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Introduction
l. Kingdom of God

A. | wanted to preface our study of the Sermonh@&nMount with some comments on the
kingdom of God. That may strike you as strangé | bope you'll see that it is important
background for approaching this material. The #org of God is a very large subject, and | can
only outline it here.

B. The O. T. ends on a note of unfulfilled hopewas clear that in one sense God had
always ruled the world from the time of creatidte was on his heavenly throne (e.g., Ps. 11:4;
Isa. 6:1) and reigned over all (e.g., 1 Chron. 16B%. 93:1, 96:10). But there was some sense in
which his kingly rule had not yet been fully exmed. He was allowing creation to go on out of
step with his ultimate intention for it, to contmin a state of sin and suffering that was contrary
to his ultimate purpose and vision.

C. But the prophets saw that a day was cominghichwGod would express his rulership
of creation in such a way that all things woulddbeught into harmony and conformity with his
ultimate will and purpose.

1. His creation would be redeemed from the drdamtfnsequences of sin that had
invaded it. This world of rebellion, sin, hostlitand fragmentation would be transformed by
God into a true utopia, a perfect reality of lojag,, and fellowship with God and one another.

2. On that day God would express his rule oveation in a way he had not done
before; he would in his sovereign power bring meation to its ultimate fulfilment. At that
time, he will be king over all the earth (Zech.9}4in a manner unlike before. As N. T. scholar
I. Howard Marshall expresses itJesus the SavidDowners Grove, IL: InterVarsity Press,
1990) 218, "[T]he [kingdom of God] is the full apdwerful manifestation of the sovereignty
that God already exercises over the world."

D. The O. T. uses different imagery to refer tig thlessed state that God is going to
create. The imagery varies in how sharply it dggtishes the blessed state from this present
existence, but all of it says, in forms relevanatzient Jews, that a time of divine blessing is
coming. Sometimes the O. T. speaks of (e.g.,hsajd 1, 25, 51:6, 61, 65:17-25; Jeremiah 31,
Daniel 7, 12; Amos. 9:13-15; Micah 4, Joel 2):

1. the restoration of Israel to greatness arti@toming of a new king like the
great king David



2. God's healing the world's sicknesses and dstre
3. God's people being freed from oppression

4. renewed prosperity and justice for the poor

5. war and weapons of war being abolished

6. death being swallowed up and tears being wiped
7. alienation between God and man being removed
8. God's Spirit being poured out in a new way

9. a new heaven and a new earth

E. In the first century, Israel was weak, pood ander the rule of pagans (the Romans).
The people longed and prayed for the coming of Gadhis final intervention when he would
set all things right and rule in the fullest setes#he blessing of his people. It was into that
religious, social, and political environment thasuds came saying, "The time is fulfilled; the
kingdom of God is at hand” (Mk. 1:15) and "Buttifd by the Spirit of God that | cast out
demons, then the kingdom of God has come upon ({dat. 12:28).

1. New Testament scholar George Ladd wrote ift18his bookA Theology of
the New Testame(p. 57): "Modern scholarship is quite unanimough® opinion that the
Kingdom of God was the central message of Jesus."

2. Fifteen years later, David Wenham wrotd e Parables of Jesip. 20):
"The 'kingdom of God' was the central theme in dgsteaching and indeed in his whole
ministry."

F. Note that the "kingdom of heaven" is just arotlvay of referring to the kingdom of
God. Wenham writes (p. 23):

[T]he phrase 'kingdom of heaven' is just an altermaay of saying 'kingdom of
God'. .. Matthew, writing his distinctively Jeskigospel, uses the alternative
expression because it refers to God indirectlydéss often did) rather than
directly, and perhaps because it makes it clearhigekingdom in question is not
a purely this-worldly kingdom. And yet the kingdamhich Jesus proclaimed
was not just up in heaven; it was more like an shwa of earth by heaven!

G. Jesus was announcing the arrival of God's firiatvention in history, the ultimate
expression of his kingly rule on the world. Thaturally created excitement in some quarters
and suspicion and opposition in others. It alsibtéemisunderstanding because of incorrect
ideas the Jews had about the coming and natuhediingdom of God.
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1. Many of them thought the kingdom would arrikkeough or in conjunction
with human military conquest, and more specificalyough or in conjunction with the
expulsion of the Romans and their supporters fraledtine. You remember in Jn. 6:15 where it
says that some were about to take Jesus by foccmake him king? In their mind, it was in the
role of a political king that he would be the meansatalyst of the kingdom's arrival. But, as
Wenham notes (p. 23):

Jesus had in mind a bigger revolution than thatl'&evolution was to be a total
revolution overthrowing Satan and evil and bringgagth and heaven back in
harmony, and this would not be accomplished byef@fcarms, but —
unbelievably so far as the disciples were conceraed who blames them? —
through suffering and death.

2. They also expected the kingdom to come sugderd decisively. They
thought God's final intervention would be a onetsteal — the Day of the Lord — where the old
age would be terminated abruptly and the new, glsriage would begin. You remember in Lk.
19:11 where the people supposed that the kingdoGodfwas to appear immediately upon his
arrival in Jerusalem. That aspect of their thigkitas been diagrammed as follows:

The day of
The Lord
I
I

The old age The new age

a. This caused people to wonder how Jesus ¢eultshering in the
kingdom of God when the hallmarks of the old agkeath, decay, suffering, etc. — still were
present. You remember how even John the Baptiggtrb® question whether Jesus was in fact
the one who would bring in the kingdom of God aséaein Herod's jail (Mat. 11:2-3; Lk. 7:18-
19).

b. Jesus explained in a number of parableghledtingdom comes in two
stages. It is introduced or inaugurated, theretigean interval of time, and then there is a
decisive intervention when the kingdom is consunaahatr finalized. For example, you see this
in the parable of the seed growing secretly (MR6429) and the parable of the wheat and the
weeds in Mat. 13:24-30, 36-43). Jesus' teachisgokan diagrammed like this:



Jesus' Jesus'
coming second coming

The old age of Satan

H. Texts in addition to the parables that indidaeekingdom of God is a present reality
between the first and second comings of JesustGheisde Lk. 17:21b (if "among you" or "in
your midst" is the correct translation), Rom. 14{P&ul no doubt considered the named aspects
of the kingdom as being present), Col. 1:13 (Gaas"tielivered us from the domain of darkness
and transferred us to the kingdom of his beloveal'@and Heb. 12:28 ("let us be grateful for
receiving a kingdom that cannot be shaken").

I. Texts in addition to the parables that indidate kingdom of God is a future hope
include Mat. 25:34 (Jesus says at judgment, "inltieei Kingdom prepared for you from the
foundation of the world"), Mk. 14:25 and parall€lswill not drink again of the fruit of the vine
until that day when | drink it anew in the kingdanGod"), Gal. 5:21b (also 1 Cor. 6:9-10,
15:50, and Eph. 5:5 - kingdom is something to eiited), 2 Tim. 4:1 (kingdom connected
with Jesus' appearing in judgment), and 2 Pet. (efittance into eternal kingdom is future).

J. Thus, Robert Stein writes it Tlhe Evangelical Dictionary of Biblical Theoloy.
453):

The kingdom of God is both now and not yet. Theskingdom of God is
"realized" and present in one sense, and yefuture in another sense. This is
not a contradiction but simply the nature of thegkiom. The kingdom has come
in fulfillment of the Old Testament promises. Awneovenant has been
established. But its final manifestation and comswation lie in the future. Until
then, we are to be good and faithful servants (L1&ké&1-27).

