EPH. 2:11 — 3:21
By Ashby L. Camp

Copyright © 2009 by Ashby L. Camp. All rights resed.

V. Call to remember God's saving work from a specificlly Gentile perspective(2:11-
22) —"Therefore remember that at one time you, the Garitil [the] flesh, those called
“[the] uncircumcision” by what is called "[the] @umcision” (done by human hands in
[the] flesh),*{remember] that at that time you were separate fomist, alienated from
the commonwealth of Israel and strangers to thewants of promise, having no hope and
without God in the world*But now in Christ Jesus, you who at one time waraway
have been brought near by the blood of Chri%or he is our peace, the one who made
both [groups] one and broke down the dividing waltlich is the fence, having set aside in
his flesh the hostility/the law of commandments [expressed] in ordinarsmethat he
might create in himself one new man out of the g making peac&and might
reconcile both to God in one body through the ¢rbasing put to death in himself the
hostility. *’And having come, he proclaimed peace to you, fudse were] far away and
peace to those [who were] ne&ffor through him we both have access in one Spitine
Father. **Accordingly, you are no longer strangers and alidng you are fellow citizens
with the saints and members of the household of ©waling been built on the foundation
of the apostles and prophets, the cornerstone l@hrist Jesus himseftin whom the
entire building, being fitted together, grows imtdoly temple in the Lord%n whom you
also are being built together into a place whered@avells in the Spirit.

A. From alienation to privilege (2:11-13)

1. Given that God has graciously saved them msC{iTherefore"), Paul
calls them to reflect on their prior spiritual cdrah as Gentiles so that they may have an
even greater appreciation of the mighty reversal ( effected on their behalf.

2. He notes that they were "the Gentitethe flest’ which here is a
reference to a physical, bodily difference betwibem and the Jews. Specifically, they
were physically uncircumcised in contrast to thesleho had been physically circumcised.
As circumcision was a physical sign of Israel'sas@ant with God, their uncircumcision was
evidence that they were outside of Israel's relatig with God.

3. Paul lists some deficiencies or inadequadiésedr pre-Christian past so
that they might appreciate more deeply the blesdimgy received in Christ.

a. They were separate from Christ, the Messiahge sense they had
no part in Israel's messianic expectation. Isgapécted the Messiah, the coming king who
would rule on David's throne in fulfilment of Gegdurposes, because the Scriptures with
which they had been entrusted (Rom. 3:2) spokkei®Messiah. The Gentiles were not
plugged into that expectation.



b. They were not part of the nation of IsraedG chosen people,
and thus were not party to the various covenantsr@ade with Israel based on his
foundational promise of blessings to Abraham. TWweye outside the line of promise.

c. Being apart from Israel and thus outsidditieeof promise, they
were, prior to their conversion, without hope aftggpating in the blessings of that
promise. So they not only were separate from Cinrihe subjective sense of being
unaware of or uninterested in the Messiah's prahisening as revealed in Israel's
Scriptures (v. 12), they also were without hoptheobjective sense of being outside the
promises to Israel of messianic salvation.

d. They were without God in the world in thesethey had no
relationship with the true God, the God of Abrah&saac, and Jacob.

4. This was their dire state as Gentiles prigh&r conversion, but now that
they are in Christ they have been brought neartnist atoning death. In Christ Jesus,
they have come to know Israel's Messiah, to ppéieiin God's promises to Israel, and to
have a relationship with the true and living God.

B. Christ's reconciling work (2:14-18)

1. The Gentiles have been brought me&hrist Jesubecause Jesus is the
one who created peace between Jews and Gentdeméhwho unified them. (The same is
true of all different groups in the church [GaR&-:28], but Paul's focus here is on Jews and
Gentiles.) Lincoln remarks (p. 141), "In accomlig) this, Christ has transcended one of
the fundamental divisions of the first-century wiotl

2. The unification of Jewish and Gentile belisvieto one body was
achieved by the setting aside of the Mosaic lavichvivas accomplished through Christ's
sacrifice on the cross.

a. The law is here referred to as "the dividiradj which is the
fence,” "the hostility," and "the law of commandments [egsed] in ordinance$."
O'Brien comments (p. 196), "[The law] separatedsJamd Gentiles both religiously and
sociologically, and caused deep-seated hostilitye enmity which was caused by the Jews'
separateness was often accompanied by a senggeabsity on their part.”

