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* Second Hortatory Interjection

1.Jesus, the supreme example of a faithful son@p:1-

Therefore, holy brothers, sharers of the heavenlyadling, consider
Jesus, the apostle and high priest of our confessicbeing faithful to
the one who appointed him, as also Moses [was] iall] his house.
3For this one has been considered worthy of much merglory than
Moses, just as the one who built the house has muoiore honor than
it. “For every house is built by someone, but the one wibuilt all
things [is] God. >And Moses, on the one hand, [was] faithful in all is
house as a servant, for a testimony of the things be spoken.®But
Christ [was faithful] as a Son over his house; wha@shouse we are if
[only] we hold fast the confidence and the boast dfie hope.

1.1.Given that Jesus is intimately familiar with thendicts and tensions
between faithfulness and human existence, themwntges the readers to consider his
example in that regard. Despite all the diffiedthe faced, he remained faithful to the
one who appointed him.

1.2.Jesus is "the apostle and high priest of our smnd@” in that he was
sent by God to make atonement for our sin.

1.3. Though Moses, a highly exalted figure in Judaial® was faithful in
the face of testing, Jesus has been consideretiyvairitmuch more glory than Moses —
all things have been subjected to him — the diffeeebeing like the proverbial difference
in honor between one who builds a house and theehthat is built. It is a difference on
that order.

1.4.Having appealed to the proverbial truth aboutithiéder being
worthy of more honor than the house that was bihiét,writer adds the truism that every
house is built by someone (and thus for every hthes® is someone who receives
greater honor). Since God, as Creator of the usgvas the one who built all things, his
honor is unfathomable.

1.5.Moses was faithful as a servamiGod's house, as a member of the
house of Israel, bearing witness to the fullnesSad's later revelation in the Son. "For
example, when Moses speaks of the 'blood of thercaw' (9:20), he foreshadows the
new covenant that God would make through Christigéter, 246).



1.6.Christ, on the other hand, was faithful as a &or God's houseyver
the new-covenant people he founded,indhat house. Guthrie writes (p. 128):
"Servants have an obligation to faithfulness, lamsshave a special, vested interest in
and authority over the house. Jesus displaydabkind of faithfulness as the Lord and
founder of his house, the new covenant people af'Go

1.7.The author and his readers, not the Jews, ametivecovenant people
of God, but the continuance of that privilege dejseon their holding fast their boldness
or confidence and their holding fast their prideéha hope they profess. In other words,
they must not surrender their faith under the pnesthey are facing. This is a key
objective of the author for his readers.

2. The negative example of those who fell througthfassness (3:7-19)

"Therefore, just as the Holy Spirit says, "Today ifyou hear his voice
®do not harden your hearts as in the rebellion in amordance with the
day of the testing in the wilderness’where your fathers tried [me]
with a test and saw my works %[for] forty years. Therefore, | was
angry with this generation and said, 'They are alwgs going astray in
the heart, and they did not know my ways."!As | swore in my anger,
‘They will not enter my rest."

Anatch out, brothers, lest there will be in some ofou an evil,
unbelieving heart resulting in falling away from the living God, **ut
encourage one another every day, so long as it slled “today,” so
that none of you may be hardened by the deceitfulss of sin. **For
we have become sharers of Christ, if we hold fasté beginning of
[our] confidence, firm till the end. *As it is said, "Today if you hear
his voice, do not harden your hearts as in the relion.” **For who
rebelled after hearing? Indeed, was it not all thee who came out of
Egypt through Moses? *’And with whom was he angry for forty
years? Was it not with those who sinned, whose bied fell in the
wilderness? **And to whom did he swear that they would not enter
into his rest if not to those who disobeyed?°And we see that they
were not able to enter because of unbelief.

2.1.Given the need to hold fast to their confessiofaih, the writer
urges them to heed what the Holy Spirit is saymthem through Ps. 95:7c-11. They
must not harden their hearts as did the Israekitemn they rebelled against God in the
wilderness. God was angry with that generationsamare that they would not enter his
rest, which here is a reference to the rest fragir #fnemies that God had promised he
would give them in Canaan (Deut. 12:10; see algo3B:14; Deut 25:19; Josh. 1:13, 15,
21:44; 22:4, 23:1). This promise of rest in Canalimately is fulfilled in God's
heavenly kingdom (12:22-24).



2.2.He tells them to "watch out” lest some of them edmhave an evil,
unbelieving heart that falls away from God, andaimonishes them to encourage one
another daily so that none of them may be hardbgdbe deceitfulness of sin.

