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Introduction

Preface- The 18-century Puritan scholar William Greenhill charaizted the book of Ezekiel as
"full of majesty, obscurity, and difficulty” (Blogk89). My hope for this class is that | can convey
enough of its majesty, remove enough of its obgcuwand lessen enough of its difficulties to make
it worth your time to be here.

In this class, | plan to comment on blocks of .tditk not always read the sections in the
class before commenting, so it might pay for yotetd a bit ahead of me each week.

l. Historical Setting

A. Shortly after the death of King Solomon in 8C., the nation of Israel divided into two
kingdoms: Israel in the north and Judah in thelsolrt 722/21 B.C., the Assyrians completed their
conquest of Israel, the northern kingdom, by capguthe capital city of Samaria, and that part of
the Promised Land was absorbed into their empire.

B. After the fall of Samaria, the Judean king Heeie abolished the worship of Canaanite
and Assyrian gods. Around 711 B.C., he joined Wihdod and the kingdoms of Edom and Moab
in an unsuccessful revolt against Assyria. WhenAtssyrian king Sargon died in 705 B.C.,
Hezekiah again rebelled against Assyria, this fonming an alliance with Egypt contrary to
Isaiah's advice. The new Assyrian king, Sennachiervaded Judah in 701 B.C., conquering many
of its fortified cities, but God protected Jerugatieom Sennacherib's assault by annihilating his
army with a plague (2 Ki. 19:25-26).

C. Hezekiah was succeeded by Manasseh who, dadpitconversion (2 Chron. 33:10-
20), is labeled the worst of the Judean kings (2Kil1-18, 24:3-4). He reigned for about 55 years,
from around 697 — 642 B.€and reversed the reforms of Hezekiah. Daniel Bf@ys of
Manasseh (p. 2):

[T]he kingdom of Judah never recovered from thatspl degradation to which he
had brought the nation. After [fifty]-five year§ apurt-sponsored paganism, Judean
apostasy was so deeply entrenched that the swegponms of the good king

Josiah (640-609) could do no more than scratcbuHace, but not for lack of

trying.

! This study draws heavily on Douglas Sturekie] The Communicator's Commentary (Dallas: Word, 989

2 Some conclude that he reigned 45 years, from 68%2-B.C.



D. The ancient kingdom of Babylonia began a nee o prominence with King
Nabopolassar (626-605 B.C.). In 612 B.C., the Babsns, assisted by the Medes, destroyed
Nineveh, the Assyrian capital. When the Babylosiand their allies took Haran in 610 B.C., the
Assyrian Empire was finished. The issue was whefggpt or Babylonia would rule Palestine and
Syria.

E. Josiah was killed near Megiddo in 609 B.C. whermtonfronted the Egyptians who were
in route to assist the Assyrians in their effotdgain Haran (2 Ki. 23:29; also 2 Chron. 35:20).
Josiah probably was trying to prevent Pharaoh Néoom coming to the aid of Assyria, fearing
Egypt more than the distant Babylonians.

F. While Pharaoh Neco was campaigning in nortBgma, the people made Josiah's son,
Shallum, king of Judah (with the throne-name Jeapp(? Ki. 23:30; 2 Chron. 36:1; Jer. 22:11).
But Jehoahaz ruled for only three months beforeoNleon his return from Syria, deposed him and
deported him to Egypt. In 609 or 608 B.C., Nequaeed Jehoahaz with Eliakim, another of
Josiah's sons, and renamed him Jehoiakim (2 K31234; 2 Chron. 36:3-4; Jer. 22:10-12).

G. In 605 B.C., Nebuchadnezzar, while still crqguimce, soundly defeated the Egyptians at
Carchemish, establishing Babylonia as the undigpedatroller of Palestine. That battle is
recounted in the Babylonian Chronicle and alsefisrred to in Jer. 46:2. Nebuchadnezzar became
king of Babylonia that same year.

