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Il. The Position of the Son in Relation to the Alsgd.:5-2:18)
A. The Son superior to the angels (1:5-14)

°For to which of the angels did he ever say, "You & my Son, today |
have begotten you"? And again, "l will be to him & a father, and he
will be to me as a Son"?°And again, when he brings the firstborn
into the world he says, "Let all the angels of Godvorship him."
"Regarding the angels he says, "He who makes windistangels and a
flame of fire his ministers," ®but regarding the Son [he says], "Your
throne, O God, is forever and ever, and the sceptaf justice is the
scepter of your kingdom. ®You loved righteousness and hated
lawlessness; therefore God, your God, anointed ydwith] oil of
gladness above your companions.*°’And "You at the beginning,
Lord, firmly established the earth, and the heavensre the works of
your hands. **They will pass away, but you continue, and [they]la
will wear out as a garment,*?and you will roll them up as a cloak, as a
garment they will also be changed; but you are theame, and your
years will not end." *3And regarding which of the angels has he ever
said, "Sit at my right hand, until | make your enemies a footstool at
your feet"? “Are [they] all not ministering spirits being sent or
service for the sake of those who are about to inhiesalvation?

1. The Son's unique relationship with the Fafhées)

a. Jesus' exaltation to God's right hand maabegheater than the
angelsbecause ('for") no angel has been similarly exalted. TisatGod never said to
any of them, "You are my Son, today | have begoytan' (Ps. 2:7) or "l will be to him
as a father, and he will be to me as a Son" (2 Sad). (Note that in the O. T. angels
occasionally are called "sons of God" in a colkeetense, but no one angel was called
God's "Son" in a unique sense. Koester, 200.)

b. The argument assumes an inextricable linkéeh being
declared to be God's Son and being exalted in #mer of Christ. To be exalted that
way is to have God say, whether literally in asaten with the exaltation or
symbolically by virtue of the exaltation, "You arey Son, today | have begotten you" or
"I will be to him as a father, and he will be to mea Son." That is why the absence of
that declaration to any angel means that no angelsinilarly exalted (and thus that the
Son in his exaltation was made greater than thelghg

(1) Guthrie (p. 69) states:



[T]he early church understood these passagesdoteiiesus’ induction
into his royal position as King of the universels resurrection and
exaltation. With these events God vindicated Jasudessiah and
established his eternal kingdom (see Acts 13:3Z2R®m. 1:4). God's
becoming the Son's Father, then, refers to Go@n egpression of their
relationship upon Christ's enthronement, an inetgtion that fits both
Old Testament contexts in question.

(2) Koester likewise notes (p. 191):

The author does not specify when the divine "b@ggtioccurred. Some
related it to the Son's eternal generation (AugestNPNE 8.3; Aquinas,
Ad Heb. § 49) or to the incarnation (Chrysostom; Spidqlake 1:35).
The Synoptic gospels echo the psalm at JesusSbagtark 1:11 par.)
and the transfiguration (Mark 9:7 par.). Neversslmost interpreters
connect this text with Christ's resurrection andl&tion, since the
guotation supports the exaltation mentioned in 1:2band since in 5:5
(cf. 7:28) it refers to the eternal high priesheaven [cites omitted].
Similarly, Acts 13:15-41 relates Ps 2:7 to Jesesirection (Acts 13:33),
Acts 4:25-28 relates other parts of Ps 2 to Jgmssion, and in Rom 1:4
Paul said that Jesus is "declared to be Son of.Gotly resurrection from
the dead.”

2. The inferior position of the angels (1:6-7)

a. In this context, the reference to the Sotitesfirstborn" is a
title of honor expressing priority in rank. Thestborn had special prerogatives. He had
a special place in his fathers heart (e.g., 2 S8186-37; 1 Chron. 3:1), shared the
father's authority, and inherited the lion's sharhis property (Guthrie, 69). It
emphasizes the preeminence of Jesus, which istvaeyves as a title for him in the N. T.

b. The superiority of the Son to the angels/ident from the fact
that when God brings him into the "world" he salyst"all the angels of God worship
him" (Ps. 96:7 LXX; see 97:7 MT). This obvioushdicates the Son's deity.

c. There is question as to when this bringinthefSon into the
world takes place, the answer to which hinges emtkaning of the wordikoumeéne,
which is translated "world."