2.2.1.Sin has a deceptive attractiveness that makesesstant to
the word of God. The more it lures, the less anaiiling to hear what God wants. Here
the sin of compromise and unfaithfulness held tloengse of making life easier. In an
active fellowship, the clouded vision that sin inds is challenged, which helps one stay
the course.

2.2.2.He says they are to encourage one another "asakids
called 'today™ because the Psalm saysdayif you hear his voice do not harden your
hearts." There will be a time when the opportufotya right relationship with God will
have passed, a time marked by the Lord's retuthaathat time there will no longer be a
need for encouragement because the race will hese fun.

2.3.1tis crucial that they not become resistant ta'Sevord through the
hardening induced by sin because they (and we) reasdin faithful till the end. The
consequence of the Israelites’ failure to remathfid, the consequence of their refusal
to continue trusting in God and his promises, was they did not enter the Promise
Land. The same will happen to his readers if tiggndon their confession.

3. Transition: from the problem of the wanderersh® promise of rest "today"
(4:1-2)

Therefore, let us fear, lest, while a promise to eer into his rest is
remaining, any of you should be found to have falteshort. *For
indeed we have had the gospel preached [to us], {uss they also; but
the word of preaching did not benefit those peoplbecause they were
not united by faith with those who listened.

3.1.Given the example of the fallen Israelites, thegahto fear God, to
fear the consequences of rejecting his will, ldsick of such fear lead some of them to
fall short of entering into God's promised resg, titimate manifestation of which is
eternal glory with him. Guthrie writes (p. 152JHerefore, the 'rest' is something a
believer enters (and thus experiences) now, bsirést remains a promised destination
for the future.” It is another example of the f&Christian realities have been
inaugurated but have yet to be consummated” (p. 152

3.2.As with the Israelites, the mere fact the gosiel,good news of
deliverance into rest, was preached to them willoemefit them unless they are among
those who are surrendered to that gospel, whaasgrtg in the divine revelation.

4. The promise of rest for those who are faithfuB¢(41)



3For we, the ones who have believed, enter into [theest, just as he
said, "As | swore in my anger, they shall not entemto my rest,"
although the works were finished from the foundatio of the world.
“*For somewhere he has said about the seventh [dayiet following:
"And God rested on the seventh [day] from all his wrks." °And
again in this place [it says], "They shall not enteinto my rest.”
®Therefore, since it remains for some to enter inté, and those who
formerly had the gospel preached [to them] did noenter because of
disobedience/again he sets a certain day -- today -- saying byaiid,
after so much time, as it has already been said, ‘tday if you hear his
voice, do not harden your hearts." ®For if Joshua gave them rest, he
would not have spoken after these things about arfwér day. °So
there remains a Sabbath rest for the people of God"°For the one who
entered into his rest has himself also rested froinis works, just as
God [rested] from his own [works]. *Therefore let us be diligent to
enter into that rest, lest someone may fall by [ftdwing] the same
example of disobedience.

4.1.Those who have believed the gospel of Christ enterGod's rest,
with all that that entails for the future. Thetféltere is an ongoing opportunity to enter
that rest is evident from the fact God, long afterested on the seventh day of creation,
denied some of the Israelites the privilege of emgehis rest because of their
disobedience. Thegould haveentered his rest but for their faithlessness,iadded
some did enter it.

4.1.1 Note that God "rested"” on the seventh day in émsea he
abstained or ceased from the work of creationibatompleted on day six. Allen Ross
writes inCreation & BlessindGrand Rapids: Baker, 1988), 113-114, "The wortdalty
means ‘cease,' more than 'rest' as understood tdtdaynot a word that refers to
remedying exhaustion after a tiring week of woRather, it describes the enjoyment of
accomplishment, the celebration of completion.”

4.1.2.Note also that what probably is blessed and d&ttin
Gen. 2:2-3 is not simply the seventh day as a d#yeoweek but the seventh day as a
representation of God's rest, the goal toward whrelation moves. It is a sign pointing
to the ultimate rest of the people of God. As Agvdiincoln comments in "From
Sabbath to Lord's Day: A Biblical and Theological$pective," in D. A. Carson, ed.,
From Sabbath to Lord's Dazrand Rapids: Zondervan, 1982) 348-349:

The climax of God's creative activity is not theation of male and
female so much as his own triumphant rest. Hue that His blessing and
hallowing of the seventh day are not meant to siciered simply in a
vacuum but have some relation to the created wailtat is crucial,
however, is the nature of that relation. The s#veay is to be seen as
representing the completion of the whole creataod therefore in its
blessing the whole creation is blessed. . . . t@meatherefore, is blessed



with special reference to its goal, God's restciis set apart in some
sense for all His creation including man and wontart;the precise sense
awaits further unfolding. . . .