K. It is at Christ's return that the redemptiorblegan nearly 2,000 years ago will come
to completion. That is the time when in Rev. 11i1i& heavenly voices say, "The kingdom of
the worldhas becoméhe kingdom of our Lord and of his Christ, andshall reign forever and
ever." And that is the time when in Rev. 11:17tienty-four elders say, "We give thanks to
you, Lord God Almighty, who is and who was, for yloave taken your great powamnd begun
to reign.” At Christ's return, the kingdom he igatated with his first coming will be
consummated or finalized.



L. It is at Christ's return that the children abd@will receive glorious resurrectidoodies
The resurrection is not about the mere post-demttival of the spirit or soul. It is about a retuo
bodily life.

1. In Rom. 8:11, Paul says: "And if the Spiritle¢ one who raised Jesus from the
dead dwells in you, the one who raised Christ filoendead will also give life to youmnortal
bodies through his Spirit who dwells in you."

2. In Rom. 8:23, Paul says: "and not only [thad, even ourselves, who have the
firstfruits of the Spirit, we ourselves also groamurselves while eagerly awaiting [our] adoption
as sons, the redemptionafr bodies."

3. In Phil. 3:20-21, Paul says: "But our citiZeipds in heaven. And we eagerly
await a Savior from there, the Lord Jesus CHfistho, by the power that enables him to bring
everything under his control, will transform ouwy bodies so that they will be like his glorious
body."

4. This is the central idea of 1 Corinthians d€e(especially, vv. 20-23, 42-44, 49).

5. A bodily resurrection is implicit in Jesugktaf rising from the grave (Jn. 5:28-
29) and in Paul's condemnation of Hymenaeus andt&hfor claiming that the resurrection had
already occurred (2 Tim. 2:18).

6. Of course, the resurrection body is not singphgsuscitated natural body.
Rather, our natural body will be transformed insugernatural body, what Paul in 1 Cor. 15:44
calls a "spiritual body." He doesn't say we wéldpirits; he says we will have "spiritual
bodies" in contrast to naturddodies Our bodies will be "spiritual” in the sense thvall be
transformed so as to be suitable for the eterrgl thgy will be a glorious, imperishable, and
immortal bodies (1 Cor. 15:42-54).

7. When Paul says in 1 Cor. 15:50 that "fleshl@lndd cannot inherit the
kingdom of God," he doesn't mean that no physighstance can enter the eternal state. He
means that "flesh and blood$ presently constituteds subject to weakness, decay, and death,
cannot enter the eternal state. Our bodies mgstofe transformed into imperishable, glorious,
powerful, and immortal bodies. As Blomberg remgMAC, 316], "'Flesh and blood' in verse 50
was a stock idiom in Jewish circles for 'a meretaloand does not contradict what Paul has
already stressed, that resurrection experiencédsldy one (cf. Jesus' reference to having ‘'flesh
and bones' in Luke 24:39)."

M. Not only will our bodies be transformed to sagtable for eternity with God, but all
of creation will be transformed.

1. That's what Paul says in Rom. 8:18-23. Dailylao says of this text in
"Nature in the New CreationJETS49 (3, '06) 460-463:



.. . [C]reation has been "frustrated" and ishoridage to decay." . . .

... What can be affirmed on the basis of Ron&issthat the natural
world itself has been affected in some way by tlmadn fall into sin and is
therefore no longer in its pristine created state. Human sin has affected the
state of nature itself and will continue to do stiltthe end of this age. . . .

... If creation has suffered the consequencésimfan sin, it will also
enjoy the fruits of human deliverance. When belis\are glorified, creation's
"bondage to decay” will be ended, and it will papate in the "freedom that
belongs to the glory" for which Christians are desd. Nature, Paul affirms, has
a future within the plan of God. It is destined swhply for destruction but for
transformation. . . . The reversal of the condisi of the Fall includes the created
world along with the world of human beings. Indetba, glory that humans will
experience, involving as it does the resurrectiothe body (8:9-11, 23),
necessarily requires an appropriate environmerthftirembodiment. . . .

... The hope for the liberation of creation tRaul expresses in Romans 8
clearly implies that the destiny of the natural ldas not destruction but
transformation.

2. This is the new heavens and new earth reféeoredisa. 65:17, 66:22; 2 Pet.
3:13, and Rev. 21:1. See especially Rev. 21:1-4.

a. N. T. Wright, a highly regarded theologiaomenents in his new book,
Surprised By Hopép. 19): "God made heaven and earth; at the &@stithremake both and join
them together forever. And when we come to theupecof the actual end in Revelation 21-22,
we find not ransomed souls making their way toseuibodied heaven but rather the new
Jerusalem coming down from heaven to earth, unthegwo in a lasting embrace."

b. This reality, this creation, will be "heavesd," so to speak. Life will
go on in this new heaven and earth, this transfdroneation, in perfect and perpetual harmony
with God's ultimate intention.

3. You say, "Well, what about those passages et to the earth's passing or
destruction?" | think Grudem has it right wherstedes irSystematic Theolog$160-1161.:

The [radical-transformation] position seems prddferdere, for it is difficult to think
that God would entirely annihilate his original atien, thereby seeming to give the
devil the last word and scrapping the creationweet originally "very good" (Gen.
1:31). The passages above that speak of shakihgearoving the earth and of the
first earth passing away may simply refer to itstexce in its present form, not its
very existence itself, and even 2 Peter 3:10, whpelaks of the elements dissolving
and the earth and the work on it being burned &y, mot be speaking of the earth



as a planet but rather the surface things on tttle ¢hat is, much of the ground and
the things on the ground).

4. Jn. 14:2-3 is not inconsistent with the idea saints will spend eternity on a
redeemed physical creation. Those verses statS(NA'In My Father's house are many
dwelling places; if it were not so, | would havédtgou; for | go to prepare a place for you. If |
go and prepare a place for you, | will come agaith @eceive you to Myself, that where | am,
[there] you may be also.” | think Jesus is sayiraj through his death, resurrection, and
ascension (his going) he is making it possibletfiem to spend eternity with God the Father
(preparing dwelling places in God's house). Hawage that, he wilkome again, not to take
them away to some nonphysical heavenly realm brggeve them to himself in the
consummated kingdom, in the new heaven and neWw g&at will be created at his return. That
is where he will be and thus where we will speredrety with him.

5. The idea that Christians will spend eternitghviod as spirits in some
nonphysical realm has seeped into much Christigkitig, but it is wrong. Listen to how
Wright states it irBurprised By Hopép. 194):

Mention salvation, and almost all Western Chritiassume that you
mean going to heaven when you die. But a momgrtgght, in the light of all
we have said so far, reveals that this simply cabaaight. Salvation means, of
course, rescue. But what are we ultimately todseued from? The obvious
answer is death. But if, when we die, all thatgeays is that our bodies
decompose while our souls (or whatever other wagdwant to use for our
continuing existence) go on elsewhere, this doesein we've beemscued from
death. It simply means that we've died.

And if God's good creation — of the world, of lde we know it, of our
glorious and remarkable bodies, brains, and bloedsts — reallys good, and if
God wants to reaffirm that goodness in a wondextulof new creation at the last,
then to see the death of the body and the escape sbul as salvation is not
simply slightly off course, in need of a few suldléerations and modifications.

It is totally and utterly wrong. It is colludingith death. It is conniving at death's
destruction of God's good, image-bearing humartwres while consoling
ourselves with the (essentially non-Christian aod-dewish) thought that the
really important bit of ourselves is saved fronstvicked, nasty body and this
sad, dark world of space, time, and matter! Adaee seen, the whole of the
Bible, from Genesis to Revelation, speaks out ajaunch nonsensdt is,
however, what most Western Christians, includingtrBable Christians of
whatever sort, actually believeThis is a serious state of affairs, reinforcetl n
only in popular teaching but also in liturgies, palprayers, hymns, and homilies
of every kind.



