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[ll. Assurance Provided By the Gospel: Hope of &abn (5:1 - 8:39)
A. The Hope of Glory
1. From justification to salvation (5:1-11)

a. Douglas Moo writes, "In this paragraph, Rawites us to join with him in
celebrating the marvelous benefits conferred upenustified believer: 'the Apostle speaks as one
who is extremely happy and full of joy' (Luther)js now the believer who is speaking — in fact we
might almost say, singing' (Leenhardt).”

b. "Having been justified (pronounced rightedhsyugh faith" sums up the
central teaching of chaps. 1-4. By believing isu3eChrist, the divine agent in God's climactic act
of deliverance, Paul, the Romans ("we"), and atisfians have been "justified" — declared
innocent of all charges justly brought against ¢heko "sin and fall short of God's glory" (3:23).

c. As a result of this acquittal, we have peasite God. We are "right" with
God; all is well with us. Rather than being enesywee have been reconciled (v. 10). This peace
comes through, and only through, "our Lord JesussCh He is the only one through whom we
receive justification (3:25-26), and thus the amie through whom we receive peace.

d. Jesus not only brought us peace with Godhéuaiso introduced us into
the "realm of divine favor" in which we stand. \Ate the blessed sons and daughters of God.

e. Having been justified through faith, Chrisanot only have peace with
God but we also "boast” in the hope of God's gldrgis means we are joyfully confident (some
translate "exult" or "rejoice") that we will entato the consummated kingdom, that perfect
heavenly state where we will be all that God ingensl to be (see "glory of God" in 3:23; 8:17-18).
"Boasting” in human achievement is excluded bygibepel (3:27), but "boasting” because of the
gracious provision of God in Christ is entirely epriate.

f. Not only do Christians "boast" in the hopeGafd's glory, but we also
"boast” ("rejoice") in the very hardships that migause some to doubt that we really are at peace
with God, in his favor, and headed for glory. Weso because, as we faithfully endure hardships,
we prove our character (our "spiritual stuff"), winiserves to strengthen our hope. A faith that is
steadfast in trials, that maintains hope in the faichopelessness, comes through with even greater
hope than before. So what on the surface appeatsacy to hope, in the end proves to be a means
for strengthening it. See, Rom. 4:18-19.



g. The Christian hope will not turn out to besptaced (and thus a source of
shame). We will not turn out to have been dupaf know that God is not making fools of us
because the Spirit has taught us how much God lees

h. Verses 6-8 declare the magnitude and worfdeedove on which our
hope is founded. Human love, at its best, williwate a person to give his life for a truly "good"
person. God, however, sent Christ to die, notrighteous” or "good" people but for rebellious and
undeserving people. The point is that God's Ievarigreater in its magnitude and dependability
than even the greatest human love. It is conviaitthis love that the Spirit brings home to the
Christian heart.

I. In vv. 9-10 Paul reiterates and expands ercténtral idea of the certainty
of Christian hope. The point is that, if God hlsaly done the more difficult thing — to reconcile
and justify unworthy sinners — how much more cabdééepended on to accomplish the "easier"”
thing — to save from wrath on Judgment Day those dve been brought into such relationship
with him.

J- We are saved from wrath "by his life" (v. 1@}hat his life is the glorious
life of the resurrection. He is the "firstfruitsf the resurrection (1 Cor. 15:20-23), and by béing
him" we share the blessings of that resurrectien(Which excludes wrath).

k. Not only will Christians be saved, but asstressed in w. 1-4, we
presently rejoice in all that God has given usesud Christ, the one through whom we have
received reconciliation. Moo quotes ChrysostorndAo the fact of his saving us, and saving us
too when we were in such plight, and doing it byamseof his only-begotten, and not merely by his
only-begotten, but by his blood, weaves for usesgltrowns to glory in."

2. The reign of grace and life (5:12-21)

a. The basic point of this section is certagdgier than the details. The
basic point is this: the fact God has justified eexbnciled his enemies through the death of one
man, Jesus Christ, and can therefore be countemisave them, is not as strange as it may seem. It
means that just as there existed a death-prodaomgection between Adam and his own, so there
exists a life-producing connection between Chnst lais own.

b. The thought is begun in 5:12 where Paul says,as through one man
sin entered into the world and through sin deatti,ia this way death spread to all people, . . ."
One is waiting for o also" to complete the thought, but Paul digressesdweeal verses. It is not
until 5:18 that he completes the thought, whereebtates theds through™ comment of 5:12 and
completes it with, $0 also through the righteous deed of one man the justifio that leads to life
came to all people.”



c. Paul says that sin, which he personifiepeaks of as an entity, entered
into the human world or stream through Adam antdbkath entered through sin. Adam, the first
man, is held responsible for introducing this Powver the human experience. He is what
epidemiologists call "ground zero"; he introdudeel plague. Paul is well aware that Eve sinned
first (2 Cor. 11:3; 1 Tim. 2:14), but Adam is tlepresentative of mankind in salvation history.

d. Death came to Adam as God's righteous judgaresin. God imposed
the death penalty, which involved spiritual, phgsi@nd eternal death. As Moo notes:

Paul frequently uses "death” and related wordesigdate a "physico-spiritual
entity" — "total death," the penalty incurred for.sHere, then, Paul may focus on
physical death as the evidence, the outward maatii@s of this total death; or,
better, he may simply have in mind this death ithlis physical and spiritual
aspects.

e. Adam died spiritually that day in that he \ahsnated from God, the
source of all life. He was condemned to die plalian that he was excluded from the tree of life,
which represents God's life-sustaining provisibie also was condemned to die eternally in that,
barring forgiveness (the restoration of spiritifal) [during his now temporary physical life, he
would be sent to hell at the final judgment.

f. This is the same thing that happens to usweesin. God sentences us
to "total death.” We die spiritually in that weealienated from God, and we are condemned to die
physically and eternally. In other words, for thrdorgiven sinner, even physical death is pari®f h
punishment.