H. Daniel 1:1-2 informs us that King Nebuchadnefaapossibly subordinates acting
under his orders) came against Jerusalem in 6@&{ume way of reckoning the years of a king's
reign), presumably because Jehoiakim was pro-Egyydind took tribute from Jehoiakim in the
form of people and cultic articles. This is wheanizl was deported. (It seems from 2 Chron.
36:5-8 that Jehoiakim himself was either depomeBabylonia or threatened with deportation. If
the former, the deportation must have been tenydrar

I. Some years later, Jehoiakim rebelled againbubleadnezzar (2 Ki. 24:1), which led to a
massive invasion in 598/597 B.C. Jehoiakim diedbably in 598/597 and was succeeded by his
son Jehoiakin (2 Ki. 24:6; also spelled Jehoiachighoiakin promptly (he reigned only three
months) surrendered to the Babylonians withouglat in order to avoid complete annihilation of
Jerusalem.

a. Jehoiakin, the royal family, and a large jporoof the Judean elite, including
Ezekiel, were led into exile (2 Ki. 24:14), and mtreasures from the temple and royal palace were
carried off.

b. Jehoiakin fared relatively well in Babylon.eWe actually found Babylonian
chronicles detailing the rations given to him arsifamily from the royal storehouses. He was
freed after 37 years of captivity when Evil-merddaacceeded Nebuchadnezzar as king of
Babylon (2 Ki. 25:27-30) and enjoyed the favorhd# king.



c. Despite the exile, the prophets never losehophe continuation of the Davidic
line, and Jehoiakin remained the critical link (B3:5-6; Ezek. 34:23-24, 37:24; Hag. 2:23; Zech.
4:6-9, 6:9-15). This is the Jeconiah listed indeaealogy of Christ in Mat. 1:11-£2.

J. When Jehoiakin surrendered to the Babyloniab98/597 B.C., Josiah's son (Johoiakin's
uncle) Mattaniah was installed as a puppet kinkenisalem and given the throne name Zedekiah.
After a number of years, he foolishly initiatededellion against the Babylonians, which resulted in
a furious retaliation. This culminated in the destion of Jerusalem and the temple in 587/86,
following a two-year siege of the city (2 Kings 24:- 25:26).

3 Jeremiah 22:28-30 says of Coniah (= Jehoiakin) (ESWrite this man down as childless, a man whdlstat
succeed in his days, for none of his offspringlshatceed in sitting on the throne of David andhgibgain in
Judah." The question is how this can be squartddMat. 1:11-12 which traces the genealogy of Jests has
been given David's throne (Lk. 1:32), through Jéoa nickname for Jehoiakin). Here are someipiisiss.

a. There is evidence that Jehoiakin repentedlztdany generational curse subsequently was removed
After the strong words directed toward Jehoiakiden. 22:24-30, the prophet reports in Jer. 5281(see also
2 Ki. 25:27-30) the special favor that was showdehoiakin after decades in prison. This strikiegrsal of
circumstances suggests a change of Jehoiakin's Haather evidence is provided in Hag. 2:20-28hich God
says he will make Zerubbabel, Jehoiakin's granddanhissignet ring This reverses the language of the curse in
which he told Jehoiakin that even if he werggnet ringhe would be cast off. Based on these texts, Rabbi
literature is filled with references to Jehoiakirgpentance and his subsequent restoration. $pgeliichael L.
Brown, Answering Jewish Objections to Jesus VdiGAand Rapids: Baker, 2007) 100-102.

b. The curse may have applied only to Jehoiakihras immediate descendants. Here's how Michael
Brown argues the point (p. 98):

A command is given (v. 30) in the pkitpu, write!) to record that he will bariri, childless (see
Gen. 15:2, and note esp. Lev. 20:20-21, where Baiirg is a curse for an unauthorized union),

yet v. 28 spoke of his offspring while 1 Ch 3:16st@tes that he had seven sons. The explanation
for this is found in the rest of v. 30, which shbble understood in light of the presumed ardent
hope and desire of the people of Judah -- in thail and in exile -- that this son of David, or one
of his sons, would be restored to the throne. &oa it will not happen, the emphasis being on
"his lifetime" (in which he'll not succeed) and tifetimes of this sons, none of whom would

reign on the throne, making it as if he was chadléso NIV). In keeping with this, the divine
promises to the line of David are not renewed uhtldays of Zerubbabel, his grandson (see Hag
2:20-23, and . .. Jer 52:31-34).