N. At his first coming, Jesus not only announdesikingdom's arrival but also
demonstrated its character and gave us a forathgteJohn Piper remarks in a sermon titled
"Christ and Cancer":

The answer to why Jesus did not raise all the detuht, contrary to the Jewish
expectation, the first coming of the Messiah wasthe consummation and full
redemption of this fallen age. The first coming wather to purchase that
consummation, illustrate its character, and brifigretasteof it to his people.
Therefore, Jesus raised some of the dead to dhesthat he has that power and
one day will come again and exercise it for allgesple. And he healed the sick
to illustrate that in his final kingdom this is hatwill be. There will be no more
crying or pain any more.

O. And just to round things out, let me say thiink we often have not been precise
enough in speaking about the relationship betwieerchurch and the kingdom of God. The two
are closely related, but we at times have confltech. | think George Ladd captures the
distinction well inA Theology of the New Testam@gnt111):

The Kingdom is primarily the dynamic reign or kipglle of God, and,
derivatively, the sphere in which the rule is exgeced. In biblical idiom, the
Kingdom is not identified with its subjects. Thanse the people of God's rule
who enter it, live under it, and are governed byTihe church is the community
of the Kingdom but never the Kingdom itself. Jeslisciples belong to the
Kingdom as the Kingdom belongs to them; but theyrat the Kingdom. The
Kingdom is the rule of God; the church is a socdtynen.

P. Now, | went through all of this not only becaushink it's important generally but so
you will understand what | mean when | say thatapgroach to the Sermon on the Mount is
one of inaugurated eschatology.

1. As Craig Blomberg explains, "Inaugurated etulbgy recognizes an
‘already/not yet' tension in which the sermon'scaémains the ideal or goal for all Christians in
every age but which will never be fully realizedilthe consummation of the kingdom at
Christ's return.”

2. In other words, the sermon shows us how, #&jgants in the kingdom that
Christ ushered in, we are to live. It is a radidalon, which is what you'd expect from the
radical nature of the kingdom of God. The factaxe "not yet" as Christlike as we will be when
the kingdom is consummated at Christ's return méaatsve will fail to live up to this ideal
fully, but the ideal remains the target of our §veNe are to strive to conform our lives to this
teaching and thereby to glorify God.

3. As we do so, our failures are not a souranafety because we understand
that our life in the consummated kingdom is not stiimg we achieve by our performance but



something given to us by God's grace and receiyaghhrough faith in Christ. It is because
Christ is through faith our Savior that we strieehieed his ethical calling.

4. Beyond the general idea that the sermon piesarthe ethical ideal for the
"now" what will be fully realized in the "not yetsome verses in the sermon directly suggest this
inaugurated-eschatology perspective, as | will @xpas we work our way through the text.

Il. Relation to Luke's "Sermon on the Plain" (Lk2@-49)

A. Many are convinced that Matthew's Sermon orMbbent and Luke's Sermon on the
Plain" are two different accounts of the same aooasThey believe Jesus preached it at some
level area or plateau on "up in the hills." Thiedtences in what is reported and how it is
arranged are attributed to the different interasts purposes of Matthew and Luke and to
possible differences in the sources on which teégd.

B. Others, however, are convinced that Matthewslaike's accounts are of sermons
delivered by Jesus on two separate occasion&n litethat direction. As Jack Lewis used to
quip, if Jesus preached a sermon only one timeldeettie only preacher ever to do so.

Outline of the Sermon

|. Kingdom Blessings and Norms: The Beatitudes (Nddit-10)

Il. The Call to Kingdom Living (Mat. 5:11-20)
A. Persecution, Salt, and Light (Mat. 5:11-16)
B. The Higher Righteousness of the Kingdom (Mat7520)

lll. Kingdom Living lllustrated (Mat. 5:21-47)
A. Anger and Reconciliation (Mat. 5:21-26)
B. Adultery (Mat. 5:27-30)
C. Divorce (Mat. 5:31-32)
D. Oaths (Mat. 5:33-37)
E. Revenge (Mat. 5:38-42)
F. Hatred and Love (Mat. 5:43-47)

IV. The Kingdom Calling: Emulating God's Perfectiiviat. 5:48)

V. Keeping the Motives for Kingdom Living Pure (M#&t1-18)
A. The Controlling Principle (Mat. 6:1)
B. Examples: The Foolish Choice of the Temporahi(\é:2-18)
1. Alms (Mat. 6:2-4)
2. Prayer (Mat. 6:5-6)
3. Fasting (Mat. 6:16-18)

VI. A Digression on Kingdom Prayer (Mat. 6:7-15)
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A. Empty prayer (Mat. 6:7-8)
B. The Model Prayer (Mat. 6:9-13)
C. Forgiveness and Prayer (Mat. 6:14-15)

VII. The Foolish Choice Applied to Material Goodddt. 6:19-24)

VIII. Worry and Kingdom Stewardship (Mat. 6:25-34)
A. The Principle (Mat. 6:25)
B. Examples of God's Providence (Mat. 6:26-30)
C. Renewed Exhortation (Mat. 6:31-34)

IX. Maintaining Balance in Kingdom Living (Mat. 7-8)
A. The Danger of Being Judgmental (Mat. 7:1-5)
B. The Danger of Being Undiscerning (Mat. 7:6)

X. The Power for Kingdom Living (Mat. 7:7-12)
A. The Source and Means of the Power (Mat. 7:7-11)
B. Summary Exhortation in View of That Power (MatL2)

XI. Conclusion (Mat. 7:13-27)
A. Call to Decision: The Two Roads (Mat. 7:13-14)
B. Warning Against Antinomian Deceivers (Mat. 7-235)
C. Kingdom Living: The Wise Man's Choice (Mat. Z:27)

Scratching the Surface of the Text

|. Kingdom Blessings and Norms: The Beatitudes (Ndait-10)
A. Introduction

1. The name "Beatitudes" comes from the Latindifor blessedness, which is
beatitudg which in turn came from the Latin word for bledsevhich isbeatus "Blessed"
generally describes the person who is in some alsense favored or approved by God. It
sometimes is rendered "fortunate” or "happy,” matgpy" is not really good because it has
connotations of subjective feelings rather tharecidye blessing.

2. Each particular blessing is specified by theosid clause of the beatitude. For
example, those who are poor in spirit (v. 3) aesbédn that or becausd”for”) theirs is the
kingdom of heaven.

3. The Beatitudes proper run through verse 16rs&s 11-12 are an elaboration
on the eighth and final beatitude in v. 10. Thisak is confirmed by the fact the form of v. 11 is
different. The preceding beatitudes refer to tHaessed in the third person, and each is
followed by "for" that specifies the blessing. Werll refers to the blessed in the second person
and the identification of those blessed is noofeid by "for."
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4. Note that verses 3 and 10 have the identwvedrd (for theirs is the kingdom of
heaven). This literary structure indicates thargthing between verses 3 and 10 also concerns
the kingdom. In other words, the blessings ofitihervening beatitudes are kingdom blessings
and the beatitudes themselves are kingdom normisatyattitudes and characteristics of
disciples, kingdom participants.

5. The fact the rewards in vv. 3 and 10 are mitetemse, while the bracketed
rewards are future tense, probably is an acknoweledyt that, though the full blessedness of
these beatitudes awaits the consummation of thgglkim (the eternal state at Christ's return), a
foretaste presently is available in that the kingdeas inaugurated in connection with Christ's
first coming.