(1) That is not to say that those without simaccountable) or those
who have been forgiven will not die physically. diteis the lot of mankind. Babies sometimes die,
and Christians will all die physically if they liveng enough (unless the Lord returns before then).
The difference is that, for those without sin (wwamtable) and for those forgiven, physical desith i
merely aconsequence of Adam's sin, not punishment.

(a) Adam's sin changed the situation of mahkiwhen
Adam was excluded from the tree of life, God's $ifestaining provisionpankind was excluded
and thus became mortal. That is why Scripture $&tgo die is "to go the way of all the earth"
(Josh. 23:14; 1 Kings 2:2) and that "It is appartemen to die once" (Heb. 9:27). Paul also may
be referring to this "simple mortality" in 1 Cob:22 ("as in Adam all die"). See also, 2 Sam.
12:23; Job 30:23.

(b) The fact we are mortal asanseguence of Adam's sin is
not the same thing as being sentenced to gyarashment. When we sin, our mortality ceases to
be a nonpunitive consequence and becomes a seni&fecarecondemned to die rather thafated
to die. If husband and wife murderers were seetéhe live on a remote island as punishment, the



children born to them on that island would liverthas a consequence of their parents' crime, but
not as punishment for it.

(c) Though Christians die, Paul declares, fél&nowno
condemnation for those who are in Christ Jesustn(R1). Our death (and the death of the
innocent) is not a death of condemnation. It dmgsend in eternal death (hell) but in eternal life
through the resurrection. That is what Paul medren he says "the sting of death is sin” (1 Cor.
15:56). Death as a mere consequence rather ttlapuasshment is death without the yoke of sin,
and death without the yoke of sin is painlesss & temporary passage to glory that is not to be
feared (Heb. 2:15) but anticipated (Phil. 1:23).

(2) But why do forgiven people still bear thensequence of Adam's
sin? Why are they not simply (a) kept alive utht@ consummation or (b) made immortal here and
now? The Bible does not say, but since deathcassequence, "stingless death,” is actually a
blessing (e.g., Phil. 1:23), it doesn't really seerbe an issue.

g. Paul says in 5:12 that in the same way ipbapd to Adam, "death spread
to all people, because all sinned.” He is spedharg of the death sentence that comes on all who
have committed sin, a group which he has alreadpkshed includes all people (3:9-20, 23).

(1) Paul is using "all" here in the same sdmesased "all" in 3:9-20,
23. When he says "all sinned" in 3:9-20, 23, lkarty is speaking of actual disobedience, so
infants are not under consideration. As Cathalmtar Joseph Fitzmyer (p. 413) remarks, to take
"all" to include infants is "a precision that Pdokes not envisage.” Paul means "all" of those old
enough to be accountable. As Craig KeeB#hl¢ Background Commentary) notes regarding 3:23,
"Jewish sources agreed that everyone sinned (anighexceptions, like a young child).”

(2) The exclusion of infants from considerati®eonfirmed by
Paul's reference to knowledge as a key to culpalilli19-20, 32, 2:1-3). Infants are not aware of
creation (they can't even see) and do not yet ajgpeethe moral requirements God has planted in
their hearts. You see, Paul was not writing aesgatic theology, so he was not trying to address
every issue. Given that children were not thearewitattention in ancient culture, Paul's focusing
on the accountable is understandable.

(3) Those who include infants within the "atirsed" of 5:12 do so
by claiming that, though they did not actually siamselves, they sinned "in Adam." In other
words, they believe that all humans are born comaéelborn under a death sentence (not simply
"fated" to die), because they share ingbigt of Adam's sin. | think that is incorrect.

(a) First, why would Paul spend so much energyapters
1-3 establishing that everyone was condemned beesasyone committed sins if everyone was
condemned simply by being human?



(b) Second, in Rom. 7:9-10 Paul says thahattine he was
alive apart from the law, but when the commandroante, sin sprang to life and he died. I think it
very likely that Paul is referring to a time in leisildhood before he was accountable for obeying
the law. As soon as the law became applicablenp'sin living in him" (the predisposition to sin)
sprang into action, producing transgression andexurent judgment death. If that is correct, Paul
obviously was not born spiritually condemned. Rathe was born alive and then died when Sin
caused him to transgress the law.

(c) Third, Ezekiel 18 makes it clear that gt of the
fathers is not charged against their children.gT$hdifferent than the consequences of their sin
being visited on their children.) For example, lEZ8:20 says, "The son will not bear the
punishment of the father's iniquity, nor will treHer bear the punishment for the son's iniquity."
Paul echoes this theme of personal accountahiliBom. 14:12 where he says, "So [then], each of
us will give account of himself [to God]." Thatrelnates for me the idea of Adangilt being
passed on to us. See also, Deut. 24:16; 2 Chroh. 25

[1] Those texts that speak of God "visitihg t
iniquity of the fathers upon the children” (Ex. 2084:7; Num. 14:18; Deut. 5:9) are best seen as a
warning about the seriousness of sin. Sin is augtave matter that God will (or may) punish the
guilty father by extending the harmful effects &f in to his descendants. Though the children
may suffer, they are not being punished. Rathey; &re serving as instruments of God's wrath
against the rebellious father. Part of the fashgrhishment is seeing what he brought on his
descendants (which | suspect is why it goes onllgedhird and fourth generation, i.e., to one's
great grandchildren).

[2] By the time of Ezekiel, Israel had twibthis
warning about the gravity of sin into a denial efgpnal accountability. God was punishing them
for their own sin, and yet they claimed they werzely receiving the consequences of their fathers'
sins (by quoting the proverb "The fathers eat goapes and the children's teeth are set on edge").
They thereby avoided guilt, which removed the Heedepentance. Since they were in fact being
punished, and since punishment is inflicted onlyhenguilty, God demanded that they stop
rationalizing their guilt.