(1) The context favors understandinkouméne here as
referring to the Heavenly world,"” which is why many leading commentatorsetétkthat
way (e.g., Bruce, Lane, Guthrie, DeSilva, Koeslehnson). In that case, this is another
reference to Jesus' exaltation. It is at Chrestthronement upon his ascension to heaven
that all the angels bow before him. This bringaiad the heavenly worship scene of
Rev. 5:6-14.



(2) Here is how William Lane explains it (p.)27

[T]he majority of interpreters have identified tletrance of the Son into
theoikouméné with his incarnation [cite omitted] or the paraugtite
omitted]. The context, however, points in anotilieection. It speaks of
the sacrificial death of the Son followed by hisikation (vv 3b-4).
oikouméne, then, concerns neither the incarnation nor tleysaa but the
entrance of Christ into the heavenly world folloginis sacrificial death.
Christ's entrance into the worleis(ton késmon, 10:5) in his incarnation
entailed the humiliation of being made "lower tlihe angels” (2:7, 9),
but his entrance into thekouménen (v 6) signified his enthronement and
exaltation above the angels (vv 3-6) [cite omitte@he context requires
thatoikouméné be understood as the heavenly world of eschaidbgi
salvation into which the Son entered at his asoansi

(3) It is possible, however, that this is arefice to the
parousia. At that timeavery being (angels included) shall kneel in honor cudname
(of Lord) andevery tongue shall openly declare that he is Lord (Ph8-11). Whenever
the bringing of the Son into the "world" takes @athe fact all the angels are
commanded to worship him establishes his supeyitwithe angels, which is the main
point.

d. The superiority of the Son to the angels/ident from the fact
God "makes winds his angels/messengers and a &fire his ministers" (Ps. 103:4
LXX; 104:4 MT). The point is that angels, as mépand powerful as they are, are in
some way comparable to other created things thdtuSes for his purposes. They are
but creatures sent by God as messengers and setvarthers (see 1:14).

(1) This quote from the LXX is regularly traatdd "He
who makes his angels winds and his ministers adlafire," but no less a Greek
linguist than Paul Ellingworth opts for the trarigda | have given. See also, Johnson (p.
80).

(2) Ellingworth writes irCommentary on Hebrews, New
International Greek Testament Commentary (Grandd2agerdmans, 1993) 120:

The meaning of the quotation is ambiguous in tfe which may
mean either:

(a) who makes winds/spirits his angels/messengeror

(b) who makes his angels into winds.

The LXX cannot mean (b). In the context of thalps which
refers to "clouds" and "winds" in v. 3, it probalsheans "who makes
winds his messengers."

The point of the quotation in Hebrews is to shbat the angels
are (only)eitourgoi — as v. 14 will confirm. The context in Hebrews



therefore calls for the translation "he makes windsangels, and a flame
of fire his servants."

3. The eternality of the Son's reign and relatiop to the cosmos (1:8-12)

a. In contrast to what is said about the angle¢ésSon is addressed
as God and is said to have an eternal throneghated with justice. Because he loved
righteousness and hated lawlessness, God the Fathieed God the Son, he anointed
him to a position above all others (Ps. 44:7-8 LX%;6-7 MT).

b. The heavens and the earth were made by theSbe sense
already noted; he was God the Father's agent iardaion of the universe (Ps. 101:25
LXX; 102:25 MT,; see also, Jn. 1:3; 1 Cor. 8:6; Coll6).

c. The created order as presently constitutddwibrought to an
end by being radically transformed into somethiiffgcent, into something eternal and
free from decay (Rom. 8:18-25). Jesus, on therdtaed, remains forever because he
has overcome death through the resurrection (As26®27 LXX; 102:26-27 MT).