c. The curse may refer only to the actbéb]ogical descendants of Jehoikhin and noletgal descendants
who were adopted into his line. Jesus had no hiufather, but he was a legal descendant of Jehoibkiugh his
legal father Joseph. This is the approach suggé@stdorman Geisler and Thomas Howéhen Critics Ask
(Wheaton, IL: Victor Books, 1992) 277.

d. The curse may be restricted to a descendattingj from a physical throria Judah



Il. The Prophet

A. Our only information about Ezekiel comes frdme book of his prophecies, and it
contains very little of a biographical nature. \Mas the son of a priest named Buzi (1:3), which
means he would have been educated as a young nyaime&ily service. According to Num. 4:30,
30 was the age at which priests qualified for inidacinto office, which means Ezekiel probably
was not yet inducted into the priesthood beforevag exiled.

B. His name represents either an affirmation it fAGod strengthens/toughens,” or an
appeal of faith, "May God strengthen/toughen.” Awl does indeed strengthen him in the face of
cynicism and rejection of his ministry.

C. If "thirtieth year" in 1:1 refers to Ezekiedige, as seems likely, he was born in 623 B.C.
So he grew up during the last years of relativepethdence for his home state of Judah, which was
constantly threatened with military subjugationtihy Babylonian Empire. As | said, eventually he
was exiled to Babylon, at around age 25, and itthe® that he served as a prophet. He was
settled in a Jewish colony near Nippur on the Chetaal.

D. He had a wife who died in Babylonia during éxde (24:18).
lll. The Book

A. Date of prophecies - The dated prophecies ekigtzfall between 593 and 571 B.C.,
from 4/5 years after his deportation in 598/59T5416 years after the destruction of Jerusalem in
587/586.

B. Character - Ezekiel communicated the messa@®dfto his contemporaries in a variety
of ways. He certainly engaged in "straight” veimalphesying, but he also recounted visions, used
parables and allegories, and took symbolic actidms book is very "visual literature," and one
cannot approach it as though it were, for exangpletter.

C. Organization - It is arranged thematicallyonrf major sections, and within these
sections the material is almost entirely chronaalgi The major sections are: Before the Fall of
Jerusalem (1-24), Oracles Against the Foreign Natf@5-32), Hope and Danger in the Future (33-
39), and Vision of the New Temple and Land (40-48).

EZEK. 1:1 —7:27

|. Before the Fall of Jerusalem — Chaps. 1 —24
A. Ezek. 1:1-28

1. The Heavens Opened - 1:1-3



a. Ezekiel was among the captives who livedahAbib (3:15) along the
Chebar River. It was actually an irrigation cathatt took water from the Euphrates River at the
city of Nippur and carried it in a large semicirtheough the countryside until it rejoined the
Euphrates downstream near the city of Uruk. Sime#' can mean "ruined mound,” the Judean
exiles may have been put here to repopulate aogestor abandoned city.

b. One can only imagine how discouraging this feathe Jews living there.
Not only were they laboring in a Babylonian wastdlgbut the economy and society were alien and
they were out of range of ever worshiping at tiraskem temple as the law required. The attitude
of many is powerfully expressed in Psalm 137, wiiebins with, "By the waters of Babylon, there
we sat down and wept, when we remembered Zion."

c. In this setting of isolation, to these pegaemingly cut off from "the
action," which focused on Jerusalem, God has aages$He gives revelatory visions to Ezekiel; he
chose Ezekiel to be his spokesman. They wereanaitit of God's sight nor out of his mind.

d. This divine appearance to Ezekiel in Babyles in the face of the
widespread myth of the day that the influence afsgoas limited to their "home turf.” Yahweh,
the God of Abraham, Isaac, and Jacob, appears wiremed wherever he chooses.

