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l. Introduction

A. Churches of Christ generally, along with mastugps that wear the name Christ,
believe the Spirit is no longer bestowing on Clarst the ability to perform miracles.
There is no dispute that in the first century tledytSpirit bestowed on some Christians the
ability to perform miracles, including the ability prophesy and to speak in "tongues” (e.g.,
1 Cor. 12:4-11, 28). The question is whether thieitSs still giving these particular gifts to
the church.

B. Note that the questionmnst whether God still intervenes in the affairs of
mankind, or whether the Spirit still works in otheays, but whether the Spirit still gives to
individual Christians the ability to perform mirasl

C. Those who claim the Spirit is still providingratulous abilities to Christians are
generally classified as Pentecostals, charismatidhe Third Wave.

1. Pentecostal denominations (e.g., Assembli€odfand the Church of
God in Christ) trace their historical origin backtihe "Pentecostal revival' that began in the
United States in 1901. Pentecostals (and somesuoiaics) believe that the miraculous
gifts are bestowed in a post-conversion experiembat they call being "baptized in the
Spirit," and that this event is marked by speakinpngues.

2. The term "charismatic” is a theologically leodescription that refers to
people or groups that, for the most part, haveiregd from forming separate
denominations. They trace their historical origmghe charismatic movement of the
1960's and 1970's. Charismatics differ among tekms on Pentecostal claims that
baptism in the Spirit is subsequent to conversihthat speaking in tongues is a sign of
baptism in the Spirit.

3. The "Third Wave" arose in the 1980's and istmotably associated with
the Vineyard Churches. "Third Wavers" (and sonaismatics) deny that baptism in the
Spirit is a post-conversion experience and denyitimnecessarily marked by speaking in
tongues. They believe that all are baptized irSjhieit at conversion, meaning all receive
the Spirit, and that the Spirit gives differentgiio different people, including miraculous
gifts. One significant figure in the Third Wave wement (Peter Wagner) describes it as
"those who want the 'signs and wonders' of chatismaanifestations without the theology
or labels of the Pentecostal/charismatic movement.”



Il. Variation in the Spirit's Working

A. The first thing to note is that the Spirit hrat always worked in the same way
throughout history. This is apparent from the faxScripture has been written since the
first century. Whatever one may think about otheaoulous works of the Spirit, clearly the
Spirit has not continuously moved men to writewviteed of God (2 Pet. 1:20-21). And
everyone agrees that this change in the Spiritisstny does not conflict with the truth that
Jesus is the same yesterday and today and fotéebr 13:8).

B. Other miraculous activities also occur unevenmlgiblical history.

1. At certain times miracles ceased altogetherd#8:11-12; Ps. 74:9,
77:11), and though prolonged and complete cessatisrthe exception, at least from
Moses to the exile (Jer. 32:20), miracles neveuwed uniformly or regularly (1 Sam. 3:1).
Rather, they were concentrated during certainieneslemptive history. Richard Gaffin, a
professor of systematic theology at Westminsteoldgical Seminary, explains:

Revelation tends to come in epochal fashion. Teagetith those media
and other miraculous phenomena that either mask@ympany it,
revelation clusters about and is copiously giveconnection with the
climactic and decisive events of redemptive history

Specifically, without having (or wanting) to detmat
revelation/miracles can occur, sporadically, aeotimes throughout
salvation history, those cluster points, in thermare God's dealings with
Noah, the call of Abraham and the other patriartiesExodus,
developments surrounding the monarchy, the begiranma end of the
Exile, and, preeminently and consummately, the ngrand work of
Christ (including the founding of the church). Téteservable negative
corollary, then, is that periods of pause and imgin the history of
redemption (such as the slavery in Egypt and tleeval following the
return from exile until the coming of Christ) aceyrelatively, times of
silence in the history of revelatidn.

2. The point is that there is ample precedenti®ISpirit working differently
at different times in history. So unless Scriptaifems that the Spirit will continue giving
the miraculous gifts through today, which it does there is no basis for insisting that he
has done so. The Spirit gives the gifts as he\@lICor. 12:11; Heb. 2:4), and we must
respect his sovereignty in the matter.

lll. Indications That the Spirit Has in Fact Ceag¥dviding the Miraculous Gifts

A. First, there is widespread agreement that tinestry of apostleship has
terminated.

! Richard B. Gaffin, Jr., "A Cessationist RespotsRobert L. Saucy" in Wayne A. Grudem, e&fe
Miraculous Gifts for Today? (Grand Rapids: Zondervan, 1996) 150-151.



1. This agreement is based on the fact Acts 221- Cor. 9:1, and 1 Cor.
15:7 show that only those who had seen the riseth t@uld be apostles of Christ (in this
special sense). Since Paul was the last one toie risen Christ appeared (1 Cor. 15:8),
no one became an apostle after Paul.