4. The Son's position at the right hand in cattvéth the position of the
angels (1:13-14)

a. Inv. 13 the writer quotes Ps. 109:1 LXX (11MT) to which
he alluded in 1:3. The superiority of the Sonh® &ngels is evident in that no angel has
been exalted to God's right hand, to a positiocoofiplete supremacy, as has been the
Son.

b. On the contrary, angels are servants raktaer tulers. They are
ministering spirits sent on behalf of the rules&rve those who are about to inherit
salvation, meaning the disciples of the exaltediLor

» First Hortatory Interjection — FIRST WARNING: Do not reject the word
spoken through God's Son! (2:1-4)

Therefore we must pay even greater attention to thtéhings that were
heard, lest we drift away. *For if the word that was spoken by angels
was reliable and every transgression and disobediea received just
punishment, *how will we escape if we neglect so great a sahati
which having at first been spoken through the Lordwas confirmed to
us by those who heard*God giving further testimony both by signs
and wonders and by various miracles and by distribtions of the Holy
Spirit according to his will?

1. A caution against drifting (2:1)



1.1.Given the superiority of Christ to the angels lls$aed in 1:5-14
("Therefore™), it is incumbent upon him and themdaherefore upon us) to pay even
greater attention than they have been to whatwadyéard, which is the word spoken
through the Son (1:2), the message of salvatid@i42:

1.2.The danger of not doing so is that one will daiftay from God's
ultimate revelation, will be pulled gradually towlean abandonment of one's
commitment to Christ. That was happening then,itischappening today.

2. Motivation for heeding this admonition (2:2-3a)

2.1.Given that every transgression and disobedientieeofvord spoken
by angels, meaning the Mosaic law, was justly phads it follows that those who
neglect the great message of salvation that wandiy the Son, who is greater than the
angels, have no hope of escaping punishment. {iheris warning them about the
danger of being apathetic toward the gospel bintgethem there are catastrophic
consequences associated with that course of action.

2.2.The word spoken by angels is a reference to theaMdaw. There
are only hints in the O.T. of an angelic role ie tfiving of the law (Deut. 33:2; Ps.
68:17), but it is mentioned in nonbiblical Jewishtings (Book of Jubilees 1:27; 2:1, 26-
27; Josephugntiquities 15.36) and at several other places in the N.Ttd&c38, 53;
Gal. 3:19).

3. The message of salvation (2:3b-4)

3.1.The message of salvation came initially from Jesubwas
confirmed to the author and his readers by those lvefard Jesus.

3.1.1.Though that message was prophesied in the OwWastnot
until Jesus that it was proclaimed as somethingithd arrived. The Savior, the basis of
God's forgiveness, had appeared in human histadypaople now are called to respond
to that appearance.

3.1.2.The author and his readers were "second genetation
Christians in the sense they received the word flemse who heard Jesus rather than
from Jesus directly. That word was "confirmealthem by those who heard Jesus,
meaning the original hearers guaranteed the acgordaithfulness of their message
(and thereby guaranteed its truthfulness becawsasifrom Jesus).

3.2.God himself also confirmed the truth of the mesdagm the original
hearers by the various miraculous manifestatioasabcompanied their preaching of it
(see, e.g., Mk. 16:20 [note textual issue]; Ac&223:1-10, 14:3-11; Rom. 15:18-19;
1 Cor. 2:1-5; 2 Cor. 12:12; Gal. 3:1-5).



B. The superior Son for a time became positiorlallyer than the angels (2:5-
9) — This section resumes the exposition on Cfitist14) that was interrupted by the
hortatory interjection (2:1-4). The author intrads Ps. 8:4-6, which contains both
elements of exaltation and incarnation, and thugeseas a transition from the prior focus
on the exalted status of the Son to the discussi@ril0-18 about the Son's solidarity
with humanity.

