who died so that they may not grieviee others who have no hope. Grief is okay;
hopeless grief over deceased Christians is outacep

c. Just as Jesus died and rose again, thosdiadhan Christ will
in the same way be raised with him (their resuioeds integrally connected to his
resurrection).

d. By the Lord's word, those living at the Set@oming will not
precede those who already died. At the splendtheof.ord's coming, those who are
dead will rise first, then those who are alive yoih with them to meet the Lord in the
air! This magnificent entourage accompanies thel lback to earth to enjoy forever the
consummated kingdom (on a radically transformedheavenized" — earth).

e. Is it any wonder he tells them to encourageanother with
these words!

2. and specific times (5:1-11)

a. Regarding the timing of the Second Comingy tthid not need
any instruction. They already understood that'tlay of the Lord," the day he returns to
judge mankind and to consummate the kingdom hegunated, comes as a thief in the
night. (5:1-2)

(1) This image suggests that it comes at amagligtable
time and with negative consequences for the unpedpé&hose who are not on guard.

(2) Jesus used this same imagery when speakimg
return in Mat. 24:42-44 and Lk. 12:39-40 (see aey. 3:3, 16:15). Paul probably is
drawing on this teaching, which shows it was ciatialg in some form prior to 50 A.D.



(3) Paul may here emphasize the unpredictalaitipect of
the Second Coming because a group within the chmeghhave been seeking a precise
time for the event out of a desire to relax th&cgbleship. He confirms what the
majority well knew, namely that there is an elema&ninpredictability with regard to
that day. In 2 Thessalonians he emphasizes tlokcpability aspect of the Second
Coming to provide a second level of reassurantega@hurch that the event had not
already occurred.

b. Whatever signs may precede the Lord's retbay, will not be
such as to completely remove the element of suwpeispecially for unbelievers. (5:3)

(1) Unbelievers will be "fat, dumb, and happsa¥ying
"peace and safety,” when destruction comes on thiémthe same suddenness as labor
pains on a pregnant woman.

(2) There will be no escape. For those whmaten
Christ, the day of the Lord is going to be a tderittay of judgment (e.g., Mat. 25:31-46).

c. But the effect of that coming is different fohristians.
Christians are not in darkness, a state of ign@about God's work in Christ, that the
day of the Lord should overtake them as a thiefhensense that it should find them
unprepared and vulnerable to harm. Rather, Canstare sons of light and sons of the
day. (5:4-5)

d. As sons of light and sons of the day, Clargimust keep awake
and be sober. In other words, they must remait t@dis promised coming, not lapsing
in their preparedness. The oblivious states @fjsind drunkenness occur at night, so
they are not fitting for children of the day. (5%

e. Christians are to remain alert and prepasethat day, dressed
in the spiritual armor of faith, love, and hopesatvation, because a lack of vigilance
may lead to a loss of the salvation for which they destined through Jesus Christ. We
must remain faithful to the end of the race (se€hdss. 3:5; 1 Cor. 15:1-2; Gal. 6:7-9; 2
Tim. 4:6-8; 2 Pet. 2:17-22). (5:8-9)

f. Jesus died on our behalf, so that whethediedefore he
returns or are alive at that time, we may live tbhgewith him (e.g., Rev. 21:22-27). We
need to encourage one another with this fact.0¢&1)

E. Recognition of leaders (5:12-13)

1. They ask them "to know" a certain group offdepthose who labor
among them, care for them, and admonish them.



a. The group clearly is the spiritual leaderthim congregation.
They care for them by laboring hard, labor whichoires instructing them in the things
of the Lord.

b. "To know" simply may mean to be acquaintethyor it may
mean to appreciate or acknowledge.

2. They are to regard these people very highlgwe because of the work
in which they are engaged. It is the work of nung, guiding, and protecting the
congregation.

3. The directive to be at peace among themsslyggests that some were
qguarreling with the leaders out of a lack of progepreciation for them. (The fresh start
in v. 14 suggests that v. 13b goes closely withtypnecedes.)

F. Various duties (5:14-22)

1. Admonish the idle (5:14) — 2 Thessalonians12&learly shows that
some were sponging off the church. This is wrong.

2. Comfort the downcast (5:14) — those worriedant

3. Help the weak (5:14) — those who are spifiyuakak, who are more
vulnerable when assailed by hardship or temptation

4. Be patient toward everyone (5:14) — "Whoevay fine the object of
warning or help, the persons giving it must shogvkimd of patience which puts up with
people and their awkwardness and even opposititiretbelper” (Marshall, 152).