(d) Finally, if children are born guilty besmuof Adam's sin,
it poses quite a dilemma. Those that die in infanast be either condemned to hell or saved apart
from hearing and accepting the gospel. Few, if prgponents of original guilt are willing to
accept the notion of infant damnation, so theyatgatead that infants are (or may be) saved in
some special way. The Bible, however, gives nodfisuch a thing. On the contrary, it stresses
that salvation comes through hearing and beliethagyospel (e.g., Rom. 1:16, 10:8-17; 1 Cor.
1:18). If infants do in fact need salvation, &8ss strange that the manner of their deliverance is
addressed nowhere in Scripture. If, however, isfare not guilty, the silence is perfectly
understandable.



h. Though we all earn our own death senten@®bymitting our own sin,
we all were in some sens@de sinners by Adam's sin (5:19); death reigniadough him (5:17).
This indicates rather clearly that Adam's sin isome waya cause of the sins that followed. In
other words, all sin after Adam is in some waypghar form aonsequence of Adam's sin. The
best way to make sense of this, in my opiniorg i®élize that Adam transmitted to all his posyerit
a bentness or proclivity to sin. We are a falerer Though our guilt comes not from the
inclination to sin but from our choosing to acttbat inclination, the inclination to sin explainsvin
our sin can be said to be a consequence of Adamasd why every single human has chosen sin
over God.

i. This predisposition to sin may have beendnaitted socially,
psychologically, and/or biologically.

(1) The social idea is that, by tasting sinafdgave it dominance in
his life. It is an addiction that cannot be brokethout divine power. All children are thus born
into a corrupt, sin-twisted, and sin-addicted lgeeand inevitably are bent thereby.

(2) The psychological idea is that, when marabee mortal as a
conseqguence of Adam's sin, he became inclineddarcome the resulting anxiety and insecurity by
asserting his control and independence, whichnatibn leads to sin. See, Niebuhr :174.

(3) The biological idea is that Adam's veryunatwas corrupted
when he turned from God and this corrupt natupars of what is inherited from one's parents.
Either way, our sin, and hence our death senté&ntaceable to Adam.

K. Returning to Romans 5, the point of vv. 13slthat the multitudes who
lived between Adam and Moses, when there was nesxglivine law to "transgress," still
experienced the death-producing effect of therdnoduced by Adam. Even they were not exempt
from Adam's baleful influence. Though they did mahsgress as did Adam, they stiinned, and
because they sinned, they did not merely die palgibut were subjected to the "total death” of
divine judgment (death as meant in v. 12). "Dé&attithe full sense, reigned from Adam to Moses
because it was God's judgment on the sin of thesergtions, which sin is traceable to Adam.

(1) Paul doesn't prove that mankind betweemAdad Moses was
ruled by the divine judgment of "total death” (gposed to mere physical death); he simply
assumes it, no doubt because that was the aceeptedstanding of Scripture, and thus proof was
unnecessary. According to Moo, "the unbreakahimection between sin and death, made clear in
Genesis 2-3, was a staple of Jewish theology.erA, it was between Adam and Moses that God
destroyed all but Noah and his family as judgmentriankind's wickedness. The wages of sin is
death, as Paul will say in Rom. 6:23, and thattjgatigment death, characterized humanity even
before the Mosaic law.

(2) The fact some faithful people between Adard Moses avoided
judgment death through the grace of God, Abrahangl@eprime example, does not alter the fact



that Adam's sin brought judgment death on multsuafepeople. This is all Paul needs to make his
point that just as there existed a death-produzamgection between Adam and "his own" (those
who continued to follow him), so there exists a-jroducing connection between Christ and his
own. Death "reigned" in the sense it dominatedcmdrolled mankind in general, despite the fact
some escaped its power through the grace of God.

I. Adam's wide effect on mankind is analogouth#d of Christ, but there are
some major differences, which Paul is careful tiofpaut. Many people died by Adam's tresspass,
whereas many people received God's grace throeggifttof Christ's act. Adam's one sin brought
condemnation, whereas the gift of Christ's act gindacquittal after many trespasses. Through the
disobedience of Adam the many were made sinneeseah through the obedience of Jesus the
many will be made righteous. (The statement itButhat the "“justification that leads to life came
to all people" means all people in Christ, those whoelkecthe gift" [v. 17], i.e., those who believe
[1:16-5:11].)

m. In 5:20 Paul says that the Mosaic law wasmiwot to correct the
situation created by Adam but to make it worsee [Blw intensified the power of sin by stimulating
sinful desire (Rom. 7:5, 8) and by giving it thenénsion of transgression. As Paul makes clear in
chapter 7, it is sin, not the law, that is to bldorehis. Sin used the holy and good law agatast
subjects (Rom. 7:8, 11-14).

B. Freedom From Bondage to Sin (6:1-23)
1. "Dead to sin" through union with Christ (6:4}1

a. Having said that grace superabounded iratteedf the increase of sin
occasioned by the law (5:20), some might think Bauhplying that one should remain in sin,
remain under its control, so that grace may iner¢sse also, 3:8). Paul declares the suggestion
absurd.

b. It is totally inconsistent for Christianspsie who have "died to sin” (i.e.,
died to sin's detriment, been separated from itgepp to continue to live under sin's control. To
think otherwise is to ignore the fact that our stgam Christ's death through baptism was so that
we, like Christ, might rise from that death to "lwal newness of life," a life that is marked by the
realities of the new age, especially the power af'&Spirit (e.g., Rom. 7:6; ch. 8). For if we dav
been conformed to Christ's death (in baptism), i@ \&ill be conformed to his resurrection life.

c. We know that our "old man" was crucified wigssus in our sharing in the
death he died once for all. That "old man" is"tiha@n" of the old age, the man under the tyranny of
sin and death. As John Stott says, "what wasfe@davas not a part of me called my old nature,
but the whole of me as | was before | was conveértétie "old man" is one who exists in Adam;
the "new man" is one who exists in Christ.