2. Creatures in the Wind - 1:4-14

a. The raging storm and great cloud approadnimg the north suggests the
appearance of God. On occasion God's abode wdmbgally depicted as in the north (Ps. 48:2;
Isa. 14:13), and storms and clouds were often ededawith divine appearances (e.g., Isa. 29:6;
Job. 38:1; Ps. 29:3-9; 104:3).

b. The four living creatures that appear frorthimithis glowing cloud fit the
general description of cherubim, and 10:1-22 mékiesdentification certain. They are
supernatural creatures that are often depicteieaséatures that bear God's throne or chariot (Ex.
37:7-9; 1 Sam. 4:4; Ps. 18:10, 80:1, 99:1). Addlewing verses make clear, in this instance they
are bearing the divine chariot. Just as we adsdttia president with a black limousine, ancient
Israelites associated the "presence” of God wignuthim.

c. These creatures certainly reflect the glémpeir position, glowing and
having the faces of the most impressive of eadfdgtures (lion — strength and majesty; eagle —
swiftness and mobility; bull — procreative poweuntan — wisdom and reason), but the key point
about them in this vision are that they are ori@mteall directions. They did not need to turn to
face the intended direction of their flight becatis®y were already facing every direction. They
simply moved at the will of God.

d. Thus far, the vision makes two things cl&amething that is supernatural
and that involves God on the move is about to hapgred it is of importance to the exiles who saw
themselves as out of God's presence and program.



3. Wheels in Wheels - 1:15-21

a. The cherubim are stationed at the four s)flése divine chariot, each
able to see and move in all directions.

b. The wheels of the chariot were actually foairs of wheels that
intersected at right angles. Thus, no turning mexessary to go in any of the four directions.

c. Being right next to the cherubim, there wadack of response to the
cherubim's leading. In fact, the spirit of therchiem was in the wheels so the response was
instantaneous; the chariot was, in essence, ansaxteof the cherubim that directed it.

d. God is not confined to any particular locales symbolized by this
supernatural vehicle, he can go anywhere anytifeetravels the whole earth and is control of it
all. His being "on the move" is a cause for enagament for all who truly worship him.

4. Firmament and Throne - 1:22-28

a. The cherubim are pictured as supporting dikgefirmament (something
extensive and spread out) that functions as eophatfor God's throne. The "likeness" on the throne
was that of God. He could not really be seen exioggeneral shape, and his most "visible" feature
was his glorious shining brightness. The entiseow proclaims through its profound imagery the
glory, holiness, and sovereignty of God.

b. Ezekiel naturally (for that culture) fell bis face. That was standard
practice when appearing before am earthly moné&thlone the Almighty.

c. The fact God appeared in this way to Ezekisks the expectation that
God is going to reveal what he is about to do.

d. As awesome as this glory is, God's most tgelf-manifestation has been
his arrival as a human being. He came in remayKalhble circumstances, living and dying in a
rather obscure part of the world, but Jn. 1:14 e that in Christ we beheld God's glory.

e. As awesome as this glory is, it is sometkegare to reflect as a result of
God's indwelling Spirit (2 Cor. 3:17-18).

B. Ezek. 2:1 — 3:27
1. Commissioned as a Prophet to Rebels - 2:1-7

a. Ezekiel is here (and about 90 times througtieubook) addressed by
God as "son of man." This emphasizes his humangynortality, as over against God's



supernatural greatness and power. Later, the"samof man" took on the symbolismTfie
Humanand became a Messianic term (as it is when apiédsus).

b. God tells Ezekiel that he is sending himpeak his words to the children
of Israel. He makes clear that this will not Bewashy" assignment:

(1) He describes the Israelites as rebelssgrassors, impudent, and
stubborn.

(2) He instructs Ezekiel not to be afraid adrthor to be afraid of
their words.

(3) The Israelites are pictured as briers aondis and as scorpions,
things that wound and sting.

c. Ezekiel's assignment is to speak God's wortteem, not his own, and to
do so regardless of their opposition and regardiedseir refusal to heed that word. His callas t
be a faithful proclaimer of God's message.