6. Jesus is teaching his disciples (5:1-2), mitMords also were for the crowds
that surrounded them (7:28-29).

B. Blessed are the poor in spirit, for theirshise kingdom of heaven (v. 3)

1. To be "poor in spirit" is to recognize onggitual bankruptcy. This person
realizes his unworthiness before God and his d#pendence on him. As the Spirit spoke
through David in Ps. 51:16-17 (ESV): "For you wdt delight in sacrifice, or | would give it;
you will not be pleased with a burnt offering. Tseerifices of God are a broken spirit; a broken
and contrite heart, O God, you will not despise."

2. The kingdom is not received on the basis t@#iigence, social class,
nationality, strength, or wealth. It is given lm$se who are "broken" before God, those who
acknowledge their need and helplessness. Thelpcrgercy, and they alone are heard. See,
e.g., Lk. 18:9-14.

3. Luke's Sermon on the Plain mentions only graot" (Lk. 6:20). Matthew's
"poor in spirit" fleshes out the sense of Luke'sdip” Already in the O.T. "poor" had religious
overtones. It occasionally stood for those whaabee of sustained economic deprivation and
social distress, had confidence only in God (Blorgh88, quoting Carson). Wealth and
privilege can entail great spiritual peril, and pdy can be turned to advantage if it fosters
humility before God.

4. This directly parallels LXX of Isa. 61:1, whidesus applies to himself in Lk.
4:18-21.

C. Blessed are those who mourn, for they shatidmeforted (v. 4)
1. This refers to those who mourn personal amdarate sin (see Ps. 119:136;

1 Cor. 5:1-2; 2 Cor. 12:21; Jas. 4:8-10). Theanigfication with God and the tenderness of their
hearts toward him are reflected in the grief theyegience over sin.
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2. This directly parallels Isa. 61:2-3: The Massis anointed by the LORD "to
comfort all who mourn; to provide for those who mmoin Zion — to give them a garland instead
of ashes, the oil of gladness instead of mournirithése blessings, already partially realized,
will be fully experienced at the consummation (R&WL7).

D. Blessed are the meek, for they shall inhegtdhrth (v. 5)

1. "Meek" refers to a gentle and reserved s@sgtppposed to an aggressive,
harsh, or tyrannical spirit. See Mat. 11:29 (sawed) and James 3:13 (noun form of same
word).

2. Inherit the earth — The O.T. allusion hermi®s. 37:9, 11, 29, a psalm we
know from the Dead Sea scrolls was recognized assidieic in Jesus' day (Carson, 133). As
D. A. Carson notes (p. 134), "Entrance into thenfitsed Land ultimately became a pointer
toward entrance into the new heaward the new eartfi'earth” is the same word as "land"; cf.
Isa 66:22; Rev. 21:1), the consummation of the raegskingdom."

E. Blessed are those who hunger and thirst fbttemusness, for they shall be satisfied
(v. 6)

1. Carson says (p. 134), "These people hungetrarsd, not only that they may
be righteous (i.e., that they may wholly do Godfwom the heart), but that justice may be
done everywhere. All unrighteousness grieves tardhmakes them homesick for the new
heaven and earth — the home of righteousness (3:28)."

2. However that desire is satisfied through tbeer of the Spirit in this overlap
of ages, it is only in the consummation that il wé satisfied fully and without qualification. As
Jesus said in his explanation of the parable oeat and the weeds (Mat. 13:38-43), when he
returns all causes of sin and all lawbreakershélthrown into the fiery furnace. "Then the
righteous will shine like the sun in the kingdomtlo¢ir Father” (v. 43).

F. Blessed are the merciful, for they shall reeanercy (v. 7)

1. Being merciful includes forgiveness for thaéltgtand compassion for the
suffering and needy.

2. The reward is mercy shown to them by God, aad/ ultimately in the final
judgment. As Jesus says in Mat. 6:14-15, thosemnafuse to show mercy in the sense of
forgiving others will not be forgiven by God.

3. The story is told that John Wesley, th&-t@ntury founder of the Methodist
Movement, was sailing to America and heard a cononoh a cabin. He went to see what was
going on, and a famous man named General Ogletihaapderating a servant who had stolen
from him. He told Wesley, "The rascal should htalen care how he used me so, for | never
forgive." Wesley said calmly, "Then, sir, | hopaunever sin."
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G. Blessed are the pure in heart, for they slealGod (v.8)

1. The pure in heart are those who have an wteliyiheart-level commitment to
the kingdom and its righteousness which manifésgdfiin an inner moral purity. Their
righteousness is not a put on, a mere outward $twothie benefit of onlookers; it's something
that comes from the inside out and is consisteehavhen no people are around. They're
genuine, the real deal.

2. They will see God, now with eyes of faith bugn (on "that Day") in dazzling
brilliance (Heb. 12:14; Rev. 21:22-27).

3. This parallels what David wrote in Ps. 24:3Who shall ascend the hill of the

Lord? And who shall stand in his holy place? Hwwas clean hands and a pure heart, who
does not lift up his soul to what is false and doeisswear deceitfully."

H. Blessed are the peacemakers, for they shalhlbed sons of God (v. 9)

1. They are peacemakers in the sense of recog@ople to God through the
gospel but also in seeking all kinds of recondihiat Disciples of Jesus delight to make peace
wherever possible.

2. That doesn't mean appeasing or compromisitigevil for the sake of peace.
For example, Jesus knew that his uncompromisingacabmmitment, his demand that he be the
highest priority in a disciple's life, would brirmgnflict even within families. It's in that sense
that he said in Mat. 10:34 that he didn't comeriogopeace but a sword. He didn't say
allegiance to him should be abandoned for the ehkeace.

3. The peacemakers are "sons" of God in that et God's character — who
made peace through the cross (Eph. 2:13-17; C20) & and are heirs of the kingdom.

I. Blessed are those who are persecuted for ogisteess' sake, for theirs is the kingdom
of heaven (v. 10)

1. Opposition is a normal mark of being a Chausti See 2 Tim. 3:12 and
comments on 5:11-12 below.

2. The reward for the faith-produced righteoumtj that engenders such
opposition is the kingdom of heaven.

Il. The Call to Kingdom Living (5:11-20)
A. Persecution, Salt, and Light (Mat. 5:11-16)
1 Persecution (5:11-12)
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a. One reason people persecute Christianses giv5:10 — "because of
righteousness.” Christians are called to liveteghs lives and that upsets the unrighteous. As
noted in 1 Jn. 3:11-12, Cain murdered Abel bechissewn deeds were evil and his brother's
were righteous. See also, 1 Pet. 4:3-5.

b. Jesus says in 5:11-12 that in response ddytphe of treatment
Christians should "Rejoice and be glad!" The reaShristians should have that response is that
a great reward is in store for them when Jesusnetio finish what he started. Just as the
prophets certainly will be rewarded for faithfulsde God despite persecution, so the disciples
will be rewarded for faithfulness to Jesus. Seb.Hé4:32-38.

c. Some other likely reactions to persecutieampromise (cease being
different) and withdrawal (become a "secret Chaist). These are addressed in 5:13-16.

2. Salt (5:13)

a. In the ancient world, salt was a spice, tsutnost critical use was as a
preservative. It had a powerful and positive @ffen that to which it was applied — it kept it
from spoiling. Jesus says to his disciples in 3hE2 they are the salt of the earth because ¥f the
live the way Jesus calls them to live they will ba/powerful and positive effect on the world.
They will influence the world's standards and pcast by drawing people into the kingdom.

b. Jesus' comment about the uselessness désasfensalty) salt means
that if Christians compromise with the world, iethlose their distinctive character, they lose
their beneficial effect on the world. They ceasée that transforming influence that Jesus
intends them to be.