(1) So this verse and Col. 3:9-10 make clearttre Christian has
ceased to be "old man" and has become "new maet,"Eph. 4:22-24 commands Christians to
"put off the old man" and "put on the new man."wHare these to be understood?

(2) As long as we live in this overlap of agég, new man in Christ
continues to be subject to the influences of thegos of the old age, and he must continually resist
them. In other words, we muste like the new creation ware. As Moo puts it, "What wevere
'in Adam' is no more; but, until heaven, the tertiptetolive in Adam always remains."

d. This patrticipation of our "old man" in theucifixion of Christ has the
purpose of nullifying or neutralizing the body he tbody of sin," meaning the body under sin's
dominion. This is explained in the clause, "thatmight no longer serve sin as slaves." Paul
illustrates this point by citing (v. 7) what wa®pably a rabbinic or a general saying to the effect
one who has died has been released from sin'g'dtified from sin”), the idea being that a dead
man can no more be enslaved.

e. But conversion is not simply a matter of dywith Christ. For if we
shared in Christ's death, we believe we will alsars in his resurrection life, a life we know is no
longer under the power of death. Christ is noéonoder the power of death because his death
was a death "to sin," a death that separated loim fine power of sin that is manifested in judgment
death. And that one-time, sin-separating (and deash-defeating) death was for all who will share
in it.

f. Though his death was "to sin," the life Chiliiges is "to God." His sin-
bearing (for us) is finished (2 Cor. 5:21); hisjsghon to the power of sin as sin-bearer is o\ée.
now lives "to God" in the sense he is free front thkationship to sin. So also, Christians are to
constantlyregard themselves as being dead to sin but alive to ®dd.must continually
appropriate or lay hold of this reality; we mustloonger see ourselves, in our relationship toasn,
we were outside of Christ.

g. The practical side of seeing ourselves ad ttesin but alive to God is
that we must nadllow sin to rule us (our "mortal bodies™) affer our bodily members to sin to be
used as weapons of unrighteousness.

(1) Now that we understand ourselves to bed'desin, alive to
God," we must constantly avoid using our abiliaesl resources in the service of sin. Rather, we
are to offer ourselves in service to God, as thdsehave been brought from death to life, and we
are to offer our bodily members to God to be usedeapons of righteousness.

(2) Moo states:
In characterizing the body as "mortal,” Paul isirefimg us that the same body that

has been severed from its servitude to sin (6:16¢v&rtheless a body that still
participates in the weakness, suffering, and disisol of this age. Until we are



fully "redeemed"” (8:23) and "put on immortality” Cor. 15:53), we will continue to
be subject to the influences of this age; and éhieseer must not let these influences
hold sway. The Christian is no longer "body of 816) or "body of death” (7:24),
but he or she is still "mortal body."

h. The Christian can be bold and confident swar against sin because
sin's dominion has been broken — we are promisedii will not exercise lordship over us. This
doesn't mean we will not sin; it means sin will hetour controlling power.

i. The reason sin will not exercise lordshipraygis that we are not under
the law but under grace. To be "under law" isdahbder the old covenant or order, which passed
with the coming of Christ and in which sin was stiated and intensified by the commandments.
To be "under grace" is to be under the new covanamhich we have been separated from sin's
power by dying to sin in Christ and being empowdrgthe Spirit to live for God. As Moo notes,
"The paragraph that began with the question, 'Shwealremain in sin in order that grace may
increase?’ ends with the glad tidings that we adeugrace in order that sin may be overcome.”

2. Freed from sin to serve righteousness (6:35-23

a. Having addressed the charge that his gaspdies that Christians should
sin because to do so increases God's forgivind,r@autackles the notion that his gospel leads to
sinning through its claim that Christians are nddjsct to that body of commands known as the
Mosaic law. Paul shows that this concern is rootedfalse dichotomy. The alternatives are not
Judaism or immorality. One can be moral apart fdoehaism, and for Christians, that is the only
choice.

b. Paul says that if yact like something's slave, it's the samdasg its
slave; you becomede facto slave. That's true whether you act like a sld\s# which leads to
death, or a slave of obedience, which leads tdamlsness (and those are our only two choices).
This is the same idea in Jn. 8:34 where the Lad] $avery person who is committing sin is a
slave to sin," i.e., is serving sin.

c. But thanks be to God that, though Christisere slaves of sin, they
wholeheartedly obeyed the "pattern of teachingy wibich they were (thereby) delivered, with the
result that they were freed from sin and enslagedjhteousness. Christian freedom is not
autonomous self-direction but deliverance from ¢hasslaving powers that would prevent us from
becoming what God intends us to be.

d. Paul explains parenthetically (v. 19) thatuse of "slavery" in speaking
about the Christian's relationship with God is nyea@ analogy or image, necessitated by the
weakness of human understanding. It is not in@taleonvey the negative aspects of secular
slavery (fear of abuse, confinement, etc.) but irgpmake the point that God is a master who
requires absolute and unquestioned obedience.



e. Just as, before we were Christians, we affeveselves as slaves to
uncleanness and lawlessness, which led to incgelsinessness, so now we must offer ourselves
as slaves to righteousness, which leads to inagasanctification, i.e., living that is increasmgl
God-centered and world-renouncing.

f. We can and must serve righteousness beocahea,we were slaves of sin,
we ignored God's righteous demands, and as a vesulid things of which we are now ashamed,
things that end in death. But now, having beeadifeom sin and enslaved to God, our conduct
leads to increasing holiness (being God-centerddvamld-renouncing), the end result of which is
eternal life that is realized at the consummation.

g. For if you serve sin, the wage it pays ishle8ut if you serve God, he
gives the gift of eternal life in Christ Jesus bard.