2. The significance of this is that it establstige temporary nature of at
least one of the miraculous spiritual gifts giverte church.

a. Those who believe in ongoing miraculous giftgue in response
that apostleship was affice filled by specific men and not a distirggiritual gift. In their
view, apostles simply exercised a combination f$ gnone of which was unique to them.
So cessation of the apostleship (through deathecpostles) did not involve cessation of
any of the gifts. Rather, the same gifts thatlheeh given to the apostles continued being
given to nonapostles.

b. Even if there was no distinct gift of apositig, this response does
not completely negate the significance of the dgegtassing. The apostles undeniably
were gifted men who were themselves given astgifise church. They were placed in the
church by God (1 Cor. 12:18, 27-28), being givenudlgh Christ as a gift for the
conditioning of the saints (Eph. 4:7-8, 11). Sgardless of whether they possessed a
distinct spiritual gift, the fact the apostles wgieen only temporarily to the church still
makes the lesser point that not everything thasiele the church continues until the
consummation.

3. It seems clear, however, that Paul considgpedtleship to involve a
distinct spiritual gift.

a. The entire discussion in 1 Corinthians 1&bisut how the Spirit
differentially apportions spiritual gifts to difient members of the body of Christ. Paul says
that each of the members has been gifted by thi¢ Q@i:4, 7, 11) to play a certain role in
the body (12:12-20) in accordance with God's defigril8, 28). (The link between
spiritual gifts and one's role in the body alsmade in Rom. 12:4-8.) In that context, the
inclusion of apostles in the list of other distinety gifted saints (1 Cor. 12:28) strongly
implies that Paul saw apostleship as a distintt gif

(1) Even if the gift of apostleship was a distive
combination of other gifts, rather than a singalaitity, it still would be a distinct gift. The
gift is the bouquet, not the individual flowers it it.

(2) The bouquet of apostolic empowerment wasrgonly to
those who had seen the risen Lord and been conaméssby him. This gift included the
power to perform extraordinary miracles (Acts 2332, 14:8-11, 27, 15:12, 19:11; Rom.
15:18-19; 2 Cor. 12:12), certain revelatory giéisgd undoubtedly some others. After the
apostles died, the gift of apostleship ceased tpvan.



b. That Paul considered apostleship a distiftasgcorroborated by
Eph. 4:7-11. Verse 11 says that Christ gave tclinech apostles, prophets, evangelists,
shepherds, and teachers. This declaration isgedammediately (vv. 9-10 are parentheti-
cal) by the statement that each received a ggtade from Christ following the Lord's
ascension to heaven (4.7-8). Andrew Lincoln rigbtdserves, "Since in his reference to
grace here the writer has in view its outworking variety of ways in individual believers,
it is equivalent to the use dfiarismain 1 Cor. 12:4 and Rom. 12:8."

c. It thus seems clear that Paul viewed thetkgsoss having been
specifically gifted for apostleship. Since therBgieased giving this particular gift after the
first century, the question is not whether spifityifis have ceased but which ones.

B. The second indication that the Spirit has agaseviding the miraculous gifts is
that both the apostles and propfete said to be tHfeundation on which the church is
built, with Jesus being the crucial stone (Eph920).

1. The apostles and prophets were the instrunoé@sd's new revelation
(e.g., Eph. 3:4-5, 4:11), and as such, the chgrbhilt on the truth that was revealed
through them. Since the apostles undisputedlyepassm the scene early in church
history, one would expect the same to happen tprihighets. That is implicit in the idea of
a foundation. It is laid one time at the beginnfghe structure; it is not continuously
constructed.

2. It is noteworthy in this regard that the gifpprophecy was widely
believed by Jews to have ceased not long aftdasthéook of the O.T. was revealed. This
precedent suggests that completion of the N.Tp&ras may have had an effect on the
work of the Spirit, particularly with regard to edatory gifts. David Farnell, who wrote his
doctoral dissertation on N.T. prophecy, states:

Between the time of the last canonical prophetabha and the advent of
the Messiah, in the period known as the "Four Hea@ilent Years,"
prophecy ceased in Israel. Though claims to tbphmtic gift may be seen
in the literature of this time, the Jewish peo@aavhole never accepted
them as legitimate. In fact, those claims empleatsie absence of the
Spirit of Yahweh from his people and Israel's lowgior the promised
return of the prophetic gift when God would oncaiagpeak. This desire
remained intense through those silent years, tinatisilence was shattered
by the advent of the Messiah.

2 Andrew T. Lincoln, Word Biblical Commentarfgphesians (Waco, TX: Word Publishing, 1990) 241. Christ
is the giver of this grace through the agency efSbirit, whom he poured out after his ascension#.B9; Lk.
24:49; Acts 1:4, 2:32-33).

% Grudem's claim that Eph. 2:20 speaks of one gf@amostles who are also prophets,” rather thargreaps,
"apostles and prophets," is seriously flawed. FBdeowler White, "Gaffin and Grudem on Ephesia292tn
Defense of Gaffin's Cessationist Exegesis,Wedtminster Theological Journal (1993) 303-320.