(1) The law distinguished Israel from the Gestin the
broad sense that it defined a special relationséiween God and Israel; God chose Israel
for a special role in his unfolding plan of redeiopt But specific commandments also
produced separation. God's holy people couldntetmarry (Dt. 7:3-4; Ezra 9:1-2; Neh.
13:25-27), and extensive regulations defining wamabess (e.g., involvement with certain
animals, foods, bleeding, corpses, and graveslteédsn separation from unclean
(noncomplying) Gentiles (see Gal. 2:12; Leviticad &lumbers).

! with most commentators, | taked dpaypod as a genitive of apposition (see O'Brien, 19360).
2 0On the relationship of the clauses, see O'Briéf,rl 164.



(2) In the words of the second-century B=@istle of
Aristeas "Our lawgiver . . . fenced us about with impeable palisades and with walls of
iron to the end that we should mingle in no wayweity of the other nations . . ." (quoted in
O'Brien, 196, n. 165).

b. The Mosaic law is theet or packagef commands that were part
of the Mosaic covenant. The Mosaic covenant iregduithe grandest and most complete
expression to that time of God's moral requiremdntsmoral requirements did not begin at
Sinai. Mankind was under moral requirements froeation, a fact to which Noah's flood
bears solemn witness.

c. Some of the commands in the Mosaic covenare peculiarly
covenantal, meaning they were not universal masires of God. They erected civil and
ceremonial or ritualistic ("amoral") distinctionstiveen Jews and Gentiles, probably (at
least in part) to keep the people of God untaibiedagan practices in order to help them
serve as a witness to their Gentile neighborsebtlssed life that exists under God. A
distinction between the commandments of the laavident in 1 Cor. 7:19 (TNIV):
Circumcision is nothing and uncircumcision is nothiKeeping God's commands is what
counts.

d. A new covenant was instituted between Godnaawkind through
the sacrifice of Christ, the effect of which waseader the old covenant, the Mosaic
covenant, obsolete or no longer operative (2 Cd¢18; Gal. 3:15 — 4.7, 4:21-31; Heb.
7:11-22, 8:6-13). And with the fulfillment in Chktiof the planned obsolescence of the
Mosaic covenant, theet of commandbat were part of that covenant, the Mosaic law,
ceased to be binding.

(1) That the Mosaic law ceased to be bindirgaar from
texts like Rom. 10:1-4, Gal. 3:23-25, and Heb. 74Dbut also from the fact specific
regulations that were part of the Mosaic law — saglsabbath regulations (Col. 2:16-17;
Rom. 14:5-6), food laws (Rom. 14:1 — 15:13; 1 @6r23 — 11:1), and circumcision (1 Cor.
7:19; Gal. 2:3-5, 5:2-6, 11-12, 6:12-13; Phil. 3:2)are said to be no longer binding.

(2) That is why Paul, a Jew, could declare igatvas not
under the Mosaic law (1 Cor. 9:20).

e. Though the set of commands that constitet®kbsaic law ceased
to be binding, many of the individual commandsudeld in that law have an ongoing or
renewed applicability, and indeed find their fulpeession, in the new covenant.

(1) Thus, Paul can turn around in Eph. 6:2@wmand
children to "honor your father and mother," quotirggn the Ten Commandments in Ex.
20:12 and Deut. 5:16.



(2) The fundamental ethical requirement for@ingistian is
love (Mat. 7:12, 22:37-40; Rom. 13:8-10; Gal. 5; Yt some specific conduct is loving
and other conduct is not. Love is the centertlioere are definite requirements on how it
expresses itself. As Paul indicates in Rom. tB&®command to love your neighbor as
yourself encompasses the commands of the law mointonit adultery, not to murder, not
to steal, and not to covet (and other command®és kot specify). Thus, the Christian,
though not being under the Mosaic law, the sebofroands that are part of Mosaic
covenant, upholds the transcendent moral requirentieat are included in that law (e.qg.,
Rom. 13:8-10; 1 Cor. 10:14; Eph. 6:2). This ongomgal law, centered in love, is the "law
of Christ” (seel Cor. 9:21 and Gal. 6:2 with 5:14).

f. Because the commands of the Mosaic law rgldb circumcision,
sacrifices, the priesthood, feasts, holy daysalrpurity laws, and food laws are not part of
the law of Christ (see Mat. 15:16-20; Mk. 7:18-b@licating that the rules of ritual
contamination are removed), not something Christeae required to obey (other than as an
accommodation), Christ's ending of the Mosaic ladegl the requirements that created the
barrier between Jews and Gentiles. In this wagréated one new man out of the two.