2. Ezekiel's Relationship to the Message Symeolhz22:8 — 3:3

a. Unlike rebellious Israel, Ezekiel is to hdeel word of the Lord. He is to
be a faithful servant, one who can be trusteditoftdly discharge his assignment.

b. The scroll represents God's message foll.ISfé&e fact it has writing on
both sides suggests that God is calling him to comaoate a great deal (since scrolls normally had
writing on only one side). The message Ezeki {@each is in large part going to be bad news to
the Israelites, one that will produce lamentationsyrning, and woe.

c. The action of eating the scroll says severags:

(1) Obedience to this unusual command showki&@zewillingness
to be the faithful servant God is calling him to bée is saying "yes" to that call, "yes" to doing
whatever God asks of him.

(2) It symbolizes the importance Ezekiel istiach to the message
of God. Itis to be as his food; it is to be esiskfor his life. When Jesus said, "My food istio
the will of him who sent me and to complete hiskid@dn. 4:34), he was indicating the priority of
God's will in his life. In Ezekiel, the messagei$iealled to deliver is to be his "food," his top
priority.

(3) The fact he is tidl his stomach with the scroll suggests that it is
to be all that he delivers. In other words, h®isave nothing to preach except the Lord's message



(4) The fact this nasty looking scroll actua#igted as sweet as
honey allows Ezekiel to experience that faithfuinegh regard to God's word is the path of
blessing even when it may not appear so. It aselly testifies to the goodness of God's word
(e.g., Ps. 119:103).

3. Divine Strengthening Promised - 3:4-9

a. Though God is sending him to his own pedplpgople who speak his
language, they will not listen to him because tiheyot listen to God, and they do not listen to God
because they are impudent and hard-hearted. Sistarece Ezekiel meets as a faithful spokesman
for God will not be personally directed, thougmiy appear so.

b. God encourages him with the statement thablagiven him the strength
to face their hostility, symbolically expresseda@aking his face strong and hard against thens It i
not going to be easy to be faithful in proclamatioumt God will give him courage. What he cannot
do is alter the message!

4. Divine Delivery to the Audience - 3:10-15

a. God tells him, "receive into your heart alf Mords that | speak to you,
and hear with your ears." The point is that EZekit be accurate in transmission. He is not to
misunderstand or forget the message God callsdareliver.

b. He is miraculously transported from his pogsitait the Chebar River to
Tel Abib proper, to the exiles to whom he is togtresy.

c. His being taken up is accompanied by "bit#ssti and "agitation.” This is
understandable. One minute he was a non-deskiigt #he next minute he was under a divine
calling that promised difficulty, rejection, andstiity. The hand of the Lord was strong on him,
meaning he was under God's direction, which isigegcwhy he was distressed. He knew that
faithfulness did not mean easy living.

d. The visions, conversations, and experienceii@iculous transport
overwhelmed Ezekiel. He was in "spiritual shoak"d week, undoubtedly trying to grasp what
had happened and its implications.

5. Responsibility of the Watchman - 3:16-21
a. After his week-long recuperation, God teltelgel that he has made him

a watchman or sentinel for the house of Israeld kas given him the responsibility of delivering
God's warnings.



b. As one who sounds God's warnings, his rolgaashman is really one of
mercy, but it will not be perceived that way byshavho do not want to hear. They will blame him
rather than appreciate his warning.

c. Regarding the wicked, if Ezekiel fails toidet God's warning to them so
that they might repent and be spared, he will sfemgonsibility for their condemnation. If,
however, he warns them and they do not repent,i@zgll not have any responsibility for their
condemnation.

d. Regarding the righteous, if Ezekiel failswarn them when they turn to
sin, he will share responsibility for their condeatian. If, however, he warns the righteous and
they avoid sin (either do not begin or repent)y thél avoid condemnation, and Ezekiel will have
discharged his duty.

e. As Christians, we all have responsibilityrfwaturing the body of Christ
by sharing the warnings we know (Eph. 4:11-16) lirother or sister is in danger, it is our doty t
tell them. We are not responsible for their reaxtour duty is limited to sounding the warning.
6. The Final Stage of the Commissioning - 3:22-27

a. Ezekiel is told to go to the plain (or va)leand there he again sees the
glory of the Lord that he saw by the river. Gofiaces his awesome splendor in Ezekiel's mind.

b. Ezekiel is commanded to take his first synabattion, but its message is
directed to himself rather than to the Israelitég. is to be tied up (by friends or family) in his
house so that he could not go out, and he is tiepaved of speech by God. This symbolizes two
important things about his role:

(1) When and where he prophesies is not hisidac He has no
freedom in that regard; he can only go when retkase

(2) What he prophesies is not to be his owrdaioHe is only to say
what the Lord gives him to say; he is not to invamything or take his message from anyone else.

c. Again, God indicates that the response tortégsage is not the prophet's
responsibility; his duty is to faithfully proclaithe message.