The framework of Genesis 1 and 2 certainly indisdbat there is a divine
ordering of history, so that, as history moves tants consummation, it
moves toward the goal of God's rest.

4.2.That the opportunity to enter God's rest continoegbnd the
conquest of Canaan is evident from the fact Ddwiuly after the conquest, wrot€dday
if you hear his voice, do not harden your heatts"implication being that they could
enter God's rest by not following the Israelitesiraple of disobedience. Thus the
conclusion in v. 9: So there remains a Sabbathfoesthe people of God. It is not
something in the past, a promise that has beerustéw It is something that remains for
them and for us.

4.3.The Sabbath rest that remains for the people dff@éfers ultimately
to life in the eternal state. We will at that timest from our works in that the struggle of
existence in this fallen, sin-corrupt world willleaceased. Life in that state will further
parallel Sabbath observances in that it will beratirized by the praising of God.

4.4.Given the blessedness of that rest, the writeesuhgs readers to be
diligent, to exert serious effort, that none ofrthmiss the rest by following the Israelites’
example of faithlessness.

5. SECOND WARNING: Consider the power of God's wotdL@-13)

2For the word of God [is] living and active and shaper than every
double-edged sword and penetrating as far as [thelivision of soul
and spirit, both of joints and marrow, and able tojudge the thoughts
and intentions of the heart. **And there is not a creature hidden
before him, but all things are naked and exposed tthe eyes of him to
whom our account [is given].

5.1.They must be diligent in maintaining their faithfess because the
word of God shows God's awareness of the innesseseand darkest corners of the
human heart.

5.2.Everything is laid bare before the eyes of hinobefvhom we must
give account. Since faithlessness and lack of inuGod's promises cannot be hidden,
they must exercise diligence so as not to drifi thiat state.

lll. The Position of the Son, Our High Priest, iel&ion to the Earthly Sacrificial System
(4:14-10:25)



A. Overlap: We have a sinless high priest whoda® into heaven (4:14-16)

“Therefore, since we have a great high priest who bgassed through
the heavens, Jesus, the Son of God, let us holdilly the confession.
>For we do not have a high priest who is unable toympathize with
our weaknesses, but [one] who, having been temptadevery way (in
likeness [to us]), [was] without sin.*®Therefore, let us approach the
throne of grace with confidence, that we may recee&zmercy and may
find grace for timely help.

Guthrie labels these verses an overlapping tiandiecause they serve as a
conclusion to the exhortation running from 3:1 £3land as an opening for the great
central exposition on the high priesthood of Chnst:14 — 10:25.

1. Hold firmly to the faith (4:14-15)

a. Because Christians havgraathigh priest who, in his
ascension, passed through the impermanent physeaakns and into "heaven itself"
(9:24), meaning the spiritual realm of God's imnaéelior special presence, we must hold
firmly to our confession of faith. If we do notewvill not have the benefit of his work.

(1) David deSilva writes in tHeictionary of the Later New
Testamen{Downers Grove, IL: InterVarsity Press, 1997) 440:

The author of Hebrews uses the tdreaverto refer to two different
realities in his cosmos. There are the "heavdrat'dre part of the
changing, temporary creation. . . .

Hebrews also speaks of "heaven itself" (Heb 9:1%) place that
Jesus entered after he "passed through the heaieis'4:14) and from
which vantage point he stands "exalted above thedres" (Heb 7:26).
This is the eternal and abiding realm, beyond théenal and visible
creation, where Jesus serves as high priest itgtkater and perfect
tabernacle not made with hands, that is, not af¢heation” (Heb 9:11).
The impermanent heavens are what Jesus must pasglihn order to get
to the true and real tabernacle (Hooke).

(2) Koester notes (p. 282), "Jesus passesgdhrtihe
heavens like a priest moving through the forecotig sanctuary and into the holy of
holies (6:19-20; 9:11; 10:19-20)."

b. We must hold to that confession for the add#l reason that
Jesus is a great high priest who, because of psrence of temptation, has compassion
toward us in our state of weakness regarding Shrough his identification with us he is
supremely motivated in his ministry on our behalf.



c. Though Jesus was tempted, the writer stai@®ssly that he
was without sin. Since Jesus is God incarnateetisea question about how his being
tempted fits with Jas. 1:13, which says that Gathoabe tempted. The answer seems to
lie in the mystery of the incarnation, the facttthesus is both God and man. He has two
natures that though separate are united in onemperBhe temptation involved his
human nature.