3. Christ not only created one new body out wfisle and Gentile believers,
he also reconciled that one body with God by hagiioged for the sin that alienated Jew
and Gentile from him. Jesus ended in his cruaifixin his flesh, not only the horizontal
hostility between Jew and Gentile but also theaarhostility between sinners and God.
This reconciling work is an "already" foretastelo# "not yet" universal reconciliation
referred to in 1:9-10.

4. Christ proclaimed peace to Jew and Gentileeethrough the event of his
reconciling death as set out in vv. 14-16 (seedlmcl48-149) or through the subsequent
Spirit-empowered preaching of those he commissitmsgread the gospel (see O'Brien,
207). That the same message of peace was prodlainpgeached to both Jew and Gentile
is evident from the fact they both have accessom & sharers of the one Spirit. As put in
v. 16, they both have been reconciled with Godnashbmdy.

C. Members of God's household (2:19-22)

1. As a result of Christ's mighty reconciling wathese Gentiles who had
once been outsiders are now insiders; they arefeltaw citizens with all other Christians
in the kingdom of God.

2. In more intimate terms, they are membersaif tieavenly Father's
household, a part of his family. O'Brien state2(2, quoting Towner), "In the Roman
world of the day to be a 'member of a householdtneduge and protection, at least as
much as the master was able to provide. It alsmindentity and gave the security that
comes with a sense of belonging.™



3. Paul says that they have been built on thedation of the apostles and
prophets, meaning “that their membership in God's peoples @s the normative teaching
that arises from divine revelation” (O'Brien, 218he apostles and prophets were inspired
proclaimers of the gospel, and their message, #gssage of God, is what these Gentiles
had received.

4. The cornerstofi®f this building into which these Gentiles haverbe
incorporated is Christ Jesus himself. In anciemé$, the cornerstone was not something
put into place at the time the completed buildiragwedicated. It was the first stone laid,
and it set the line or standard by which the waéise constructed (see Hoehner, 406-407).
O'Brien concludes (p. 217-218):

Paul seems, therefore, to be making the followimigts: Christ is
the vital cornerstone on whom the building is carded. The foundation
and position of all the other stones in the supgiire were determined by
him. He is 'the one from which the rest of thenidation is built outwards
along the line of the proposed walls'. Accordingfie temple is built out
and up from the revelation given in Christ, witk #ipostles and prophets
elaborating and explaining the mystery, which haginomade known to
them by the Holy Spirit (3:4-11, esp. v. 5). 'Biltis built on Christ,
supported by Christ, and the lie or shape of tméimaing building is
determined by Christ, the cornerstone’'.

5. Itis in Christ that previously divided people brought to unity, which
Paul here describes as their being fit togetherartiuilding, a unified structure. So itisin
Christ that this structure, the community of faglpws into a holy temple in the Lord. God
dwells in the church, as he was present in a dpeajain the temple, but the church is a
work in progress. It is growingsa holy templento a completed holy temple. These
believing Gentiles are among those ("you also")dp@icorporated into this construction
project, having become part of the community inclisod dwells in the Spirit.

VI. The divine mystery and Paul's stewardshifg3:1-13) —or this reason, I, Paul, the
prisoner of Christ Jesus on behalf of you Gentilésr surely you heard [of] the
stewardship of God's grace that was given to mgdar’that by revelation the mystery was
made known to me, as | already wrote in brf@y reading that, you are able to perceive
my insight into the mystery of Chridyhich [mystery] was not made known to the sons of
men in other generations as it has now been regdalbis holy apostles and prophets by
the Spirit:°that is, the Gentiles [are] joint heirs and membefshe same body and sharers
of the promise in Christ Jesus through the gogpélyhich | became a servant according to
the gift of God's grace that was given to me adogrtb the working of his power.