C. Freedom from Bondage to the Law (7:1-25)
1. Released from the Law, joined to Christ (7:1-6

a. Paul said in 6:14 that Christians are noti&ufthe] law" and then
immediately (vv. 15-23) explained that this facesmot lead to sin. He now elaborates on the
assertion that Christians are not "under [the]'law.

b. I think Paul's real targets are those Rontamstans who believed that
the law was applicable to Christians. Though tbmBn Christians as a whole would have been
familiar with the Mosaic law, those urging its onggvalidity would have been especially
identified with it. They would have been considefand would have considered themselves) the
most knowledgeable about the law.

c. Paul asks if those with knowledge of the #aevignorant of the fact that
the Mosaic law, like law in general, applied ordthe living. A rabbinic saying, which may have
been known at this time, was: "if a person is dbads free from the Torah and the fulfilling oéth
commandments.”

d. Paul illustrates this principle with a refere to the marriage relationship.
The death of a wife's husband freed her from tiwslabligation regarding her husband so that she
was free to remarry (e.g., Deut. 24:3; leviraterrage). If, however, she married someone while
her husband was still alive (assuming either nordir or no divorce permitting remarriage), she
would be called an adulteress, i.e., as one imtiwi of the law.

e. The point is that just as the wife was frieelle joined to another by her
husband's death, so those championing the Moseicdd been freed to be joined to Christ by
sharing (through baptism) in the death of Chrigte purpose of this union with Christ was that
they might bear fruit to God.

1C



f. Paul focuses on Jewish Christians, those dita to the Mosaic law in
converting to Christianity (see, Gal. 2:15, 19x;dese he is addressing the question of whether the
law is binding on Gentiles. If Jewish converts everleased from that law, then Gentile converts
certainly could not required to come under it.

g. When the Jewish Christians were in the flésdt, is, without Christ and
under the law (relating to God in terms of the ygorder), the law was an instrument of their
death in that their sinful passions were arousedith it. The law was actually used as an obstacle
to their bearing fruit to God. But now, havingdligith Christ and been joined to him, they have
been released from the law, with the result theyt 8erve in newness of the Spirit rather than in
oldness of the letter. They live life in the nesder, not in the old.

2. Defense of his view of the law (7:7-25)
a. Does not mean the law is sinful or evil (Z2}-

(1) In saying that the effect of the law wagitrease trespasses
(5:20) and to arouse sinful passions (7:5), Paslmeadoubt accused of saying that the law was evil
and sinful. That, of course, would destroy anyticwiity between the law and his gospel, between
the old and new covenants, between Moses and CGimstvould thus be a theological kiss of
death. Paul flatly rejects the claim that he 18rgathe law is sinful. The law is not itself syt
the law and sin do have a definite relationship.

(2) The law brings knowledge of sin (3:20)he sense it shows the
real nature and power of sin. Not only does thedeovide the opportunity for sin to express itself
as transgression and spell out that the penalsirias wrath and death, but the law is also used b
sin to stimulate sinful desires. Through the lsiv's power is actually enhanced, with the result
that one comes to understand the real "sinfulrefssh.

(3) When Paul says (7:8b), "For apart from lawv,is dead," he
means it is relatively inactive compared to sinarmdw. He does not mean sin is absolutely
inactive apart from the law. That cannot be bee#igshas already explained haklvhave sinned
and fall short of the glory of God (3:23), evengbmot under law (specific, revealed
commandments), and how death reigned (througleser) over those who did not sin in the
likeness of Adam's transgression (5:13-14).

(4) At one time, Paul was alive apart fromldwe, but when the
commandment came, sin sprang to life, and he ditdnk Paul is referring to a time in his
childhood before he was accountable for obeyindgaive As soon as the law became applicable to
him, sin living in him sprang into action producimgnsgression and consequent death.

(a) Paul does not mention this, but commutaticthat death

sentence would have been available through fadethe law until the coming of Christ. And
Paul, as a blameless (faithful) Jew (Phil. 3:6)uldaertainly have received it. With the salvation
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historical shift effected by Christ's coming, fargimess is no longer available through the old
covenant.

(b) If Paul is in fact referring to himselfriee he obviously
was not born spiritually condemned. Rather, hebweas alive and then died when sin caused him
to transgress the law. Many exegetes refuse twidmrthat Paul is speaking autobiographically
because their interpretation of 5:12-21 convinbesitthere was never a time he was spiritually
alive.

(5) Thus, the law is not sinful or evil. Ithsly, righteous, and good.
The culprit is sin, which uses the law to produeat.

b. Clarifying the law's role in death (7:13-25)

(1) Though sin killed him through the law (7-10), that does not
mean the law is culpable in that death. The blamast be placed on sin, not on the good law that
sin used to bring about death.

(2) Sin's evil work of using the good law t@guce death served the
good purpose of revealing the utter sinfulnessrof & helped to expose sin as the wicked and
ferocious power that it is.

(3) Elaboration on sin's work in bringing abtahsgression through
the law (7:14-25)

(&) The law is spiritual, meaning in harmonthvizod (of the
Spirit), but we humans (Paul refers to himself espaesentative person) are not that way. We are
"fleshly,” oriented away from God, in that we hde=n "sold under sin.” This is mankind's
condition in Adam, not in Christ (6:2, 6-7, 11, 1Z:18, 22). (1 Cor. 3:1 shows that Christians can
choose to be "fleshly,” can fail to appropriate their erogation [see also, Rom. 6:12-13], but that
is different than never having been emancipated.)

(b) Speaking from that perspective of enslamrno sin,
Paul says that, though part of him realizes thelgess of the law and longs to obey it, he winds up
transgressing the law because the sin (or sinflihation) that dwells within him pulls him into
disobedience. Sin keeps that part of him that svembbey from taking over the mind and will to
the extent that it can effectively and consistedifgct the body to do what is good. His body is
thus under the dominion of sin (sinful passionsptive" to its rule (v. 23), with the result tlias
a "body of death” (v. 24 — under sin's condemnation

(c) As Paul looks back on his pre-Christiam wiith the post-
Christian knowledge that mercy was no longer alibglander the old covenant, he expresses the
anguish of a condemned man. Who will save himank& be to God through the Christ who saved
him.
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(d) V. 25b simply recaps the dividedness ef'th portrayed
in vw. 15-23. His mind, at least part of it, imumitted to the law of God, but the flesh is comeuitt
to the law of sin.