* David F. Farnell, "The Gift of Prophecy in thedGind New Testaments," 188bliotheca Sacra



C. The third indication that the miraculous gifts/e ceased is related to the second.
Hebrews 2:3-4 implicitly links the other miraculogits to the existence of apostles and
prophets by showing that miracles were used bytG@adnfirm that the message revealed
through the apostles and prophets was divine girori(Of course, miracles alone are
inadequate to confirm divine origin [Deut. 13:1Mgt. 24:24; 2 Thess. 2:9-12; Rev. 13:13-
14, 16:14, 19:20]. They require a corroboratirepthgical context.)

1. This confirming function is also mentionedMik. 16:17-20, which, even
if it is not part of the original text, shows anlgainderstanding of the gifts. Robert Saucy,
Distinguished Professor of Systematic Theologyadihdt School of Theology, states that
throughout Scripture "tharimary purpose of the miracles was as signs of authentication
pointing to God, his messengers or spokesmen handhessage, which was the word of
God.® See, e.g., Ex. 4:1-5, 30-31, 10:1-2; Deut. 4:8413i. 17:17-24, 18:36-39; Mat.
11:21-23; Lk. 7:21-22, 19:37-38; Jn. 2:11, 23, 8:24, 7:31, 10:37-38, 11:47-48, 12:18,
37, 14:11, 15:24-25, 20:30-31; Acts 2:22, 43, 14t827; Rom. 15:18-19; 2 Cor. 12:12.

2. Once God confirmed the truth of his foundalaevelation through the
miracles that accompanied it and inspired mendorcethat confirmation for all posterity, it
would make sense if those confirming miracles at&sde performed. Their confirming
effect would continue through the authoritativeorelcof their occurrence. It should not
surprise us, therefore, if the miraculous giftefhds the N.T. documents came to be
recognized as Scripture, which is in fact what leaeol.

3. It is a matter of history that the miraculgifts described in the N.T.
disappeared in the church.

a. Precisely how long they continued is a mattelebate, but even
Charismatic scholar Ronald Kydd concedes thatiftevg@nished by the latter part of the
third century. He summarizes his reading of thdence as follows:

Generally speaking, and of course there must begr exceptions at
specific places and times, the Church prior to 200 was charismatic.

However, in the first half of the third centutlgings change. We
still find evidence that Latin-speaking Christiamshe West were familiar
with the gifts and open to unusual manifestatidriSad's presence.
Nevertheless, we have to admit that even in thet Wese were Christians
who were raising more than one eyebrow over the.gih the Greek East,
we hear of only "traces" and we see that what peaptlerstand the gifts to

(October-December 1992) 389-390. See also, Rogekwdth, The Old Testament Canon of the New
Testament Church (Grand Rapids: Eerdmans, 1985) 366-376.

®> Robert L. Saucy, "An Open But Cautious View" irayie A. Grudem, edAre Miraculous Gifts for
Today? (Grand Rapids: Zondervan, 1996) 106.



be has changed. It is clear that the importaremeted to the spiritual gifts
was passing. This impression is heightened wherealize that a much
lower proportion of Christian authors talk abow gifts in this period than
before A.D. 200. The gifts just did not occupy f&ce in the life and
thinking of the Church that they once had.

These three centuries saw dramatic changes Dhhstian
Church. Inthe midst of all this, the gifts of the Spirit vanished.®

b. Thus, church leader John Chrysostom, speakitig late fourth
century on the subject of spiritual gifts in 1 Gdhians, declared:

This whole place is very obscure: but the obsgisiproduced by our
ignorance of the facts referred to and by theisatsn, being such as then
used to occur but now no longer take place. Angadthey not happen
now? Why look now, the cause too of the obscindgty produced us again
another question; namely, why did they happen namddo so no moré?

c. Eusebius, writing around A.D. 320, refersiicacles of the
second century as though they no longer otcur.

4. The references to miraculous activity in tbeosid and third centuries are
difficult to evaluate.

a. They are, with few exceptions, confined ®dglits of prophecy
and healing, which included exorcism. These giftsharder to verify than miraculous
healings of organic diseases and disabilities.

b. Further, the healings appear to have occymiggarily through
prayer, which may be distinct from the N.T. spailtgifts of healings or miracles (see, Jas.
5:14-16)° Also, the healing reports of the second and ttemturies "were usually
somewhat vague. . .. The majority of writersmiid claim to have seen the events related;
[and] thi)ose through whom the healings and exorcisers accomplished were not usually
named.

® Ronald A. Kydd Charismatic Gifts in the Early Church (Peabody, MA: Hendrickson Publishers, 1984)
87 (emphasis supplied).

" Quoted in David F. Farnell, "The Current Debak®m#t New Testament Prophecy," 18i8liotheca Sacra
(July-September 1992) 295.