3. Light (5:14-16)

a. Light is a symbol of righteousness and etdigiment. In Jn. 8:12 Jesus
says of himself, "I am the light of the world." @tians are to be "the light of the world" in that
they are to show the light of Christ in the wawthige (Eph. 5:8-9; Phil. 2:15).

b. A "city on a hill" and a "lighted lamp" reato Christians being the
light of the world in that, just as concealmentastrary to the nature of a city on a hill and
contrary to the purpose of a lighted lamp, so calment of kingdom living is contrary to a
Christian's nature and purpose. A secret Christiae who conceals his allegiance, is of no
more value to the world than one who has lost lsBndtiveness. We are openly to live
exemplary lives, not to parade our goodness bdirézt attention to God who is the source of
such living.

c. I'm afraid some of us have gotten the ideatither than living holy
before the world we should livie the world so as to not appear self righteous btaecare
off potential recruits by making them think theygaing to have to change. Well, guess what?
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Christ calls us to change — in fact he calls usotme and die — and we cannot strip that out of the
gospel and pretend that we still have the gospel.

(1) I mean, Jesus did say (Lk. 14:26-27), hij@e comes to me
and does not hate his own father and mother arelamél children and brothers and sisters, yes,
and even his own life, he cannot be my disciple."

(2) And he also insisted on being up front dbwaat was required.
Right after declaring that he must be the suprenozify in a disciple's life, he says (Lk. 14:28-
30), "For which of you, desiring to build a towdges not first sit down and count the cost,
whether he has enough to complete it? Otherwibenvine has laid a foundation and is not able
to finish, all who see it begin to mock him, sayifithis man began to build but was not able to
finish." He then repeats the point with the ithasion of a king going to war.

(3) The truth of the matter is that many peapdet desperately to
change. They want the power Christ gives throhghHoly Spirit to live a new life, a life that is
no longer enslaved to sin. When we downplay tdeaness of Christian living we muffle the
truth of the new life, which | think reduces thepapl of Christianity rather than enhances it.

B. The Higher Righteousness of the Kingdom (Mat7520)

1. The religion of at least some of the Pharisgebscribes was external and
formal instead of a religion of the heart (see 1&15 and Mat. 23:27-28). They were more
concerned with the ceremonial than the moral (sat BB:23-25). It was a religion of man-
made rules based upon concessions they granteahotiger in violation of the law they
pretended to keep (see Mat. 15:3-11). In sumnthey, were interested in details rather than
principles, in actions rather than motives, andomg rather than being.

2. In 5:17 Jesus says that he has come to faditliabolish the old-covenant
Scriptures (the O.T.), just as marriage does noligtbcourtship but accomplishes its purpose.
The entire O.T. pointed forward to what Jesus lmas lIorought into being. As Jesus said in Mat.
11:13, "all the Prophets and the Law prophesied . .

3. Matthew 5:18 begins with "For" showing thag¢xiplains and confirms truth of
v. 17. There is absolutely no way ("until heaved aarth disappear") that the Scriptures will be
aborted. No part of the O.T. will pass away slobits fulfilment in Christ ("until everything is
accomplished").

4. Verse 18 does not mean that nothing in the ®@iTbecome obsolete. It
means only that it will not do so short of its pasp. Thus, Hebrews 8-9 speaks of the
obsolescence of cultic rituals under the O.T.ghtiof their fulfillment in Jesus. See also Mk.
7:19. As Blomberg states:

Verse 18 reaffirms the absolute authority of al 8criptures down to the
smallest components of individual words. They wildure for all time but with
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the important qualification "until everything isa@mplished." With the coming
of Christ, many aspects of the law are broughbitomlete fruition (e.g., the need
for sacrifices, on which see Hebrews). In othetances certain requirements of
the law endure until Christ's coming again (e.gssically, love of neighbor and
God). In short, Christian application of the Oldstament must always take into
account both the continuities and the discontiasitivith the New Testament.

5. The fundamental ethical requirement for theistian is love (Mat. 7:12,
22:37-40; Rom. 13:8-10), but some specific condatdving and other conduct is not. Love is
the center, but there are definite requirementsam it expresses itself.

a. As Paul indicates in Rom. 13:9, the commanrdye your neighbor as
yourself encompasses the commands of the law ramntonit adultery, not to murder, not to
steal, and not to covet (and other commands hemutespecify). So the Christian, though not
being under the Mosaic law, that set of commandsarle part of Mosaic covenant, upholds the
transcendent moral requirements that are incluadékdait law (e.g., Rom. 13:8-10; 1 Cor. 10:14;
Eph. 6:2). It is this ongoing moral law centeredowve that is the "law of Christ." (1 Cor. 9:21;
Gal. 6:2 with 5:14).

b. 1 Cor. 7:19 highlights this distinction beemecommandments of the
law that have continuing applicability and thosatttio not. Paul there says "Circumcision is
nothing and uncircumcision is nothing, but the kegpf the commandments of God [is every-
thing]." Frank Thielman remarks Paul & the Law(p. 101): "Although Paul offers no explanation
for his startling statement, it significantly preses the same paradox we have seen in Paul's
allusive references to the law: certain commanad) as the commands not to worship idols and to
preserve sexual purity, remain unchanged, but eithéen those that particularly distinguished Jew
from Gentile, are no longer valid."

6. Matthew 5:19 indicates some type of gradatinritbe kingdom of heaven (see
Mat. 20:23; Lk. 12:47-48), but it isn't clear ifishrefers to ultimate rewards or the quality of
one's discipleship here. The reference to "thesstandments" is to the commands of the O.T.
law. They are to be practiced expressed by the one who is their fulfilméihe law pointed
forward to Jesus and his teaching; so it is prepaseyed by conforming to his word" (Carson,
146). "Thus, ranking in the kingdom turns on tlegreée of conformity to Jesus' teaching as that
teaching fulfills O.T. revelation. His teachingwtard which the O.T. pointed, must be obeyed"
(Carson, 146). Obedience is very high on the Isdrst. He is not "anti-law" (in that sense).

7. The point of 5:20 is that his teaching regumehigher righteousness than that
of the Pharisees and scribes (as described above).

lll. Kingdom Living lllustrated (Mat. 5:21-47)
Introduction Some particulars of the radical righteousnedsrajdom participants are
set out in Mat 5:21-47. There are six sectionyob've heard it said . . ., but | say.” The first

part, "you've heard it said" means "you've undeatb Jesus is not criticizing the O.T. but the

16



understanding of many of his hearers. Jesus istifae people's incorrect or inadequate
understanding of the law with his teaching, whiglthie true or full understanding.

A. Anger and Reconciliation (Mat. 5:21-26)

1. The contrast Jesus makes between their uaddisg and his own teaching is
that they had understood that murder was prohiljggdcommandment - Ex. 20:13; Deut. 5:17)
and that a murderer would face the sentence ofrmhiwcourt. The law, however, points to
Jesus' own, deeper teaching: the root of murdamger, and anger is murderous in principle.
One has not conformed to the better righteousnfetbe &kingdom merely by refraining from
murder. The angry person will be subjecGod'sjudgment (presupposed since no human court
is able to try a case of inward anger).

2. Matthew 5:22b speaks of anger expressed akgndf one saysraca,” an
Aramaic term of abuse meaning something like "idiohe will be liable to the council. This
probably is a figurative reference to God's judgimas the word "council” was used for God's
heavenly council or court in a number of Jewishd€Keener, 184). If one says "you fool," one
will be subject to the fire of hell. 1 do not beke these involve an escalating punishment. That
would require differing offenses, and these esabytare all the same.