(4) Some commentators object to the view thal B speaking of a
non-Christian experience because they claim thd wiia non-Christian is incapable of delighting
in God's law and desiring to obey it. | think tigincorrect.

(a) That Paul and other pious Jews of hissitagerely
sought to do what was required of them is evidemhfRom. 10:2 ("For | testify about [the
Israelites] that they have zeal for God . . ."®uB sincerity of faith is obvious in Phil. 3:6 @rk he
says that with regard to righteousness rootedaretly, he was faultless (i.e., an exemplary Jew).
Indeed, even some Gentiles obey some of the ldinedieart (Rom. 2:14-15).

(b) When Paul says in Rom. 8:7-8 that the twat of the
flesh" is hostility toward God and is unable tosoject to the law of God, he does not mean that
non-Christians cannot know or desire the goodh&ahe means thah sum, they are innately
hostile to God. In other words, considering glieads of their being, they are oriented toward
themselves and their own gratification rather tttavard God and others. So "mind" and "mindset”
in 8:5-8 is more comprehensive than "mind" in 723(different words ous in 7 andphronama
in 8); it speaks of a person's total orientatiar,simply of that rational part which desires tio®d,

(5) The fact Paul is here speaking of the nbrisian's experience
does not mean that Christians don't struggle vinth As I've already stated, as long as we live in
this overlap of ages, in this time before the Sdd&@oming, the new man in Christ continues to be
subject to the influences of the powers of theagld. We still are pulled, tempted to live in Adam,
and we must continually resist that temptationusTPeter in 1 Pet. 2:11 warns the saints to abstai
from base desires that war against their souls.wBwo so as people who've been freed from
enslavement to sin; we fight as those who've beatet of our "addiction to sin." And we do so in
the power of the Spirit, as Paul will emphasizehapter 8. We are not the same person in a new
situation; we are a new person in a new situation.

D. Life in the Spirit (8:1-30)
1. The Spirit of Power (8:1-13)
a. Recapping the situation in Christ (8:1-4)

(1) Paul declared in 5:12-21 that, for thoseate "in Christ,"
righteousness and eternal life replace the condiéonrend death that was their lot in Adam. In
chapters 6 and 7 he took a necessary and impdesmir to explain why this fact does not lead to
lawlessness and to defend his claim that Chrisaamsot under the Mosaic law. In the course of
defending his claim that Christians are not undemosaic law, Paul asserted that sin actually used



the law to bring death to those under who were uthdelaw. He then, in the last half of chapter 7,
explained the dynamics of the process by whiclused the law to kill those under the law, thereby
demonstrating that the blame lay with sin not il law, which is holy, righteous, and good.

(2) In 8:1-4 Paul reconnects with 5:12-21 kgseerting its
conclusion in light of the discussion in chapteen@ 7. (This reconnection is confirmed by the fac
the word translated "condemnation™ in 5:16 and $k&8ikrima] is used only one other time in the
N.T.—in Rom. 8:1.) The conclusion of what he $aisl over the last few chapters is that thene is
condemnation for Christians — the death sentere®déen removed. We are no longer alienated
from God, no longer die physically as punishmenbiar sin, and no longer face eternal separation
from God in the final judgment.

(3) Christians are not under condemnation kscthe principle that
applies to them, that governs their situationthe 'law of the Spirit of life." Pursuant to th&w,"
they have received righteousness and life. (kthmcalls it the "law of the Spirit of life" rathe
than the order or purpose or working of God fotatieal reasons.) As one enters the new age of
the Spirit, as one comes under the new covenaatisdreed from the governing principle of the
old age, "the law of sin and death.” In Chrisg, firmer displaces the latter.

(4) This shift in governing principles is thesult of God's having
done what was impossible for the (Mosaic) law torditat humanity was under sin and thus could
not yield the obedience necessary for eschatoldgea God provided righteousness and life by
sending Christ to Earth as a human, in the likeaesmful man, to be an atoning sacrifice. Irsthi
sacrifice, God punished sin in mankind (2 Cor. 5:2fe was made sin for us), so that the law's just
demand for the death penalty may be completelgfetiin those who share in Christ’s death.
They have been freed from the law (7:4) and freneca@ndemnation.

(5) Those in whom this just requirement oflthve has been fulfilled,
those who have died with Christ in baptism, aredlesd as those who walk not according to the
flesh but according to the Spirit.

(a) To become a Christian means to be traiesférom the
realm dominated by the flesh to the realm dominbgethe Spirit. "Flesh" and "Spirit" stand over
against each other, not as parts of a person ke ggwers or dominating features of the two
"realms" of existence.

(b) Moo states:

"To walk according to the flesh,"” then, is to hawe's life determined and directed
by the values of "this world," of the world in rélimn against God. It is a lifestyle
that is purely "human" in its orientation. To "Wwalccording to the Spirit,” on the
other hand, is to live under the control, and adiogrto the values, of the "new
age," created and dominated by God's Spirit asrfdgtime gift.
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b. Elaboration on contrasting lifestyles (8:5-13

(1) Non-Christians are described as those whaacording to the
flesh" (v. 5) and "in the flesh" (v. 8), and Chiasis are described as those who are "accordirngto t
Spirit" (v. 5) and "in the Spirit" (v. 9). Theyam two different realms or spheres. This echiogs
where Paul pointed out that Christians wierenerly "in the flesh.”

(2) Those "in the flesh" are geared towardhimegs of "the flesh."
They set their "minds," meaning the sum of theeation-determining faculties, on the values of
this world; that is their prevailing orientation@mmitment. That mindset, that prevailing
orientation or commitment, is one of death bec#usepposed to God. It does not and cannot
submit to God's will because its ultimate oriewiais elsewhere.