8 EusebiusThe History of the Church (London: Penguin Books, 1965) 205-206, 209.
° Saucy (1996) 113-114.
% saucy (1996), 114, quoting Darrel Amundsen ang Garngren's chapter "Medicine and Religion:

Early Christianity Through the Middle Ages" fitealth/Medicine and the Faith Traditions (Philadelphia:
Fortress, 1982).



c. TheMuratorian Fragment, which dates to about A.D. 170, states
that the number of prophets "is complete.” Thmahthat, at least in some quarters of the
church, the gift of prophecy was believed to hdkeady ceased. Ronald Heine, an expert
on the early church, comments:

It should be noted that the Muratorian canonctvis to be dated
at approximately the same time [as the Montanistt@wersyt* and
located at Rome, rejected tBaepherd of Hermas for the same reason that
Hippolytus advanced against the Montanist prophiecya recent writing
and prophecy ceased with the apostles. Theretlnaas,at Rome, in the
late second and early third century a differerituakt toward the possibility
of contemporary prophecy than we have seen exdlilvitthe documents
coming from the Montanist controversy a little &arin Asia’?

5. References to miracles from the fourth centurgre noticeably different.

a. According to Amundsen and Ferngren, in thegse accounts, "a
wide variety of people, both alive and dead, aeelited with miracles that in many
instances must be labeled bizarre even by the syogtathetic readef® These reports
clearly show the influence of such nonbiblical eberts as "the veneration of saints and
martyrs, the traffic in relics, Christian magic, ecessive preoccupation with demonism,
and miracle-mongerind

b. Moreover, these later miracles are nevemadito have been
done by those reporting them. As Saucy observes:

The evidence by which many miracles were subsi#atialso raises
doubts about their validity. In marked contrassdmeone like the apostle
Paul, who claimed to work miracles, none of theewsi reporting these
later miracles ever claimed to have miraculous pswemselves. Since
by this time the saintliness of a person was medsiorsome extent by the
amount of miraculous power he had, we frequentigt miracles attributed
to saints by their biographers. Interestingly,firéher a biographer was

1 Montanism was a heresy that arose in Phrygiagatter part of the second century. Montandis;raer
priest in the cult known as Cybele, converted tastianity and claimed the gift of prophecy. Heldawo
prophetesses allegedly received their propheciés whan ecstatic state. Farnell (July-Septemi962) 288-
290. It is noteworthy that the only alleged "Ctigis" prophets from the second half of the secamdury
were Montanists. Kydd (1984) 34.

2 Ronald E. Heine, "The Role of the Gospel of Jwhthe Montanist Controversy,"Ehe Second Century
(Spring 1987-1988) 12-13, quoted in Farnell (JuiptBmber 1992) 295.

13 Quoted in Saucy (1996) 115.

14 saucy (1996) 116, quoting Amundsen and Ferngren.



removed in time from the saint of whom he wrote, ithore the life of the
saint was glorified with miracles.

D. The fourth indication that the miraculous gtits/e ceased is that the modern
miraculous gifts do not square with the portraithafse gifts in the N.T. The healings and
miracles in the N.T. were remarkable and objegtivelifiable; their occurrence could not
be denied (e.g., Acts 4:14-16).

1. Oster rightly asks,

In this day of global communication and instaplags, why are
noncharismatics not given access to contemporamypbes of individuals
being raised from the dead or samplings of naturaahes, rather than
primarily charismatic worship services where thitses put forth as proof
of the working of the "Holy Ghost" are exceedinglyepresentative of the
full number of gifts and miraculous powers dematsti in the early
church'®

2. The modern gift of "tongues” is a prime exasmgdlthis disconnect with
the N.T. Modern charismatics claim that the diftomgues is the ability to utter
unintelligible sounds (ecstatic utterances). Tibkdal gift of tongues, however, is the
miraculous ability to speak in a human languagehatknot learned.

a. This is clear from Acts 2:4-11. Those trathgred in response to
the sound like a violent wind were amazed becdweselteard the believers, a group of
Galileans who had been given the gift of tonguesaking in a variety of human languages.

b. Some try to explain away this passage byirgghat the
believers were actually uttering unintelligible ada but the nonbelievers heard those
sounds as human languages because the nonbehadeseme type of "hearing gift." This
argument fails for at least five reasons.

(1) First, the text says nothing about theiSgifecting
anyone's hearing. The notion of some type of thgagift" must be imposed on the
passage. On the other hand, Acts 2:4 specifistdlgs that the Spirit gave the believers the
ability to speak in other languages. Since thebels spoke in other languages, the
nonbelievers heard other languages. The statdharthe nonbelievers "heard" languages
(2:6) does not imply that something other than laggs was spoken. When Jesus said in
Jn. 14:24, "the word which you hear is not Ming, the Father's who sent me" (emphasis
added), he was not implying that he had spoken tangeother than what they heard.

5 Saucy (1996) 116.

16 Richard E. Oster, Jr., The College Press NIV Cemtary,1 Corinthians (Joplin, MO: College Press,
1995) 322.



(2) Second, nonbelievers are unlikely candgifdea
spiritual gift, especially in the context of Acts Acts 2:1-13 presents the giving of the
Spirit to believersin fulfillment of Christ's promise (Acts 1:4-5There is simply no basis
for asserting that the nonbelievers were also gavepiritual gift.