°For he did not subject to angels the coming worldzoncerning which
we are speaking.®But someone solemnly testified somewhere, saying,
"What is man, that you are mindful of him? Or the son of man, that
you are concerned for him?"You made him for a little while lower
than angels, you crowned him with glory and honor®you subjected
all things under his feet." For in subjecting allthings [to him], he left
nothing [that is] not subjected to him. But now wedo not yet see all
things subjected to him,’but we see the one who for a little while was
made lower than the angels, Jesus, having been cnogd with glory
and honor because of the suffering of death, so thhy the grace of
God he might taste death on behalf of everyone.

1. Submission of all things to Christ (2:5-8a)

a. The fact noted in 1:13 that God never sa@htangel that he
would make his enemies a footstool for his feeefected in 2:5 in the statement that
God did not subject to angels the coming worldatTit the world about which he was
speaking in 1:11-12, the eternal world that wilhttoue after the world as presently
constituted, the world subject to corruption andaye is brought to an end at the return
of Christ.

b. At that time, every being shall kneel nohonor of an angel but
in honor of Jesus' name (of Lord), and every torgial openly declare that Jesus is
Lord (Phil. 2:9-11). On the part of some, thisl\w# forced reverence, a submission to
one whose power they cannot resist. F. F. Brutrrs on the Philippians text, "Not
only human beings . . . but [also] angels and denionjoyful spontaneity or in reluctant
fear, acknowledge the sovereignty of the crucitied — all beings, in fact, in heaven, on
earth, and in the world below."

c. Ps. 8:4-6, which the writer cites, refers oy to the Son's
supreme exaltation but also to a brief time whenSbn came to earth and took on a
status or position (as a human being) that wasrdan that of the angels. This is part
of the transition to 2:10-18 where the author fesusn the incarnation.

2. What we do and do not see at present (2:8b-9)
a. There is a tension between the fact Jalsaady has been

exalted as Lord over all and the fact some thihkgs,death, ar@ot yet subjected to him
(1 Cor. 15:25-28). This tension is reflected ia Bsalms the writer cites. Psalm 110:1



(cited in 1:13) alludes to a future subjugatioralbthings to Christ @ntil | make your
enemies a footstool for your feet"), whereas R&.63suggests that the subjugation of all
things to Christ is an accomplished fact ("You subjected everything under his feet").
The author here clarifies this relationship.

b. Guthrie explains this well (p. 99):

The author, in effect, answers the question, "Wisdt? Have all
things been subjugated to the Son, or does hiersaldominance lie in
the future?" with "Both!" . . .

At various points early Christian teachers presdist's
exaltation over the powers asast accompli (Eph. 1:20-22; 1 Pet. 3:22).
This accomplished fact, however, might seem confuat best and tacitly
absurd at worst to someone looking at a churclshad by the forces of
darkness. Persecuted Christians in Rome may teare dsking, "Why are
we being hurt by powers already placed under taedeChrist? Has God
not subjected all things to the Son?" The auttederring to Psalm 8,
answers this question in the affirmative, but, dase Psalm 110:1, goes
on to explain we have yet to see thkk impact of his authority. This
latter point aligns with other exaltation passagetie New Testament,
which, also based on Psalm 110:1, speak of theigatipn of all things as
a future event (e.g., 1 Cor. 15:25-26).

This tension between the "now" and the "not yle¢tiveen what is
present reality but not yet seen, expresses whatmaeferred to as "the
inaugurated rule of Christ." That is, the reigrGirist and the reality of
Christian experience have begun, but will not by factualized until a
final consummation at the end of the age. ThesSwite is already a
reality; that reality, however, must be confessgddith until we see its
full impact at the end of the age.

c. Though we do not yet see the final subjugatiball things to
Jesus, we "see" (are aware of through the gospslis)who has been crowned with
honor and glory because he became a human subjegtrtan authority (was made lower
than the angels) and died as a sacrifice for hutylarsins. The reference to Christ's
tasting death on behalf of mankind leads into #ve nit, which deals with the Son's
suffering on behalf of the heirs.