(a) That does not mean they are as evil aslpeor that
they cannot recognize and desire the good. Paireddhe good when he was "in the flesh.” But
when "in the flesh," that desire is overwhelmeather aspects of one's warped being.

(b) Nor does it mean those "in the flesh"iacapable of
obeying any commandments. Rather, it means tamtwiorldly orientation spoils any formal
compliance with God's will. However much a husbaray be pleased with his wife doing what he
wanted, it would all be spoiled if she were in lovieh someone else.

(c) Those in this state may not conscioushgseheir
hostility to God and may deny being his enemy thetfact remains that friendship with the world
is hatred toward God (Jas. 4:4).

(d) It is a mistake to conclude from this iffibto please
God while "in the flesh” that one is unable to mgpto the gospel while "in the flesh." The gospel
is the power of God for salvation. It includes tevar is necessary to enable (but not demand) its
proper acceptance. It is through that acceptdratetie convert changes realms.

(3) Christians, those "in the Spirit," are gebtoward the things of
the Spirit. Their prevailing orientation or commeént is to the will of God. Those with such a
mindset have entered into salvation, and they finerexperience life and peace with God.

(4) Christians are not "in the flesh” but '@ tSpirit,” since the Spirit
of God dwells in us. The Spirit has entered imtd &aken control of our lives, and we, accordingly,
live in that realm in which the Spirit rules, gusd@nd determines our destiny. There is no such
thing as a Spiritless Christian.

(5) Though the Christian's body is mortal (63:21), still subject to
physical death because of Adam's sin, the Spirit evkells in us provides us eschatological life
because of the righteousness that has been giwvsn #&nd this life is not simply our new spiritual



life in the present. God, through his indwellingr, will also raise our mortal bodies from the
dead on "that day."

(6) Because we are "in the Spirit," we areammeér obliged to live
according to the dictates of the flesh, that pastdine old age that is opposed to God (like "the
world™). But our rescue from “the realm of thesfié (7:5, 8:9) has not removed us from contact
with, and influence from, the flesh. Though wdamger belong to it, we have a continuing
relationship to the old realm and can still heexvbice of the flesh.

(7) The structure of v. 12 ("we are debtorstadhe flesh, to live
according to it") leads one to expect Paul to f@leith something like, "but we are debtors to the
Spirit, to live according to him." Paul abanddmattstructure, however, to warn his readers. He
says that if they live according to the fleshhigy fall back into a lifestyle of the flesh (livilige a
non-Christian), they will die (in the full theolagil sense, i.e., they will be lost). On the otieand,
if they continue to put to death the misdeedsyi#ctices) of the body by the power of the Spirit,
they will have full spiritual life.

(@) You see, there is no salvation withoutsacation, not
because holy living is the basis of our relatiopshith God but because it is the result of that
relationship. If we refuse to be serious aboutsauvice to God, we have chosen not to be serious
about God himself. Douglas Moo has this to say:

Paul insists that what God has done for us in €isribe sole and final grounds for
our eternal life at the same time he insists onrttispensability of holy living as

the precondition for attaining that life. Neithike "indicative” — what God has done
for us in Christ — nor the "imperative" — what we aommanded to do — can be
eliminated. Nor can they be severed from one anpthey are inextricably
connected.

(b) It is also important to note that, thowgd are responsible
for this mortification of sins, it is accomplish#aough the Spirit. Quoting Moo again:

Holiness of life, then, is achieved neither by own unaided effort — the error or
"moralism” or "legalism" — nor by the Spirit apfimam our participation — as some
who insist that the key to holy living is "surrenter "let go and let God" would
have it — but by our constant living out the "lifdaced within us by the Spirit who
has taken up residence within. . . . Human agtimithe process of sanctification is
clearly necessary; but that activity is never afsarh, nor finally distinct from, the
activity of God's Spirit.

2. The Spirit of Adoption (8:14-17)

a. Those who are mortifying misdeeds by theitSpir13) have
eschatological life because those who are ledégirit, who have the direction of their livesaas
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whole determined by the Spirit, are sons of Goik ik inherent in being "sons of God," in
belonging to God's people, because God's peopleeardiciaries of the promise.

b. The Spirit received by Christians is not isitspf slavery, one that leads
again to anxiety before God, but the Holy Spirgrit of adoption. The Spirit engenders within
us an awareness of our sonship, which awarenesgpress in heartfelt prayers and praise.

(1) The Spirit is so intimately involved inshprocess that Gal. 4:6
says thepirit cries "Abba, Father."

(2) Though we are "already" adopted into Gtadisly in terms of
status, there is a sense in which that adoptistilifuture ("not yet”). As Paul points out in23,
our adoption is incomplete until we are finally reditte the Son of God himself, until we receive
"the redemption of our bodies."

c. And the fact we are God's children meansre@lso his heirs. In other
words, we are slated to inherit at some futuretgbmblessings God has promised. The statement
that we are "fellow-heirs with Christ" reminds hat our inheritance comes only through, and in,
Christ. As Moo says, "We, 'the sons of God," adhnly by virtue of our belonging the Son of
God; and we are heirs of God only by virtue of moion with the one who is heir of all God's
promises (see Mark. 12:1-12; Gal. 3:18-19; Heb).'1:2

d. Paul adds that our participation in the ithace, our sharing in Christ's
glory, is conditioned on faithfulness, which hea#®es here as suffering with Christ. Those who
belong to the Master cannot avoid the tensionganskcutions that were his lot. If the world
opposed the teacher, what can his disciples ex@@et? Jn. 15:18-21.