#To me, the very least of all [the] saints, thisggavas given, to preach to the
Gentiles the good news of the unfathomable rich&hdst®and to enlighten everyone [as
to] what [is] the plan of the mystery that for ageas hidden in God who created all things,

% For a critique of the suggestion that the phraseilsl be understood as "the apostles who are also
prophets,” see O'Brien, 214-216 and Hoehner, 402.
* See the discussion in O'Brien, 216-218 and HoeHi@&-406 on the meaning @kpoywviaidg.



'%n order that the richly diverse wisdom of God nhigbw be made known to the rulers and
the authorities in the heavenly realms throughdherch. *This was] according to [the]
eternal purpose which he accomplished in Christisesir Lord,in whom we have
boldness and access with confidence through faittim. 3 ask [you], therefore, not to be
disheartened by my sufferings on your behalf, wisiglour glory.

A. Paul's prayer (3:1)

1. Paul begins to tell them his prayer on thehdif in light of the
tremendous blessings God has bestowed on themletfgngs he described in 2:11-22.
But he quickly digresses and does not pick backitipthe prayer report until 3:14.

2. He says that he is a prisoner on behalf oGietiles because it was
preaching of the law-free gospel to the Gentiles ld to his arrest in Jerusalem, which led
to his imprisonment in Caesarea and ultimatelyigorhprisonment in Rome (Acts 21 — 28).

B. A steward of the mystery on their behalf (3)2-7

1. Paul had been given a stewardship of Godedox the Gentiles' benefit
in that he had been entrusted with a commissiq@ndclaim that grace to them in the gospel.
He assumes they had heard of that fact, which @npifiat they were not personally
acquainted with him.

2. That stewardship of God's grace was givelntoWhen the mystery was
revealed to him. As O'Brien notes (p. 228), in10xhe mystery "referred to God's all-
inclusive purpose which has as its ultimate goaluhiting of all things in heaven and earth
in Christ. Here, a more limited dimension to thegstary focuses on Gentiles, along with
Jews, being incorporated into the body of Christ s participating in divine salvation.”
That reconciliation is part and parcel of the lamggstery of universal reconciliation.

3. Paul has already mentioned in 1:9-10 and 221the revelation of the
mystery and the more particular aspect of Jew aild reconciliation. From that they
should be able to recognize his insight into thetery of Christ, the mystery that is
disclosed in Christ.

4. That mystery was not revealed to people iorgénerations, but it has
now been revealed by the Spirit to God's holy agesind prophets. This same point is
made in Rom. 16:25-26 and Col. 1:25-27.

a. What was concealed in prior generations wathe truth that
faith was the principle by which God would justiien and women, Gentiles as well as
Jews. Elsewhere Paul makes clear that the gaspet some new teaching but was
promised in advance in the Scriptures (Rom. 121,3t5:8-12). He says in Gal. 3:8 that
the gospel was proclaimed beforehand to Abrahaod'sGntention to bring the Gentiles
into the blessing of the Jews is all over the @1g., Deut. 32:43; Isa. 11:10; Ps. 18:49,
22:27-28, 117:1).



b. The mystery that was newly revealed relatdiémannerin
which God's intention to bless the Gentiles withdbws would come to fruition. It would
not be by Gentiles joining Jews as faithful adhereifthe Mosaic law. Rather, it would be
by the Messiah setting aside the Mosaic law, bngp#town that dividing wall, so that Jews
and Gentiles would be made into a new unified badypirit-forged entity, a family, of full
and equal members. See Bruce, 314; O'Brien, 231F3ehner, 440-441. Christians by
the second century would speak of themselves thsrd face" or "new race," neither
Jewish nor Gentile (O'Brien, 195).

5. The content of the now-revealed mystery (ibseniimited dimension) is
spelled out in v. 6. By entering into Christ thgbueceiving the gospel, the Gentiles have
become fellow heirs with Jewish believers, memisits Jewish believers of the one body
of Christ, and sharers together with Jewish belgirethe promise.