3. The anger Jesus expresses in Mk. 3:1-5 and2@&t7 ("blind fools") is
different from what he condemns in Mat. 5:21-28suk’ outrage is toward sin (injustice,
unbelief, exploitation of others). Holiness canbetindifferent towardin. His reference in
5:21-22 is to personal anger (which probably exigdhe clarifying addition "without cause” in
v. 22). Robertson McQuilken writes An Introduction to Biblical Ethics

Righteous and unrighteous anger can be distingdisizehe cause of anger. One
should be angry over sin that offends God, harrerst or harms the person
sinning. The difficulty with being righteously iigshant is that our motives are
mixed. Am | distressed over a sin that offends @od harms people, or am |
angry over the way | am affected? Since motivemaxed, the safe thing may
be to eschew anger altogether when the sin of anditectly affects me, as when
my child does wrong but the wrong embarrasses Better to wait till the anger
subsides to be sure the resulting action doesamedrom a mixture of righteous
and unrighteous indignation. Anger is sinful wiieis for the wrong reason or
results in the wrong action.

To keep this emotion from igniting for the wrongsen or from burning out of
control, Scripture gives two ways of control: Takeasy — don't get angry
suddenly (James 1:19), and don't let it keep bgrridon't let it last till the next
day (Eph. 4:26). Either a "low flashpoint,” a duresponse without reflection, or
a "slow burn," continuing on with the emotion, senisk causing even
righteous indignation to go astray.
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4. Matthew 5:23-24 is an illustration of the segness of anger based on a setting
of temple worship. The point of 5:23-24 is thabt3s unwilling for people to come to him
unreconciled. His worship can wait" (Lewis, 90).

a. As Carson says (p. 150), "[l]f we truly aoecerned about our anger
and hate, we shall be no less concerned when wendegthem in others." (Here itis the
worshiper who is at fault and who therefore is poaition to fix things.)

b. We cannot wrong someone and then have tibedatt' Tough! He
needs to get over it." Our Lord demands that walbla ourselves, go to those we've wronged,
and seek reconciliation. And let me tell you, adbgythat command would go a long way
maintaining the unity and harmony in the body ofi€ih

5. Matthew 5:25-26 is an illustration of the sesness of anger based on the civil
law. The point is that reconciliation is urgentaese failure to do so will result in the full
measure of justice being meted out. We must ackiyuo make it right with those we have
wronged, those in whom we have engendered angeaube if we delay too long we may face
the full measure of God's judgment.

B. Adultery (Mat. 5:27-30)

1. The 7th commandment prohibited adultery (EX12; Deut. 5:18). This term
generally refers to illicit sexual relations invislg a married person. The point of 5:27-28 is that
God is concerned with both action and intent. ifkent to have, in a sexual sense, one who is
not your spouse is itself sinful. The act is mgthe outward expression of that intent. Several
modern scholars argue that the proper translafidlooks at a woman lustfully” is "look at a
woman so as to cause her to lust." This makemtastion aspect even clearer. This is a person
"on the make." Jesus is not condemning the nati@sile of a man for a woman (consider Song
of Solomon) but the lustful desire for a woman foom one has no right.

2. Hyperbole is exaggeration for emphasis (aghit it a mile!). Matthew 5:29-
30 clearly is a case of hyperbole because thesmaatould not remove lust. Lust does not
reside in a part of the body. The point is thati€tans must be willing to deal radically with
sin. It must be dealt with radically because theraative is sin and sin's reward, the loss of the
whole person in hell.

3. There have been those in the history of Ghrigy who have taken this
command literally and castrated themselves. Mogthbly among them was Origen, the
Christian theologian who died in the middle of thigd century as a result of the torture he
received during the Decian persecution.
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C. Divorce (Mat. 5:31-32)

1. They had heard that one divorcing his wife ingisge her a certificate of
divorce. This is a reference to the teaching efléws based on Deut. 24:1-4. They inferred
from Deut. 24:1 that a man could divorce his wide'something indecent” by giving her a
certificate. The Jews debated the permissiblergtstior divorce. The school of Rabbi
Shammai maintained that "something indecent" reteto something grossly indecent, such as
unchastity or infidelity. Rabbi Hillel extendedetmeaning beyond sin to all kinds of offenses,
including improperly cooking a meal.

2. The point of 5:32 is that God's law is notpatrily about formalities of divorce
but about the sanctity of marriage. Divorce igavg matter. The requirement of a certificate of
divorce and the prohibition against remarryingdherced wife after she had another husband
in the interim discouraged hasty divorces. Thetlaws points to the original purpose of
marriage as a relationship of permanence, a pesusimakes in Mat. 19:3-9. As God said
through the prophet Malachi, "I hate divorce” (M&ll6) (note translation issue regarding that
verse).

3. As Jesus authoritatively interprets the ldw, dnly permissible basis for
divorce is sexual immorality, which of course inbds adultery. Divorce always involves evil,
but just as Moses permitted divorce because tlearts were hard (Mat. 19:8), so Jesus permits
it, but only for sexual sin.

4. The traditional and dominant understanding:8® is that the remarriage of the
wrongly divorced woman was presumed in that so@ety the man who wrongly divorced her is
held responsible for the adultery that occurs upemremarriage (he is a cause of her subsequent
adultery). Matthew 19:9 makes clear that the wipdgrorcing husband also commits adultery
upon his remarriage.

5. At least one N. T. scholar, John Nolland, kkiB:32 should be translated: "But
| say to you that everyone who divorces his wifegept on the ground of sexual immorality,
causes her to have adultery committed againstragref than "causes her to commit adultery")
and whoever marries a woman who has gained a d\{oather than "has been divorced")
commits adultery.”

a. So, in Nolland's view, neither Mat. 5:32 h&r 16:18 addresses the
freedom to remarry of an innocent wife who was litlg divorced. Jesus says only that a man
who wrongly divorces his wife commits adultery agsiher by his presumed remarriage and
that a man who marries a woman who engineeredvatidndivorce likewise commits adultery
(as would, of course, the woman he married).

b. The woman who engineered an invalid divoroenfher husband and
remarried would be the Jewish equivalent of a Gentho invalidly divorced her husband and
remarried (Mk. 10:12), as a Jewish woman had nal leght to divorce her husband. See, e.g.,
Instone-Brewer (2002) 85-90.
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6. So kingdom participants are to stay marrigdhey violate that standard, they
are to remain unmarried. It is a separate (andptioated) issue of how the church is to respond
when a Christian who has wrongly divorced alsoaties the obligation to remain unmarried.

D. Oaths (Mat. 5:33-37)

1. As Mat. 23:16-22 makes clear, the Jews hadotmoregulations on whether an
oath was binding. The key was how closely it wedated to Yahweh's name. For instance,
swearingoy Jerusalem was not binding, but sweatmgard Jerusalem was binding.

2. In Mat. 5:33 Jesus gives a summary statenfesgveral O.T. passages which
prohibit false oaths and broken vows. He thenliggts the absurdity of the current distinctions
in oaths that were made by listing some seconds-daths that were considered nonbinding for
lack of adequate connection to the name of Godeaptiins that all of these things are
inseparably linked with God — he even controls loeads.

3. The O.T. requirement of keeping one's oath gme@aring falsely) points to the
fundamental importance of truthfulness. That regpuent finds its fulfillment in a truthfulness
that is so consistent that there is no place favath.

4. Since every word of theirs was to be honegtlanding, there was no place for
them to offer sworn speech as distinctively trusttwa  To do so was an indictment against
one's own integrity.

a. Luke Timothy Johnson puts it like this (ils kbmmentary on James):

If speech is meant to be a primary symbol of thk ifét is from the heart's
overflow that the tongue is meant to speak, theriritiocation of a special realm
(whether heaven or earth) or power (the name oktind) to buttress one's own
speech becomes, paradoxically, an admission tlees own speech is
untrustworthy without such warrant. The more tangthe oath, the more
impressive the power invoked to support my owrest&nt, the more suspect my
innate truthfulness appears.

b. The Jewish historian Josephus reports tieaselot of Jews known as
Essenes shared this view. He wrote: "Every statéwfeheirs is surer than an oath and with
them swearing is avoided, for they think it worsart perjury. For they say that he who is not
trustworthy except when he appeals to God is ajreader condemnation” (quoted in Johnson,
327).