C. Ezek. 4:1-7:27
1. Symbolic Portrayals of Jerusalem's Comingésiegl - 5:17

a. Ezekiel builds a model of Jerusalem - 4:1-3



(1) God instructs Ezekiel to portray Jerusatena clay brick or
tablet and then to lay siege to it.

(a) This involved making models of the instants of siege:
siege-wall (possibly protection for archers), eamthamp or siege mound (necessary for use of the
battering ram), battering ram, and military encarapts.

(b) This indicated to the inhabitants of TéliAthat, contrary
to their expectations, Jerusalem would again laelet! by the Babylonians. The worst was not
over for that city.

(2) In addition, Ezekiel set an iron plate ¢gaking pan) between
himself and the besieged city, as he continuethte soward it. This symbolized God's rejection of
the city; he was separated from it and was exeagitsjudgment.

(3) The message for the exiles was that Géeksings and
fellowship are conditioned on faithfulness. Thetf@od had blessed Jerusalem and established his
Temple there did not mean that its inhabitantsdaceur with impunity. The wickedness of the
people continued unabated under the reign of ZatdRi Ki. 24:19-20), and God will not be
mocked.

(4) The message for us is that we cannot bedetinto thinking
that being a Christian is a license to sin. Ad Bays in Gal. 6:7-9:

Do not be deceived: God is not mocked. For what@vean sows, this also he will
reap. 8For the one who sows to his own flesh, from thehflghall reap destruction,
but the one who sows to the Spirit, from the Sphill reap eternal life’So let us

not grow weary in doing good, for at the properetiwe shall reap a harvest if we do
not give up.

b. Punishment compared to that of northern longd 4:4-8

(1) With Jerusalem symbolically under siegeglée lies on his left
side for 390 days (not continuously - e.g., "heaphed on Ephesians for two months™), representing
390 years of Israel's punishment for wickedness canhis right side 40 days, representing 40 years
punishment for Judah's wickedness.

(2) The point seems to be that, contrary teettpectations of the
exiles, Judah will suffer the same kind of punishtvaes Israel. In other words, its capital willaals
be destroyed and its existence as a nation enceelonly difference will be the length of that
punishment.

(3) The years of punishment are best undersis@ymbolizing
captivity. 430 years spoke to the Jew of Egyphiandage (Ex. 12:40-41). They are divided

1C



390/40 because 40 years was the length of timéetive wandered in the wilderness as punishment
for unbelief and disobedience and because Iskalls of exile would be significantly longer than
those of Judah (from 722/21 B.C. to 539 B.C.).

(4) During these 430 days, or perhaps jushdtthe final 40,
Ezekiel was required to stare toward the modehmaslbound so that he could not turn his back to
it, thus symbolizing God's determination to exetusgudgment. At the same time, he prophesied
against the city with a bared arm, thereby verlatigouncing its fate and symbolizing God's
readiness to bring it about (see, Isa. 52:10).

(5) The implicit message of hope was that #nesaf Judah's exile
would end, just as the 430 years of Egyptian boadag ended.

c. Famine in siege and defilement in exile -479

(1) Ezekiel's daily diet, at least his publietdduring the 390 days
consisted of rationed portions of a "make-do" typEad (about 8 0zs.) and water (just over a pint).
This symbolized the famine that would accompanyldhg siege of Jerusalem, a fact God makes
plainin vv. 16-17.