6. Paul had the great honor of becoming a sepfahe glorious gospel, a
missionary to the Gentiles, as a result of Godisigus commission. That commission was
according to God's power in the sense "that Paslved the power appropriate to the
ministry to which he was appointed” (Best, 316pd@ot only graciously called him to
such a grand task, he graciously empowered hirit. for

C. His call to make the mystery known (3:8-13)

1. Though he was the very least of all the s&iatause he had violently
persecuted the church of God (1 Cor. 15:9), hegves by grace the glorious assignment
of preaching to the Gentiles the good news of tifathomable riches of Christ and to
enlighten all people regarding the plan of the mysthat for ages was hidden in God
who created all things. O'Brien comments (p. 243)2

As Paul fulfilled his commission of preaching tesearchable
riches of Christ to the Gentiles, so through thigciamation of the gospel
men and women came into a relationship with Godugin his Son, the
Lord Jesus. They were joined with Christ in hiattleand resurrection,
and so became fellow-members, along with Jewisls@dms, of the same
body. In this way, the previously hidden mystedggcribed in v. 6) was
being implemented in a wonderful manner: God wasnuinto effect his
age-old plan, something that had not been seenayined before, and as
the apostle to the Gentiles Paul had the greailgmi of revealing this
magnificent, divine administration to the eyes ofrfan beings on earth,
Jew and Gentile alikeall). Paul's commission, then, contained this
second element, not as something additional orlateckto the
proclamation of the gospel but integral to it.

2. The purpose of Paul's preaching to the Genditel consequent
enlightening of all people regarding the natur&ofi's previously unrevealed mystery



was that the richly diverse wisdom of God might nmevmade known to the rulers and
the authorities in the heavenly realms throughctiech.

a. God discloses his complex, multifaceted wisdo the rulers
and authorities in the heavenly realms throughvérg existence of this unified,
multiracial and multiethnic community that is theuech. The church is an object-lesson
even for the heavenly beings, angels and espedaittyons (Eph. 6:12). It is a foretaste
or token of the cosmic reconciliation that nowrigrocess, a sign of the already won
victory, and thus it is a display of God's supremiedom in the achievement in Christ of
his fall-reversing purposes.

b. Implicit in this is the fact the demonic pawéave been
defeated, which is a comfort during the spirituakfare that they and we wage while
awaiting the final day.

3. The church's role in God's revealing of hisdeim to heavenly beings
was part of God's eternal purpose, a purpose adimag in Jesus Christ.

4. In their union with Christ through faith innhj all Christians have the
privilege of confident access to God. They cari®blocked from God by the spiritual
forces of evil.

5. In light of the glory of the ministry God hgdaciously given to him,
Paul ends the paragraph (v. 13) urging them nbetdisheartened by his sufferings on
their behalf. Itis an honor to suffer in the diacge of such a grand cause. Moreover,
his imprisonment was their glory in the sense he thare for refusing to compromise
the truth of Gentile equality with Jewish believershe one body of Christ.

VII. Prayer report completed and a doxology(3:14-21) =“*For this reason, | bend my
knees before the Fathérfrom whom every family in heaven and on earth imed%n
order that he may grant you, according to the rloé his glory, to be strengthened with
power through his Spirit in the inner persdfthat Christ may dwell in your hearts
through faith,*®that you, having been rooted and grounded in lovay have power to
comprehend, with all the saints, what [is] the \idength, height, and deptifand to
know the love of Christ that surpasses knowledgéat you may be filled with all the
fullness of God.

“Now to him who is able to do immeasurably beyohthaigs that we ask or
imagine, according to the power that is workingis)*'to him [be] glory in the church
and in Christ Jesus throughout all generationsef@r and ever, amen.

A. Prayer for power, love, and maturity (3:14-19)

1. Paul picks back up the prayer report he bagaml. "For this reason”
relates back to the God's gracious work on thdialfeecounted in chapter 2. The fact
he kneels signifies his great reverence and sumnis$ie calls God "the Father,"
"which in the ancient world was not only a termdfmacy but also one that had



overtones of dignity and authority. A father natyosought the good of his family but
also ruled the clan or family unit" (O'Brien, 255).

2. God is the Father from whom every family irmben and on earth is
named because, as the creator of all things, theisource of every order or class of
heavenly beings and the ultimate ancestor of efe@amly of humans. They all carry his
name in the general sense they all are creaturéeof

3. Paul prays that God, according to his limglessources, will strengthen
them with power in the inner person through higi§pr as he puts it differently in the
following clause, that Christ may dwell in theirdnts through faitH.

a. The Spirit's transforming empowerment ofrtiv@er person is
Christ, through the Spirit (Rom. 8:9-10; Gal. 2:2@), pervading their hearts, extending
his occupancy, so to speak, of their inner beilbgs Christ who indwells from salvation
making himself at home, becoming deeply rootedhairtlives, becoming the controlling
factor in their attitudes and conduct (Hoehner,)48s O'Brien remarks (p. 258), "His
indwelling is not something additional to the stgdrening. To be empowered by the
Spirit in the inner person means that Christ hifndeklls in their hearts."

b. This indwelling for which he prays is throuigiith, which
means it happens in conjunction with their trusthrist. It is through ongoing faith that
we yield to rather than resist Christ's transfogmimfluence, his making himself at home.