5. This prohibition probably is limited to volamy oaths. In an official oath, one

that responsible authorities require, the one swgas not offering the testimony as more
reliable. He simply is complying with someone &gequirement for trustworthiness.
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6. If Paul's "witness formula” (e.g., 2 Cor. L:2Zl. 1:20) qualifies as swearing,
it may be that love requires that voluntary oatbgiven when skepticism makes them necessary
to benefit others. See also, God swearing (HdlY))6:There's a difference in my swearing to
you that my elixir is an antidote to a snake basg/su'll buy my product and my swearing that
it's an antidote so you'll take it before you die.

7. Jesus formally contravenes the O.T. law h&hat it permits or commands
(Deut. 6:13), he forbids. But if his interpretatiof the direction in which the law points is
authoritative, then his teaching fulfills it.

E. Revenge (Mat. 5:38-42)

1. The principle is given in Mat. 5:38-39a. Theppose of the O.T. prescription of
"an eye for an eye" (Ex. 21:24; Lev. 24:19-20; Dd9t21) was to limit retaliation and
escalating conflict by prescribing a legal pen#tigt matched the offense. It was not to
authorize personal revenge. Indeed, Lev. 19:18ifsqaly forbids revenge.

a. Disciples are not to resist an evil persothésense of retaliating for
personal offenses. The O.T. rule of limited retiédin points to and is fulfilled in a spirit that
does not insist on "pay backs." The insistenceetadiation for personal wrongs is rooted in an
inflated ego and in a lack of faith that God ulttetg will judge all things.

b. This is the opposite of the world's attitwd@ch is summarized in the
statement by Donald Trump: "If people screw meyrés back in spades.”

2. Four illustrations (Mat. 5:39b-42)

a. "if someone strikes you on the right cheeRhe fact it is on the right
cheek implies a slap with the back of the handcthvas a gross insult. The issue is not safety
or self defense but retaliation for a wrong. Taogiihe other cheek is a powerful way of making
the point that we are not to "get even." Rathanttetaliate for an insult, rather than avenge a
personal affront, we are to be willing to receiuvetier insult.

b. "if someone sues you for your tunic" — "Tuink@s the basic inner
garment that was worn in some form by everyon@dikl was the supplementary outer garment
that protected one from the cold and was useddoying grain and objects. The cloak was
expressly protected from confiscation (Ex. 22:25-2lbak taken in pledge must be returned by
sunset).

(1) John Nolland says it is doubtful that angditor would sue a
poor person for his tunic in payment of a debt, &he did, it is doubtful that a court would
allow such an action, it being contrary to theispif Ex. 22:25-27 and an affront to the poor
man's dignity. In other words, this probably isypothetical case of an extreme assault on the
poor person's dignity — seeking the very clothehisrback.
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(2) The call to willingly give up the cloak thane has a clear right
to keep is a powerful way of making the point tbegn this kind of personal indignity — being
sued for the clothes on one's back — is to be Wwaihout retaliation or spirit of revenge. This
would have been understood to be hyperbole becausest-century Jew would go about only
in his loin cloth.

c. "forces you to go one mile" — The verb "farg@u to go" is a specific
term for the Roman soldier's practice of commaridgagivilians to carry his luggage a
prescribed distance, one Roman "mile." This waaffiont, a being put upon, that invoked
outrage and feelings of spite. Christians arestgdofar from retaliating for such offenses that
they are to béelpful willing to go a second mile.

d. "give to one who asks" — This involves a exjudor a loan (which
would be interest free - Ex. 22:25; Lev. 25:37; D&3:19); the repetition merely reinforces the
point. The heart attitude of not exalting our pe rights extends even to our property rights.
Our "rights" vanish in our concern for the welfafeothers.

(1) 1 don't think Jesus is saying we are bijrml automatically to
give to anyone who asks because the principleva, [doing what is best for others, still applies
and can affect one's decision. Also, if the cominaare absolute you quickly would have
saintly paupers and rich idlers, which is not wai see in the N.T.

(2) 1 think D. Martyn Lloyd-Jones in his bo&tudies in the
Sermon on the Moutip. 288-89) expresses well what Jesus is sayirgy he

Our Lord does not encourage us here to help fraugsofessional beggars or
drunkards. | put it like this plainly because vilehave these experiences. A man
comes to you under the influence of drink and gsksto give him some money.
Although he says he wants it for a night's lodging know he will go
immediately and spend it upon drink. Our Lord doestell us to encourage or
help such a man. He is not even considering tétat He is considering is the
tendency of a man because of self, and a self4@shspirit, not to help those
who are in real need. It is this holding on to tsanine that He is concerned
about. We can therefore put it like this. We nalgtays be ready to listen and to
give a man the benefit of the doubt. It is not stiing we do mechanically or
thoughtlessly. We must think, and say: 'If thistn&in need, it is my business to
help him if | am in a position to do so. | maythking a risk, but if he is in need |
will help him." The apostle John gives us a péréxposition of this. '‘But whoso
hath this world's good, and seeth his brother m&egl, and shutteth up his
bowels of compassion from him, how dwelleth theelo¥ God in him? My little
children, let us not love in word, neither in toegbut in deed and in truth' (1 Jn.
iii. 17, 18). That is the way we are to followVhoso hath this world's good, and
seeth his brother have need." The man under tliemte of drink who asks us
for money is not in need, neither is the man whediby this sort of thing and is

22



too lazy to work. Paul says of such: 'If any wondt work, neither should he
eat." So your professional beggar is not in needlao not give to him.

3. The teaching here about revenge is reflectd®bim. 12:17-21. The focus is on
violation of one's personal rights, not on defesfse principle or other people. Note that Paul
resisted Peter to his face in Galatians 2 and stwdus rights as a Roman citizen in Acts 16:37,
22:25, 25:8-12.

F. Hatred and Love (Mat. 5:43-47)

1. Love your neighbor is from Lev. 19:18, but@d'. passage commands hatred
for enemies. Nevertheless, the Qumran communégipally commanded love for members
and hatred for outsiders. There were undoubtettiigragyroups that arrived at that position. The
popular reasoning may have been that if God commbwe for "neighbor" then hatred for
"enemies" is impliedly conceded.

2. The true direction of the law is universaldpa love extended even to enemies.
"Those who persecute you" is a reference to oneitapt kind of enemy, but it does not exhaust
the meaning. Love is a commitment to the welfdiésmobject, a commitment to do for another
that which blesses him. It is to manifest itselprayer for one's persecutors. This is refleoted
Christ's prayer for those crucifying him (LK. 23)3&hd in Stephen's prayer (Acts 7:54 - 8:1).

3. Praying for and loving are mutually reinforgia loving actions foster loving
feelings, and loving feelings foster loving actions

4. This undiscriminating love marks out discipésssons of their Father — they
are reflecting his character. They are being Gkl who loves all men, a fact indicated by his
providing natural blessings (sun, rain) on the awud unrighteous as well as on the good and
righteous. Of course, this does not mean thahahkind will be saved. The Bible is clear that
many will not be saved; many will choose to spuods love.

5. Loving those who love you is not morally disti, not a higher calling;
everyone does that, even the tax collectors! (Maene seen as corrupt traitors.) Greeting was a
mark of courtesy and respect. If Christians goedy other disciples, they do not rise above the
level of pagans. The love Christ calls us to hextends beyonds

6. As John Stott sums up kingdom living: "The Idf the old (fallen) humanity is
based on rough justice, avenging injuries, and'metg favors. The life of the new (redeemed)
humanity is based on divine love, refusing to tedkeenge but overcoming evil with good."