3. The Spirit of Glory (8:18-30)

a. Paul says that what Christians suffer inghesent life is insignificant
compared to the glory that is going to be revemled. Here | think he moves beyond suffering
directly connected to our confession, to our b&hgstians, to all suffering attendant to our
existence in this fallen world. (As Moo points dUthe 'travail' of creation, with which the
sufferings of Christians are compared [vv. 19-2ahnot be restricted to the sufferings 'on beHalf o
Christ.")

b. In w. 19-25, he elaborates on the futurelegion of glory mentioned in
v. 18 by showing that both creation and Christgufer at present from a sense of incompleteness
and even frustration, and both eagerly yearn farminating transformation.

(1) Creation itself, which probably means "supln" creation,
keenly anticipates the unveiling of the true natfr€hristians. Though we are "sons of God," that
nature is not apparent in this life because werepee suffering and weakness like everyone else.
On the last day, however, our real status will bigliply manifested.
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(2) The reason the "subhuman” creation is gageticipating this
revelation is that it too is not what it shoulddyevhat God intended it to be. God subjected
creation itself to frustration when he cursed ia@®nsequence of Adam's sin (Gen. 3:17-18). It
was no longer able to be what it was originallyated to be. But this decree included the hope,
signaled in the promise in Gen. 3:15 that seetdefoman will crush the serpent's head, that
creation itself will be freed from its slavery teahy and will enter into the end-time glory to be
enjoyed by God's children. We and it both arargethe "ultimate makeover."

(3) Up to the present, all parts of creatiomehtmgether been
groaning and experiencing birth pains in anticgratf deliverance into glory. And Christians, we
who have the Spirit as a down payment on salvasioare this same anticipation. We too groan or
sigh inwardly, nonverbally, in that our attitudeoige of longing to be free from the corruption and
infirmities that are part of life this side of gjor

(4) We do so because, just as creation wasaelj to frustration "in
hope," we were saved "in hope." To be saved "pehes to be saved in the expectation of that
which is not seen, which is "not yet." Such hopeses us to steadfastly await its object (our
resurrection) with eagerness. It sustains ussnoierlap of ages (and our endurance, in turn,
strengthens our hope — Rom. 5:4).

c. Just as hope sustains us in this presentlyamritoo the Spirit helps us in
our "weakness," in our existence in this overlapg#s. This condition means that we are unable to
discern clearly God's will in the many things fdnigh we pray. We cannot presume to identify our
petitions with the will of God. But this "weakngsthis inability to know what to pray for, is
overcome by the Spirit's intercession.

(1) The Spirit himself intercedes for us witln$poken groanings."
This is a metaphorical reference to the Spiritisistiy of intercession that takes place in our tsear
in a manner imperceptible to us. He expressesedsory petitions that perfectly match the will of
God. Moo remarks, "When we do not know what ty ffoa— yes, even when we pray for things
that are not best for us — we need not despaiwdaran depend on the Spirit's ministry of perfect
intercession 'on our behalf."

(2) God, who sees into the inner being of peophere the
indwelling Spirit's ministry of intercession takgace, knows that the Spirit is interceding on lfeha
of saints in accordance with God's will. So Chngtrcedes for us in heaven, defending us from all
charges that might be brought against us, andghi itercedes for us in our hearts throughoet th
difficulties and uncertainties of life on earth.

d. In this time of suffering and expectation.(¥8-25), we are also helped by

knowledge of the fact that God, in his provideneerks in and through all things to the ultimate
good of Christians, described here as those wreo@nd and are called according to his purpose.
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(1) Paul explains that the knowledge thatratigs are being worked
for the good of Christians is based on the fact'§pdrpose and plan is that Christians (who remain
faithful) be glorified in heaven, where we will lipand glorify God forever and be loved and
blessed as his children.

(@) In this context, the comment that Chntiare destined
to be "conformed to the likeness of his Son" refeithe fact our bodies will be transformed so that
"they will be like [Jesus'] glorious body" (Phit23; see also, 1 Cor. 15:49).

(b) Jesus will thus be the "firstborn amongiynlarothers” in
that he will be the first of many to be raised frtiva dead in a glorified body (see, Col. 1:18; Rev.
1:5; 1 Cor. 15:20).

(2) Since Christians are destined for heavglasy (the assumption
being we will want to and therefore will persevbyeGod's power and protection), we know that
our difficulties are not contrary to that purpose.other words, God is not working against us but
for our ultimate good, however tempted we may hhittk otherwise given our inability to
comprehend his immediate working.

(3) To paraphrase Paul, those God knew in advemould be
Christians (and remain faithful, which Paul assu@lesstians will do), he determined in advance
would be glorified. And whom he determined in att@would be glorified (i.e., Christians), these
he also called to faith through the preaching efgbspel (2 Thess. 2:14; Rom. 10:17). God's
calling and our response was simply the actuatinaif his foreknowledge that we would be
Christians, the outworking of what he knew from leginning. Those called to faith were also
justified, and those who have been justified wallgborified. (Though "glorified" refers to our
future resurrection, it is past tense becauseitadestined and is therefore as certain aslieady
occurred.)

E. The Christian's Assurance Celebrated (8:31-39)

1. If God has determined from the foundatiorhefworld that the faithful will be
with him forever in heaven, whose opposition teas matter? The God who gave his one and
only Son on our behalf certainly will not withhdidm us the eternal glories of heaven. He will not
allow any opponent to thwart that purpose.

2. No charge brought against any saint will stam¢@and thus exclude us from God's
presence) because God, the one who counts, hadyatteclared us righteous in Christ. In him we
are absolutely immune from condemnation (8:1). &y did Jesus die and get raised to life for
our justification, but he is in heaven, at Godyhtrihand, presenting himself to God as our perpetua
sacrifice (acting as our High Priest).

3. Nothing that Christians may experience inlifes no amount of suffering, will
alter God's passionate commitment to our welfarelg¢lre), and therefore nothing we experience in



this life will (in itself) alter our heavenly desti. That is why we are completely victorious ih al
these difficulties through Christ. Hardships aedtti are unable to deny us what God has planned
for us. The destiny of the faithful is secure.
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