4. The strengthening with power of their innemmthe indwelling of
Christ, for which he prays is so that, having bemted and grounded in love as a result
of that transforming empowerment, they may haveptheer with all the saints to
comprehend certain thin§sAs one is transformed into the image of Chrisegl
becomes increasingly central to one's life, anthashappens, one's ability to be blessed
with insight expands. Being rooted and groundeldve repositions a person so that he
now is better able to receive from God the poweraimprehend certain things as never
before.

5. Paul prays that they may have power withhedldaints to comprehend
the width, length, height, and depth. He doesdumitify the object of this width, length,
height, and depth, and there is disagreement owshat it refers. | am with those who
think it refers to Christ's love for us that is rtiened in the next verse. (The NIV and
TNIV add "love of Christ" to the text to make thpneference clear.)

6. Paul wants God to enable them to grasp tiheeinsity of Christ's love
and with that for them to know in a deep and peaibsanse that love that is so
magnificent it is beyond being known fully. O'Bmistates (p. 264): "[T]o speak of

®> With most commentators (e.g., Lincoln, 206; F&§;Best, 341; O'Brien, 258), | see the infinitival
clause at the beginning of v. 17 ("to dwell") eledting and explaining the prior infinitival claueév. 16
("to be strengthened") rather than spelling outjital or result.

® For this understanding of the relationship oftleises, see O'Brien, 259-260.



Christ's love as 'surpassing knowledge' meansttlsaso great that one can never know
it fully. . . . No matter how much we know of treve of Christ, how fully we enter into
his love for us, there is always more to know axpgeeence."

7. Paul's prayer for their increasing compret@mand knowledge of
Christ's love is to the end that they may be fillgth all the fullness of God.

a. As D. A. Carson statesAnCall to Spiritual Reformation
(Grand Rapids: Baker, 1992), 195, "[t]o be 'filtedthe measure of all the fullness of
God' is simply a Pauline way of saying 'to be ladittGod wants you to be,’ or 'to be
spiritually mature.”™ He adds: "We may think we geculiarly mature Christians
because of our theology, our education, our yelexmerience, our traditions; but Paul
knows better. He knows we cannot be as maturesasught to be until ‘'we know this
love that surpasses knowledge.™

b. The church in principle "already" is the hdts of Christ (1:23,
also Col. 2:10), but in practice it has "not yetamed the fullness. Lincoln states (p.
214), "The relationship between what the Churdmnid what the Church is to become . . .
reflects ultimately the tension between the 'alyeadd the 'not yet' . . . In O'Brien's
words (p. 265), "They are to become what they diyeae.”

B. Doxology (3:20-21)

1. Having boldly petitioned God on their behal, praises God as the one
who can do immeasurably beyond all things that skeas imagine. There is no limit to
what he can do! And the power by which he canlbihiags is in accordance with, in
conformity with, the power that is at work withirhf@stians through the Spirit.

2. Paul ascribes glory to God in the church an@hrist Jesus. Bruce
writes (p. 331):

God is to be glorified in the church because thean comprising Jews
and Gentiles, is his masterpiece of grace. hngsugh the church that his
wisdom is made known to the spiritual forces oflieavenly realm. "The
heavens declare the glory of God" but even gregtey is shown by his
handiwork in the community of reconciliation. Tliesmmunity,
moreover, consists of human beings who are unité€thrist, members of
his body, in whom Christ dwells: the glory of Gad the church” cannot
be divorced from his glory "in Christ Jesus."

3. This glory will have no end. Throughout aingrations, forever and
ever, the redeemed in Christ will bear witnesshe 'surpassing riches of his grace in
kindness toward us in Christ Jesus" (2:7).

4. The "amen" would be said or echoed by the Egagion as their
endorsement of the doxology when the letter wag ada@ud.
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