2. Draw near to God (4:16)

a. Given the great high priest that Jesus ésatithor urges his
readers, and thus all Christians, to approachai ggrayers God's throne of grace with
confidence, with a bold frankness. Koester wrffe284): "Hebrews locates the throne
of God in heaven (8:1; cf. Isa 6:1; 66:1). Theaidenot that by mystical experience we
should ascend into heaven, but that by prayer waldicome before God, who is in
heaven."

b. In coming to God's throne in Jesus' namgy, Wk receive
mercy and God's gracious provision of timely heGuthrie writes (p. 176), "The author
assures them that if they remain faithful to tleeinfession and approach God through
Jesus' high-priestly work, God will come througlthahelp in a timely fashion.” What an
encouragement to all who are facing difficultiedf course, the timing and nature of that
help are matters of God's wisdom not ours.

B. The appointment of the Son as a superior hrggsp(5:1-10; 7:1-28)

1. Introduction: The son taken from among hunmearts appointed
according to the order of Melchizedek (5:1-10)

For every high priest chosen from men is put, ondhalf of
men, in charge of the things pertaining to God, thehe may offer both
gifts and sacrifices for sins.’He is able to deal gently with the ones
who are ignorant and misled, since he also is sulgjeto weakness,
3and because of it, he is obligated to offer [saciifes] for sins for
himself, just as for the people.*And no one takes the honor for
himself but [receives it] through being called by &d, just as Aaron
also was.

®So also the Christ did not glorify himself to becora a high
priest. Rather, the one [glorified him] who said ® him, "You are my
Son, today | have begotten you,®since he also says in another [place],
"You [are] a priest forever, according to the orderof Melchizedek."
"In the days of his flesh, [Jesus] offered with a lad cry and tears both
prayers and pleas to the one able to save him frodeath, and [he] was
heard because of [his] piety *Though being a son, he learned
obedience from [the things] which he sufferedfand having been made
perfect, he became [the] source of eternal salvatidor all the ones



who obey him,*°having been designated by God a high priest
according to the order of Melchizedek.

a. Universal principles of high priesthood (8)1-

(1) High priests are chosen by God from amamngdmn
beings; a human is chosen to represent humanslimgevith their sins before God.
Thus, the Son became a human being.

(2) High priests serve their fellow human beily
offering gifts and sacrifices to God on their béhdlhough high priests shared in general
responsibilities performed by all priests, theyn@mffered sacrifice for the sins of all the
people on the Day of Atonement (Yom Kippur; Lewiscl6). Purification from sins
(1:3) is the essence of the priestly role.

(3) The high priest is able to deal gently vilthse who go
astray through ignorance, meaning those whoses siati"willful" or "high handed" in
the sense of Num. 15:30-31, because he himselbulgsct to the same kind of
weakness and consequently was required to offeifisas for his own sins.

(a) No provision was made in the old coveriant
sins committed with a "high hand,"” but it is ndbgkether clear what kinds of sins that
encompasses. As Tremper Longman points out ibdokImmanuel in Our Placép.
95-96), sacrificesvereavailable for some sins that it seems could oelgdmmitted
consciously or knowingly, so sinning "high handédhust involve something more than
that.

(b) Longman concludes (p. 96):

The great modern Jewish commentator Jacob Mildrongs his
extensive knowledge of rabbinic discussions to pnablem. On the basis
of rabbinic discussions of Leviticus 5:20-26 andibers 5:6-8, he
persuasively argues that "repentance of the sitimengh his remorse
and confession, reduces his intentional sin tovaednce, thereby
rendering it eligible for sacrificial expiation Repentance is the key to
help us understand the difference between an imghtesin and high-
handed sin.

(c) I think this understanding of "high-handsa’
fits well with the writer's purpose. Koester sgafp. 286): "Speaking of the high priest's
moderation toward the 'ignorant and erring' alloinesauthor to stress the mercy
available to penitent sinners, while warning of tiggrous judgment to be passed upon
apostates (Heb. 3:16-19; 6:4-8; 10:26-31)."