(3) Third, there is no hint of this hypothesiZbearing gift"
in the various lists of spiritual gifts (1 Cor. 8210, 28-30; Rom. 12:6-8). If such a gift not
only existed but played a role at Pentecost, onddwertainly expect it to be mentioned
somewhere in Scripture.

(4) Fourth, it is hard to imagine why God woblather to
first convert the speech of Galileans into gibliebsfore granting the nonbelievers the
ability to hear them in their own languages. Why skip the gibberish step and grant the
nonbelievers the ability to hear the Galileansdai as their own languages?

(5) Finally, the fact some people in the cranacked the
believers by claiming they were drunk makes clear there was no "hearing gift." If the
nonbelievers were spiritually empowered to heantivesensical utterances of the believers
as their own languages, they would never conchalthere was anything strange about the
believers' speech. Each would simply hear his lavwguage being spoken. On the other
hand, if the gift involved the believers in spegkavariety of foreign languages, the
nonbelievers would hear many languages in additidheir own and could easily conclude
that those languages they did not recognize wersamse.

c. Others try to explain away Acts 2:4-11 byuamg on the basis of
1 Cor. 13:1 that the gift of tongues in Acts 2iféedent than the gift of tongues in
1 Corinthians 12-14. That verse does not proviectaan.

(1) In 1 Cor. 13:1 Paul speaks hypotheticdll{tangues of
angels" to make the point thaen if he spoke the language of angels, the gift would be
worthless if not administered in love. In the sace, "If | fight with the strength of men
and of angels but cannot recognize my enemy, fitpme nothing,"” the reference to angels
is clearly hyperbole to stress the importance okkng the enemy. It need not mean that |
actually fight with the strength of angels.

(2) Another possibility is that some of the i@Gtrians
assumed that the foreign languages they did nognére were angelic languages, and Paul
simply works within that assumption to make hispaibout the surpassing importance of
love.

(3) Another possibility is that human languagalso the
language of angels (e.g., Lk. 2:13-14; Rev. 5:1)1-42d Paul characterizes the gift of
tongues in this grand fashion to emphasize the itapce of love.



d. Still others try to explain away Acts 2:443yl arguing on the basis
of 1 Cor. 14:2 that the gift of tongues in Acts2lifferent than the gift of tongues in
1 Corinthians 12-14. That verse does not proviectaan.

(1) The reason tongues were not understodeeiCorinthian
worship assembly is that the worshipers spoke Qi perhaps Latin) and the tongue-
speaker was miraculously uttering one of the nudlétof other languages. That is why, in
the absence of an interpreter, the assembly wasdlifad when someone spoke in tongues
(1 Cor. 14:5, 16-17, 27-28).

(2) The fact the tongue-speaker addresses &loer than
men (1 Cor. 14:2) does not require that he be spgaknonhuman language. Just because
one can use human language to speak to men doegantone cannot also use that
language to speak to God. We address God reguidrlyman language when we pray.

(3) Indeed, just a few verses down (1 Cor.(04:1), Paul
says, "There are however many kinds of languaggeeiworld, and none is without
meaning. Therefore, if | do not know the meanifithe language, | will be a foreigner to
the one speaking and the one speaking [will beteidner in my [view]" (ALC). It seems
hard to miss the link here between "tongues" amdamlanguages.

e. In addition, if the gift of tongues in Actsvas different than the
gift of tongues in 1 Corinthians (or elsewherehia éarly church), one would expect Luke to
have indicated a distinction. After all, Acts wasnposed after 1 Corinthians, and Luke
would have been well aware of the Corinthian chdrein his travels with Paul. And
certainly Luke would have indicated a distinctibthie tongues mentioned in Acts 10:46 or
Acts 19:6 differed from the tongues of Acts 2. t@Paimself apparently saw no difference
between the tongues of Acts 10 and Acts 2, askedithe two events in Acts 11:15-16
with no mention of a difference.) Luke obvioushekv of only one gift of tongues and that
gift involved human languages.

f. Further evidence that tongues were humarulages is provided
by the quote in 1 Cor. 14:21 of Isa. 28:11-12thknlsaiah passage, God, in essence, said to
Israel that since they refused to heed his undetalde prophecy, he would deliver a
message to them in the form of the unrecognizgd@ech of their Assyrian captors, and
even then they would ignore it. In the same wag unrecognized human language of
tongues is a sign to unbelievers of their refuséidar. And just as the unbelieving Jews
rejected the message inherent in the Assyrian &gegthat surrounded them in captivity, so
the unbleslievers in Corinth would reject as insand'&Smessage inherent in tongues
(14:23).

1t is possible, of course, that on occasion therflian assembly would include a visiting bilingoa
multilingual Christian who could understand thegiamge a tongue-speaker happened to be speakiriRaldut
is addressing the normal situation. Normally,ftreign language being spoken was not understotigein
assembly. See Jim McGuiggdime Book of 1 Corinthians (Lubbock, TX: Montex Publishing, 1984) 179,
241-242, 248.