(2) God first directed Ezekiel to bake this tare over dried human
excrement, which would make the food ritually uacléprobably because human excrement was to
be buried - Deut. 23:12-14). The point was thaséhexiled from Jerusalem would eat defiled
foods in captivity, because of both restrictedd&la and preparation options (see, Dan. 1:8; Hos.
9:3-4). In kindness to Ezekiel, whose priestlyssianties revolted against eating defiled food,dGo
blunted the symbolism and allowed him to cook aréxd animal dung, which was a common fuel
and not in violation of cleanliness regulations.

(3) The end of v. 17 specifies that this igdak to the iniquity of the
people.

d. Fate portrayed through shaving of head aadlbes:1-17

(1) God commands Ezekiel to shave his headeaad], a
humiliating act for a Jew, and then to carefullyidie the hair into thirds. When the 430 days ef th
siege were over, Ezekiel burned the first pile pdeal up the second with a sword, and scattered the
third pile to the wind, chasing after it with his@d. He then recovered a few hairs and tucked
them in the folds of his garment, only to take saiose out and throw them in the fire.

(2) This symbolized the fate of the inhabitasftderusalem as a
result of the siege. According to v. 12, one-thmalld die from the "“fire" of disease and famine
during and after the siege; one-third would besHiiin the battle for the city and by angry
conquering soldiers; and one-third will flee thiy,amany of whom will be cut down in the attempt.
Even some of the relatively small group that swediwould perish in exile. The horror of
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Jerusalem's destruction is described in some detaimentations (e.g., Lam. 1:7-14, 2:20-22, 4:4-
10).

(3) God declares that the horrible judgmeniemisalem is because
it rejected him. God had placed it in the cenfehe nations and established his Temple there so
that it would be a beacon of holiness, a lighhtoGentiles. Instead of fulfilling its special @ain
God's plan, it inhabitants spurned his will aneédiwvorse than the surrounding pagan nations! God
makes it clear that he is going to be vindicatetirabellious Jerusalem is going to be humiliated
before the world.

(4) As Christians, you and | have been blessee: than Jerusalem.
We are children of God and heirs of eternal li&d calls us to live holy lives (1 Pet. 1:14-16), t
let our light shine in this sin drenched world thatmight be glorified (Mat. 5:14-16). If we, hagi
been given so much, turn our backs on God, thexeéagible judgment in store (Heb. 10:26-31; 2
Pet. 2:17-22).

2. The Coming Judgment Predicted - 6:1 - 7:27

a. Ezekiel repeatedly preached the annihilaifaludah so the message
would have a chance to get through to a stubbarplpe These two chapters are relatively
straightforward predictions of doom and disaster.

b. Chapter 6 is a judgment on idolatrous Isfaatlerstood to be Judah, what
remained of old Israel).

(1) Idolatry was the standard way of worshighia ancient world. It
was believed that by making a likeness of a gagbddess, the essence of that divinity could be
brought close to a group of humans. Idols weriewed to represent a god, similar to the way a
voodoo doll represents a person. What is doreetaibl will be done to the god represented by it.

(2) All religions everywhere were idolatrousepgt Judaism. Non-
idolatry was so out of step with prevailing beljdfsat sticking to it was very hard. This was
compounded by the fact idolatrous religions madethiwal demands and often included ritual sex.
Orthodoxy became a minority view in Israel and &gl prevailed during most of the nation's
history.

(3) The fact it was the majority view did ntieathe fact it was an
outrageous affront to God, spiritual adultery, esglired punishment. God promises to bring this
abomination to an end with the wholesale destmdaiad slaughter wrought by the Babylonians.

(4) But even in the midst of this destructiamgemnant will survive
and in captivity come to realize the horror of winety had done to God. They will realize who
God is, that he cannot be mocked and treatededsviant, and they will recognize just how serious
he is about covenant loyalty.
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c. In Chapter 7 God announces that the disgstaminent. His wrath is
coming in punishment of their wickedness. All g8nn which they trusted for security would fail
to protect them.

(1) Their own strength would not stop the disags.14).

(2) Their wealth would not stop the disasterl@). In fact, the love
of wealth had lured them to iniquity and thus tdgoent.

(3) Their religious environment would not stbp disaster. The
Temple, which gave them a false sense of secuiiityitself be destroyed (v. 20-22).