(d) The reason the high priest could deallgent
patiently with such sinners was that he himself si#gject to (or clothed with) the same



kind of moral weakness that resulted in his own $imthat regard, of course, the old-
covenant high priest differed from the Lord Jes@s.Bruce says (p. 92):

As our author points out later in the epistle (CI27), this is one of the
features which distinguish the Christians' higtegtrifrom those of the
Aaronic succession: Jesus, being "holy, guilelesdefiled”, had no need
to offer a preliminary sacrifice for Himself. K in enduring the common
weaknesses and temptations of man's lot, not bgiggeto them, that He
has established His power not only to sympathizk Wis people but to
bring them help, deliverance and victory.

(4) No one becomes a legitimate high prieshisyown
efforts. Rather, God grants to a person the hofbeing a high priest by appointing him
to that office.

b. The appointment of Christ as high priest{&)5

(1) As with other high priests, Jesus did ndathpmself in
that office. Rather, God the Father, the one wdrated him to be his Son, gave Jesus
the honor of the high priesthood. We know thatose at another place in Scripture (Ps.
110:4) God declared him to be a priest foreverpating to the order of Melchizedek.
So Jesus is both the exalted and incarnate Soa aad@ and unique high priest.

(a) The Christ-Melchizedek parallel is dis@agss
more fully in chapter 7. Melchizedek is the enigim&éigure who is mentioned in Gen.
14:18-20 and Ps. 110:4.

(b) Melchizedek was both a king and a priese
who was greater than Abraham and whose priesth@sd at least typologically,
everlasting.

(2) The writer does not say when Jesus wasiaggabhigh
priest. But given that other passages includestaeath in his priestly action (9:14,
26; 10:10), it seems the appointment was, at leagime sense, before his death.
Hebrews 5:10 can be read consistently with thig/viét the very least, | think the
appointment involved a complex of events that bdggfore his death (perhaps from his
agony in the Garden of Gethsemane through hisat@at) and which are viewed as a
single event.

c. The path to appointment (5:7-10)
(1) In the days of Jesus' fleshly mortalityridg his earthly

ministry, Jesus suffered the agony of facing déatithe sins of mankind, and in that
agony he cried out to God, the one who could saweffom death.



(a) This seems to be a reference to the Lord's
fervent prayers in the Garden of Gethsemane, ththglsospels do not refer to a loud
cry and tears. Jesus asked the Father to remawvehim the cup of suffering that was
the cross, but he did so in submission to the Fatiil.

(b) In other words, he was asking the Fatvén is
the God of the impossible, to spare him from b&ngified, but in saying "not my will
but yours be done" he also was praying for stretmyindure the cross in the event it
could not be avoided. In subjugating his desirthéoFather's will, Jesus was a paragon
of piety or reverent submission, and thus the Fathswered his prayer to accomplish
the Father's will by sending an angel to strengthien as we read in Lk. 22:43. That
example has great punch for those being pressaraandon the faith.

(2) Though he is God's Son, that relationslnadt, as
with ancient princes, exempt him from walking alpat obedience through suffering.
Rather, he learned obedience and was made peyfectduring the cross.

(a) When the writer says Jesus "learned obedie
and was "made perfect" he is not implying that Sgseviously was disobedient or
flawed in some way. He means he experienced asteye of obedience and completed
the mission to which he was called by God.

(b) Hagner writes (p. 81-82):

As a son, i.e., even as God's Son, Jesus was@&woipe from
suffering. His obedience was not accomplished&al circumstances,
but was learned "in the school of suffering” (asB\d&ppropriately
translates). In this sense, Jesus serves as d fopttee readers. This
achievement of faithfulness to the will of God bivarse circumstances is
a kind of learning insofar as it means arriving atew stage of
experience. The final stage of that experiend®isg made perfect, that
is, when he accomplishes the greatest obediertbe abst of the greatest
suffering, his death (cf. 2:10).

(3) Through his crucifixion Jesus became thes® of
eternal salvation to all who obey him, that being $acrifice he offers on their behalf as
one who was designated by God a high priest ooriter of Melchizedek.

(a) Note that salvation comes to those whg/obe
him. Biblical faith includes submitting to the Ldis will. It is not merely intellectual
assent, merely believing something is true.

(b) This is especially relevant to those whs a
considering leaving Christ, ceasing to obey hinuth@e writes (p. 191):
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Just as Jesus "learned obedience" in his eartifigrsig, he calls people
to respond in obedience to his will. Just as Jpsusevered, reverently
bending his will to that of the Father in spiteestreme suffering, so
Christians are called to total abandonment to thi@el will; this call does
not change with the onslaught of persecution.
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