18 paul's remarks are not inconsistent with the pesitffect tongues had on some unbelievers in ZActs

10



g. The O.T. and early rabbinic background ofekygression "to
speak in a tongue" confirms that the phrase rédensiman languages. Engelbrecht
concluded from his review of the relevant O.T. eatabinic material:

In light of this evidence it is not difficult taaclude that "to speak in a
tongue” is a semitic idiom and that earlier stuelagch concentrated on
finding its origin and meaning in Greek literatwere misguided. It
should be noted that "to speak in a tongue" ismesed in the sense of
"ecstatic utterance" and (apart from two polempeaisages in the
Thanksgiving Hymns) consistently refers to the speaking of a foreign
language or the holy language, Hebréw.

h. Finally, the ease with which ecstatic utteesnare counterfeited
weighs against the claim that they are the bibidalbf tongues. Ecstatic utterances are
known among various pagan groups, both ancientretrn, Muslim mystics, and
Mormons?’ Charismatic scholar Michael Green admits thaigicautterances, as a
psychological phenomenon, are "widely experienegdl'that such speech "can be
psychologically induced in men who have no faitalet?* Something that can be so easily
fabricated is ill suited as a sign of divine camiation (Heb. 2:3-4; Mk. 16:17-20).

IV. 1 Corinthians 13:10 Does Not Affirm That Allist-Century Gifts Will Continue Until
the Consummation.

A. Contrary to assertions by charismatics, 1 €8r10 does not affirm that all the
gifts given by the Spirit in the first century wilbntinue to be given until the consummation
Here's the text of 1 Cor. 13:8-10:

8Love never falls. But if there are propheciesytvél be brought to an end;
if there are tongues, they will stop; if there i@Wwledge, it will be brought to
an end.’For we know in part and we prophesy in p&tut whenever the
complete [state] comes, the partial will be broughan end.

Remember that Paul is speaking about the effdahgtiages that are not understood. Unbelieversvgited
the Corinthian assembly would be locals who shdredame language as the believers (Greek andlyossi
Latin). Therefore, they would fare no better ttambelievers in understanding the various langaiageken
when the gift of tongues was exercised. At Pestebowever, the crowd that had gathered was very
cosmopolitan, and thus many different languages wederstood. As previously mentioned, the unbeige
at Pentecost who did not hear a language they stoteraccused the believers of being drunk.

9 Edward A. Englebrecht, "To Speak in a Tonguke Dld Testament and Early Rabbinic Background of
a Pauline Expression," Z2oncordia Journal (July 1996) 302.

% Thomas R. Edga&atisfied by the Promise of the Spirit (Grand Rapids: Kregel, 1996) 219-223.
2L Michael Greenl Believe in the Holy Spirit (Grand Rapids: Eerdmans, 1975) 199, quoted inr@s895)
322.
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B. Even if 1 Cor. 13:10 refers to the consummatisnl believe it do€,Paul does
not say that the gifts mentioned in 13:8 necessaiil continue until that time. The point
of 1 Cor. 13:8-13 is that love is superior to tpeitial gifts because the gifts are only for
now, whereas love is both for now and forever. d.oever ends, beten if prophecies,
tongues, miraculous knowledge, and presumably giftsrshould exist at the
consummation, they will at that time come to an. émather words, that is theierminus
ad quem, the latest possible point for their existence,nezessarily how long they actually
will exist?® He is not asserting that the miraculous gift$ hadituntil the consummation
only that they can lasto longer than the consummation. Love, on the other haiid, w
continue into the eternal state.

1. Paul says thaF there are miraculous gifts (meaning at the
consummation, as it would make little sense tadl Bayere are miraculous gifts in his day
after spending all of chapter 12 discussing thé@y will cease at that time because their
partial nature makes them useless or unsuitablbéagternal, heavenly state. He does not
say there in fact will be miraculous gifts at timed of the consummation only tH& there
are miraculous gifts at that time they can contimoiéurther. That is all he needs to make
his point that love is superior to the gifts beealase is for both now and eternity, whereas
the gifts are only for this side of the consummafi@gardless of whether they cease at the
consummation or before).

2. Certainlyl F the patrtial gifts are in existence at the consutioma
they will be brought to an end at that time, bem@pnsistent with the eternal state, but that
doesn't mean they cannot be brought to an endebtifen. If one said, "If there are trees in
Jerusalem they will be consumed at the Second @pb@oause they are ill suited for
existence in the eternal state,” one would notsszgdy be asserting that trees would not
vanish from Jerusalem before then (e.g., througtowdisease).