5. See to it that no one repays evil for evilLE:

a. The community has a responsibility to seerbae of its
members act this way. We are our brothers' keeper.

b. Rather than paybacks, rather than seekinguce, they must
always pursue what is good for the other person.

6. Rejoice always (5:16) — This is a frequentimgtion (Rom. 12:12, 15;
2 Cor. 6:10; Phil 2:18, 3:1, 4:4; 1 Pet. 4:13).eiflblessing is so great that it should
transcend any circumstance. Joy is a fruit ofSpeit (Gal. 5:22), and Paul elsewhere
says the kingdom of God is a matter of joy in treyEpirit (Rom. 14:17).

7. Pray constantly (5:17) — This is another comm@mmand (2 Thess.
3:1; Rom. 12:12; Eph. 6:18; Col. 4:2). This doesréan without interruption but
without giving up, just like a faucet can said tpctonstantly. Pray is to be frequent and
persistent.



8. Give thanks in everything (5:18) — They ar@iaise and thank God in
whatever situation they find themselves. Evendveasity they know that God is
working for the good of those that love him (Ron28), and they have an inheritance
that transcends this world and its circumstances.

9. Do not quench the Spirit

a. They are not to stifle prophecy in themseleeg., Jer. 20:9) or
in others (e.g., Amos 2:12). Prophets were Gaalsdn instruments for delivering his
message.

b. The gift of prophecy was an important parthaf first century
church. 1do not believe that gift is any longeoperation.

(1) The gifts are given as the Spirit determi(ieCor.
12:11). He is free to cease giving one or mors gfifit suits his purpose to do so.

(2) 1 Sam. 3:1, Ps. 74:9, and Lam. 2:9 revesl prophecy
is not constant throughout history. Sometimeggifies withdrawn. Judaism as a whole
considered that prophecy had ceased since theofidalachi (circa 430 B.C.). That is
why intertestamental literature is not part of @d&. canon.

(3) If it followed the O.T. pattern, the gift prophecy
would cease after completion (which could includms level of circulation and/or
acceptance) of canonical literature. Eph. 2:2@igsdn this direction when it speaks of
the apostles and prophets playing a "foundatiomédd' in the establishment of the church
(arole 3:5 suggests they filled by being condaiteevelation). This implies that
apostles and prophets would not be a permanentréeat church history, a conclusion
supported by the fact the apostles unquestionasgqu off the scene (they must have
seen the resurrected Christ: Acts 1:22-26, 1 C&r29and Paul says he was the last one
to do so: 1 Cor. 15:8).

(4) Historically, there is evidence of chureladers
accepting the gift of prophecy into the second wsntout by the early third century a
general consensus had developed that the giftémgbd. From that time until the 20th
century, prophecy was never a part of a major mevenm Christianity. See D. A.
CarsonShowing the Spirit (Grand Rapids: Baker, 1987) 166.

(a) Speaking of thigluratorian Fragment, a canon
list dating from around A.D. 170 and located in RprRonald Heine states, "The Roman
church did not argue with the Montanists about trutalse prophecy, nor about rational
versus ecstatic prophecy. It refused to granptesibility of any prophecy after the
apostles.” See David F. Farnell, "The Current Delbabut N.T. Prophecy," 149
Bibliotheca Sacra 295 (n.88).



(b) In the 4th century, Chrysostom, a chueader,
clearly states that the gift of prophecy had cedseg ago (Ibid).

10. Do not despise prophecies (but test evergjhin

a. When genuine prophecies were delivered, wesg not to treat
them with contempt. The word of the Lord mustddesh very seriously.

b. They were not, however, to be gullible. Thayst test the
prophecies to be sure they were genuine. Thisigas to Paul's advice in 1 Cor. 14:29,
where perhaps the gift of discernment was invofde@or. 12:10).

11. Hold to what is good and abstain from all eva general admonition
to pursue moral excellence.

VII. Prayer for Thessalonians (5:23-24)

A. The missionaries pray for the Thessaloniansiplete sanctification, that God
will bring them to complete goodness and dedicatiohis service and that they will be
blameless at Christ's return. This is the sama @dethe prayer of 3:11-13.

B. They are confident that God will do it
VIII. Closing (5:25-28)

A. They solicit prayers

B. Holy kiss — The standard greeting is to be holy

C. Charge to read letter — development of colbecti