C. The Son lower than the angels (i.e., among ngina suffer for the "sons"
(i.e., heirs) (2:10-18)

OFor it was fitting for him, on account of whom [ard all things and
through whom [are] all things, in bringing many sors to glory, to
perfect the author of their salvation through suffeings. *'For both
the one who sanctifies and those being sanctifiedrg] all of one; on



account of which reason he is not ashamed to callem brothers,
%saying, "I will proclaim your name to my brothers, in the midst of
the assembly | will sing praises to you."**And again, "I will have
confidence in him," and again, "Here am | and the tildren God gave
me." Since therefore the children have shared blood anitesh, he
also likewise shared the same things, so that thrgh death he might
nullify the one having the power of death -- thats, the devil --**and
free these, as many as were held in slavery by feaf death through

all [their] living. *®For clearly he is not concerned about angels;
rather, he is concerned about the descendants of Atham. *'For
which reason, he was obligated to become like thedthers in every
respect, so that he might become a merciful and thiful high priest

[in] the things [pertaining] to God, in order to make atonement for the
sins of the people.*®For because he has suffered, having been tested
himself, he is able to help those being tested.

1. The appropriateness of the Son's sufferint(2:

a. Having mentioned Jesus' death on behalf okmd, the writer
proclaims that it was fitting or appropriate for dim save people, to bring many sons to
glory, through the means of Jesus' death.

(1) It was fitting or appropriate because iinikeeping
with his nature.

(a) Because God is absolutely holy and glarjidwe
cannot simply wink at sin. To forgive sin withquayment of a penalty would be to
condone the evil, to trivialize it, and to open Godhe charge of being unjust. It would
be to exercise mer@t the expense of justice.

(b) So, regarding our sin, there is tensiamvben
aspects of God's nature, between his justice anohbicy, between his holiness and his
love. But that tension is not irreconcilable. Tdness is where God's justice and mercy,
his holiness and his love are manifesdienliitaneously. Because in his love he desires to
forgive us of our sin, he sent Jesus, his Sorgke tipon himself the punishment for that
sin. He didn't wink at it; he didn't condone i& tiidn't trivialize it. Far from it — he bore
it!

(c) So in the cross God is able to satisfhlos
holiness and his love; in other words, throughdtwess he is able to forgive consistently
with his being, he is able to forgiyestly or to forgiverighteously. That is why it was
fitting for God to save people through the meandesius' death.

(2) When the writer says it was fitting for Gtd perfect”
the author of their salvation through sufferinggaming through his death, he is not
suggesting that Jesus ever was "imperfect” in ¢énses of being flawed or errant.



(a) God "perfected” Jesus through his deathen
sense it was that act that fulfilled or completemtiG plan of redemption. Jesus sinlessly
and flawlessly fulfilled his mission at every stépt that mission was not completed
until he endured the cross. So until that timeiSesbedience was not yet perfect in the
sense it was not yet complete.

(b) As a rough analogy, a person who has kbwle
all strikes for 9 frames is flawless to that polmif there is a sense in which his
perfection is not yet complete. It's not until tfeame is finished, until the intended end is
reached, that he is perfect in a deeper and fuwigr

2. The Son's solidarity with the "sons" (2:11-13)

a. Both Jesus and those who are sanctifiedbgtbning death all
share the same Father; they are all sons (and taegbf God (Jn. 1:12-13; Mat. 5:9;
Rom. 8:14; Gal. 3:26), though Jesus is the Sonunigue sense. For that reason, Jesus
is not ashamed to call his disciples brothers. &l@wthe society may reject them, Jesus
identifies with them.

b. In support of the assertion that Jesus iasleamed to call his
disciples brothers, the author quotes three OXIs that he reveals are properly seen as
prophecies about Jesus. The quotes are from R @21:23 LXX) and Isa. 8:17-18,
though the second statement ("l will have confideinchim™) also appears in texts other
than Isa. 8:17.