3. The word translatddr in v. 8 iseite. As it says irExegetical Dictionary
of the New Testament 1:402, "Paul useste. . .ate frequently as a conjunction introducing
hypothetical conditions (cf. BDF sec. 454.3), priityan a series . .." This hypothetical
condition in a series commonly is expressed byrteslation "IF . . . (OR) IF" or the
translation "WHETHER . . . OR." See BDAG, 279.r Egamplegiteis used in a series in
Rom. 12:6-8 with a clear conditional sense -- IFBMHER (which may not be the case) a
person's gift is prophecy, let him use it in praioorto the faith; IFF'WHETHER/OR it is
serving, IFFWHETHER/OR it is teaching, IFF'WHETHERRG is encouraging. Closer to
the text under discussiogife is used in 1 Cor. 12:26 for a hypothetical cooditi-
IF/WHETHER one part suffers, IFF'WHETHER one patdnored. There are other similar
examples. So understanditein 1 Cor. 13:8 as expressing a condition that orapay
not exist is not the least bit strange.

22 Others take 13:10 to refer to the full revelatibaloctrine that is to be found in the N.T. Sarigs or to the
acquisition of love or maturity by the church.

% As Daniel Wallace states @reek Grammar Beyond the Basics (Grand Rapids: Zondervan 1996) 423, "This

verse does not specifically addredg®en tongues would cease, although it is givirtgraninus ad quem: when
the perfect comes."

12



C. I suspect Paul argued this way, rather thagriasg that the gifts would pass
some time before the consummation, because hed&eleven those in Corinth who
challenged his apostolic authority (e.g., 1 Cdt:-P4) would accept that the gifts could have
no utility in the eternal state. That concessgoalli he needed to make his point about the
superiority of love. Why risk the point by basibhgn an assertion his opponents may wish
to challenge (i.e., the gifts would pass relatisgpn) when he could base it on something
they would acknowledge?

V. Did the Spirit Give Miraculous Gifts Only Throlighe Laying on of the Apostles'
Hands?

A. One often hears that the ability to performauvies necessarily passed away
because that ability was bestowed only througltetyieg on of the apostles' hands. The
argument goes like this: (a) the ability to perfarmnacles was given by the Spirit only to
those on whom the apostles laid their hands, (thabpostles died in the first century or
soon thereafter, (c) the last person on whom otigecipostles laid hands died no later than
the second century, (d) therefore, the abilityegdfgrm miracles necessarily ended no later
than the second century.

B. This is accepted as correct by many, includagy (if not most) in the church of
Christ, but I am not convinced the ability to penflomiracles was restricted to those on
whom the apostles laid their hands. If you thinkmeasons for doubting that view are
unpersuasive, that's fine — we come out at pretighnthe same place in terms of the
cessation of miraculous gifts. But here's why Iravhconvinced by that view:

1. There is a difference between the Spirit &edyifts the Spirit gives. The
texts typically cited in support of the view thiagtability to perform miracles was bestowed
only through the laying on of the apostles' hara$y 8, 19) do not attribute to the laying
on of the apostles' hands the bestowahiofculous abilities; rather, they attribute to that
act the reception of thgoirit himself. The only text | know of that speaks of a "spait
gift" being bestowed through the laying on of aplisthands, rather than the Spirit himself
being given, is the gift Timothy was given through laying on of Paul's hands (2 Tim.
1:6), but that probably was some kind of teachiftgather than an ability to perform
miracles.

a. Thdocus classicus of the apostolic-hands view is Acts 8:9-24.
The argument goes like this: (a) Acts 2:38 esthbtighat everyone who is baptized receives
the indwelling Holy Spirit, (b) the Samaritans Hsekbn baptized and therefore had received
the indwelling Holy Spirit, (c) since the Samargaiready had received the indwelling
Holy Spirit, what was conveyed to them throughl#tyeng on of the apostles' hands
necessarily was something other than the indweioly Spirit, (d) Simon saw that
whatever was conveyed to the Samaritans was com\mythe laying on of the apostles'
hands, (e) the Spirit himself cannot be seen wkergaculous or supernatural workings
can be seen, (f) therefore, what was conveyedeB8damaritans through the laying on of the
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apostles' hands was an ability to do miraculowipernatural things, not the Holy Spirit
himself.

b. My understanding of Acts 8 is quite different

(1) Philip had, for the first time, taken thesgel beyond
the bounds of Judaism. The Samaritans accepteddssage and were baptized, but
God temporarily withheld the gift of the Spirit é&lndwelling Spirit) to teach the
Samaritans an important lesson. | believe theitSpas withheld (meaning the normal
link between baptism and receipt of the Spirit @ksred) until Jewish apostles from the
Jerusalem church came to Samaria in order to tis@c8amaritans that the Jews were the
true Messianic community, the ones through whormMbssiah came and to whom he
was first preached. (Philip, being a HellenisgavJwould not send a clear message in
that regard.) Despite the longstanding claim eySamaritans that they and not the Jews
were the true people of God (see, e.g., Jn. 4tB&Yy, were shown to be no different than
the Gentiles in terms of salvation history. Thédweng Jews were God's olive tree and
the Samaritans were wild shoots that were graftedthat tree (see Rom. 11:11-24
regarding Gentiles).

(2) The purpose of this lesson was to prevest t
Samaritans from starting a competing Samaritanath@as they had done with Judaism.
Once the point about Jewish priority in salvatigstdry had been made, Samaritan
conversions followed the normal pattern (i.e., périt was received upon baptism).