c. Psalm 22 clearly was understood by firstaagnChristians to
be about Jesus. Isaiah 8:17-18 presumably wagssindd messianically because Isa.
8:14 describes the Lord as a "stumbling stone,tiwvinords were applied to Christ by
other N.T. writers (Rom. 9:33; 1 Pet. 2:8), andause Isaiah's children were considered
signs and portents from God which suggests that-88lmay have a significance beyond
what is obvious.

d. These texts support that Jesus is not ashaneadl them
brothers by the reference to "my brothers" anccluse association with "the children”
(he is with them and God gave them to him) andibyekpressions of devotion to the
Father which stress his sonship and thus link hatefnally with God's other sons (and
daughters).

e. There is uncertainty as to when the authderstands Jesus to
fulfill these texts, to say these things, but tinatertainty does not detract from his point.
Whether these are statements the Son made beéohectirnation, during his earthly
ministry, after his ascension (in which case astlesame of the references probably are to
the parousia), or in some combination thereoffdlcehe made them anywhere at any
time emphasizes the solidarity of "the Son" an@ '¢bns." The writer was not concerned



to spell out the timing and location of the sayibgsause that was not significant for his
purpose.

3. The reason for the Incarnation (2:14-16)

a. Since the children of God are human, mad#aafd and flesh,
the Son also became a human in order to nullifydéhel's work of death. He became a
human being to conquer human mortality, to congleath by providing resurrection life
for the children of God, and as a result to fremthrom the fear of death.

b. The way he accomplished this nullificatiortlod devil's work
was through his own death. By his sacrifice far desus removed that which gives
death its sting, that which makes it painful (1 Cid&:56). Death without the yoke of sin
is a passage into the glorious presence of Cids(7:59; Phil. 1:23), which leads
ultimately, at Christ's return, to the resurrectodnthe body. So death is no longer to be
feared, the subtext of which is that the threatexdth should not draw them away.

c. Donald Hagner remarks (p. 52):

The devil has been defeated in principle in andugh the ministry of
Jesus (Luke 10:18) and especially through the dafssohn 10:31), and
yet he is not destroyed, but continues to have ifdahited, power (cf.
Eph. 4:27; 6:11; 1 Tim. 3:7; James 4:7; 1 Pet..5I8)a similar way, the
NT can say that Christ "has destroyed death” (2 Tit0), and yet death
continues to be a reality with which humanity mestkon. The devil and
death are clearly overcome in Christ's work, e¥ém this interim period
between the cross and the return of Christ we dee®the full effects of
Christ's victory.

d. For, as these Christians well understoodjsiescrifice on the
cross was not for angels but for the descendaméham, meaning humans who
through faith inherit the promises of Abraham (Rdnil, 9:6-8; Gal. 3:7-9).

4. Conclusion (2:17-18)

a. These verses lead into the central sectibtebfews (4:14 —
10:25) that focuses on Jesus' high priesthood. s€htons are linked by a number of
common words and phrases. But before developmgthieme, the writer interjects
another hortatory section from 3:1 — 4:13.

b. It is because of his concern for God's childidescendants of
Abraham, that he was obligated to share fully girthumanity because only by doing so
could he be a high priest able to offer the ultersdcrifice, to make atonement for the
sins of the people.
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(1) The high priest was the preeminent religibgure in
the old covenant. As Guthrie notes (p. 174), "hersaw the ritual worship of God and
functioned as the main representative betweendtiemand Yahweh. . . . Although the
high priest shared a number of duties with theropiniests, he alone entered the Most
Holy Place on the annual Day of Atonement (Lev11%5)."

(2) As the writer indicates in 5:1, every hjgtest is taken
from among human beings, so for Jesus to sentairrdle he needed to become a
human.

c. The writer then closes this section of théragls with a note of
pastoral encouragement. Jesus is intimately familith the conflicts and tensions
between faithfulness and human existence. He egisd in the extreme through his
suffering of death and yet proved himself to baithful high priest. So he is uniquely
able to help those who are facing the hardshigsatt@mpany faithfulness.
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