(3) What was withheld from the Samaritans Wasdame
gift of the Spirit normally received at baptismhi3 understanding is based on the
fact the text repeatedly speaks of them receivimgetng given "the Holy Spirit" (not a
Spirit-given ability) and the fact Luke signals tiitas the gift normally associated with
baptism when he writes that the Spirit had "not getne upon the Samaritans (contrary
to what one would normally expect regarding baptizelievers) and that they had "only"
been baptized into the name of the Lord Jesusr@gnio what normally happens in
baptism).

(4) Granting that the Spirit who had been gitethe
Samaritans through the laying on of the apostksdh confirmed their receipt of him by
manifesting himself miraculously in their livese(i. by bestowing on them the ability to
do miraculous or supernatural acts), it would neamthat the bestowal of those abilities
was conditioned on the laying on of hands. TheitSgd the gifts he gives are separate
things. The fact the Spirit chose to be giverht $amaritans through the laying on of
hands does not mean he also chose to connectwing gif any particular gifts to that act.
He may have chosen to give the gifts he deemedppate to givendependently of the
fact he had been given through the laying on of hands. In short, one cannot leap from the
fact certain gifts were given after the Spirit Heegbn given through the laying on of hands
to the conclusion that those gifts also were giveaugh the laying on of hands.
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(5) This understanding of Acts 8 does not it Act
2:38. God promised in Acts 2:38 that those whoeviiptized would receive the gift of
the Spirit; he did not promise that he would nexaaty the timing of that gift. The
Samaritans who were baptized received the Spipt@sised; the fulfillment simply was
delayed in furtherance of God's purposes. Lukeatds that the Spirit normally is given
at or near the moment of baptism by saying, amaherdhings, that the Spirit had "not
yet" come upon the Samaritans (contrary to whatrmmeally would expect) and that
they had "only" been baptized into the name ofLitvel Jesus (contrary to what normally
happens), but the fact the timing of that gift wased in the case of the
Samaritans means it is a mistake to read that ridmmiag into the promise of Acts
2:38. God promised the Spirit to those who sulboniiaptism and has revealed that he
normally gives that gift promptly, but he also magealed that he has not promised that
he would never alter the timing of that gift.

2. But even if the giving of specific miraculagifis, as opposed to the
giving of the Spirit himself, was conditioned int/&and 19 on the laying on of the
apostles' hands, nowhere is it stated that thé $puld bestow those giftanly on those on
whom the apostles laid their hands. That's tHessae, and | don't see the basis for
assuming that the Spirit tied his bestowal of thmfte exclusively to apostolic hands,
especially in light of texts that emphasize hiseseignty in bestowing the gifts (e.g., 1 Cor.
12:11). In fact, there are clear (to me) indareg that he did not do so.

a. The Spirit gave to the apostles the abtlitgerform miracles
without any record of anyone laying hands on th&w.it would not be unprecedented for
him to do so in the case of others. It's not likehas demonstrated an aversion to bestowing
gifts apart from the laying on of hands.

b. Luke gives no hint that Stephen's or Philpiity to perform
miracles noted in Acts 6:8 and 8:6, 13, respectjweas related to the apostles having laid
hands on them in Acts 6:6 to commission them fertéisk of distributing food to the
widows. Acts 6:7 makes clear that the result efapostolic commissioning of the Seven
that Luke intended to communicate was that frethisgapostles to focus their effort on
preaching the word of God (Acts 6:2-3) led to gggatvth in the church. There is no
indication that Luke was connecting that commissignvith the later report of miracles.

c. Barnabas performed miracles (Acts 14:3, J5aithout any
indication that an apostle had laid hands on Kifie. commission him for a missionary
journey, hands were placed on hand Paul in Acts 13:3 — noby Paul — and no other
apostle is mentioned.)

d. The ability to speak in tongues was bestdweithe Spirit on the
disciples in Acts 2:4 and on Cornelius' householddts 10:45 without any indication that
apostles had laid hands on them. (With most schdldo not believe the empowerment in
Acts 2:4 was limited to the Twelve. If it was, thie point regarding that specific text is
similar to the point made in paragraph 2a above.)
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e. Itis clear from 1 Cor. 12:29-30, where thetorical questions
expect a negative answer, that only some, nowatke given the ability to perform miracles.
If these gifts were given only to those on whomlRa@another apostle laid hands, it seems
strange for Paul not to acknowledge that he plagede role in the limited distribution of
these gifts.

f. Similarly, when Paul says in 1 Cor. 14:5 thatwould like every
one of them to speak in tongues but would rathee llzem prophesy, he gives no hint that
the bestowal of these gifts is conditioned on dy&lg hands on them. On the contrary, if he
wants them to have the gifts and can give it totbg laying hands on them, why didn't he
do that? If one says that the Spirit gives thése anly to those on whom apostles lay
hands but not teveryone on whom the apostles lay hands, | still would exjpaul to say
something like, "l wish all of you had these gitis,you know from the fact | sought to
bestow them on you by laying my hands on you."
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