IV. The Kingdom Calling: Emulating God's Perfectigviat. 5:48)
A. "Greater righteousness" demanded in v. 20 bustriated in vv. 21-47 is now summed

up in one all-embracing demand: "Be perfect, tressfas your heavenly Father is perfect.”
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B. This is the target for all Christians. The lpainted to the perfection, the
completeness of God, exemplified by the authovigsitnterpretations given in vv. 21-47.

C. Carson writes (p. 161):

Just as in the OT it was the distinctive mark c@ésthat they were set apart for
God to reflect his character (Lev 19:2; cf. 11:44-20:7, 26), so the messianic
community carries on this distinctiveness (cf. 1eP&:16) as the true locus of the
people of God (cf. Francdesuspp. 61-62). This must not encourage us to
conclude that Jesus teaches that unqualified pnfeis already possible for his
disciples. He teaches them to acknowledge spiliitaiakruptcy (v. 3) and to pray
"Forgive us our debts" (6:12). But the perfectafrthe Father, the true
eschatological goal of the law, is what all disegbf Jesus pursue.

V. Keeping the Motives for Kingdom Living Pure (M#&t1-18)
A. The Controlling Principle (Mat. 6:1)
1. The motive for righteous living cannot be finaise of men. Righteous
conduct must be visible so that God may be glatjfaes indicated in 5:16, but it must never be

visible for the purpose of gaining personal acclaim

2. Mat. 23:5-7 reveals the prevalence of sudhcegitered piety among scribes
and Pharisees. Self-centered piety will receivilessing or benefit from God.

B. Examples: The Foolish Choice of a Temporal Rdwilat. 6:2-6, 16-18)
1. Alms (Mat. 6:2-4)

a. warning — Do not draw attention to your gg/io the needy to be
honored by men.

b. guarantee — Such people have received #ard in full. They win
human praise, but that is all they get.

c. instruction — Give without advertising ithd point is made
hyperbolically; the refusal to advertise one'smms put in terms of not even advertising it to
yourself! (Note that Gundry suggests a more litelea of avoiding a two-handed delivery for
show.)

d. assurance — God-centered piety will be reaciny God. This will
lead to blessing, both now and then.

2. Prayer (Mat. 6:5-6)
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a. warning — Do not pray for show.

b. guarantee — Those who do so receive humaseptaut that is all the
get.

c. instruction — Pray in private. Note that &zely church did not
understand Jesus to be forbidding all public présets 1:24, 3:1, 4:24-30). Public vs. private
is a good test of one's motives; it's revealingiofives if one prays more in public than in
private.

d. assurance — Same
3. Fasting (Mat. 6:16-18)
a. warning — Do not parade your fasting to gareputation for piety.
b. guarantee — Those who do so win human priaigehat is all they get.
c. instruction — Fast without advertising it.
d. assurance — Same
VI. A Digression on Kingdom Prayer (Mat. 6:7-15)
A. Empty prayer (Mat. 6:7-8)

1. While on the subject of prayer, Jesus giveadahtional warning about it. It is
helpful for understanding the passage to keep mdrthiat Jesus prayed all night (Lk. 6:12),
repeated himself in prayer in Gethsemane (Mat.&6ahd instructed his disciples that they
should always pray and not give up (Lk. 18:1).

2. The point is that they should avoid pilingampty phrases, words that are
simply said to be said rather than being expressibithe heart, because God is not some
impersonal force that can be mechanically manipdlatto action. As Davies and Allison state,
"With regard to prayer in the Gentile world, thegical papyri put us in touch with a piety
which believed in incantations and the beneficitda of mechanical repetition.”

3. The key to being heard by God is not the formumber of one's words but
having a Father-son relationship with him. As soh&od (Gal. 3:26-27), there is no need to
labor to induce his attention — they already havéHie is aware of their situation and need even
before they ask!

4. It is an insult for a Christian to approachd®ath insecurity about being
heard. That sense of alienation has no placeeitifthof a child of God and is the work of the
Enemy.
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B. The Model Prayer (Mat. 6:9-13)
1. Itis a model — v. 9 say®wto pray, notwhatto pray
2. "Our Father in heaven"

a. The word for "father" herepater notabba. Jesus uses the more
intimate ternubba in his prayer in Mk. 14:36, which practice waddaled by his disciples
(Rom. 8:15; Gal. 4:6). Jews sometimes addresseldaGdfather,” but customarily they would
address him by multiplying titles ascribing greaalties to him.

b. "Father" says a lot about God. He is pensgra some force) and
caring. Craig Keener states (p. 216):

One must understand what God's "fatherhood" woale imeant to most of
Jesus' hearers. In first-century Jewish Palestim&ren were powerless social
dependents and fathers were viewed as strong @evathd examples on whom
their children could depend (in contrast to mangnas in contemporary Western
society; cf. 7:7-11; Heb 12:5-11). Jesus summanslisciples to pray not like
the pagans (6:7), but with a dependence on GddearsRather (6:8-9) who
watches over them (Deut 8:3-5, in Mt 4:4).

c. 'Our Father" speaks of the special relationship betvi®mstians and
God. God is not the Father of all people (in #ease) — see Jn. 1:12-13. The early church
forbade non-Christians from reciting this prayestjas they forbade them from taking
communion.

d. "in heaven" reminds us of his transcendencesavereignty. Though
our relationship with God is one of love and intayait is also one of reverence. God is too
majestic to be considered our "cosmic chum."

3. "Let your name be sanctified"

a. God's name means God himself, who he is anchie has revealed
himself (e.g., Isa. 52:6 — to know God's name isntow God). The prayer is that God bring
about the sanctification of his name, that he hHaneself receive the glory, honor, awe, and
obedience which belong inherently to him as Gobough disrespected and treated as nothing
special (profane) by the world, the prayer is ti@be rightly acknowledged by all, that he be
wholly honored and glorified as is his due.

b. God certainly is exalted to some degreeansiiread of the gospel and
in the Christlike conduct of his children, but tlémate sanctification of his name will be when
Christ returns to consummate the kingdom he inaatgdrwith his first coming. This is the final
assertion of God's kingly rule in which everythisdrought into harmony with his will and all
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sin and its products are eliminated. It is theretestate, the goal of God's creation. The next
two requests confirm that this is the focus here.

4. "Let your kingdom come”

a. This is how God is to sanctify his name,hovg forth its ultimate glory.
He is to consummate the kingdom that Christ inaagat. It is like prayemarana tha— Come
Lord Jesus.

b. Note on the kingdom

(1) One of the questions raised by Jesus' dainave ushered in
the kingdom of God was how it could be true in tighthe continuation of the old reality of sin,
suffering, and death. Several parables addresssgue, perhaps none more clearly than the
Parable of the Wheat and the Tares (Mat. 13:388013). Among other things, this parable
makes clear that the kingdom comes in two stagése. kingdom is inaugurated with Christ's
first coming but will not be consummated until le¢éurns. Good and evil coexist in the interim,
in the overlap of ages, but when Christ returngvileveed out everything that is inconsistent
with God's intention, and the kingdom of God w#! the sole reality extending through eternity.

(2) As disciples of Christ, we recognize thaidG kingdom
already has invaded this reality in the personramistry of Jesus — his reign in our lives is a
present reality. Those who have entered that kingdvho have surrendered to God and his
Christ, comprise the church. As we seek to brithgis into the divine revolution, we await
"that Day" when heaven and earth merge, so to sp@akthis reality is completely redone
("heavenized").

5. "Let your will be done"

a. | again see this as a request of God to goicsimhis will in terms of the
consummation of salvation history. As Robert GeleBtates in his exposition on the Sermon on
the Mount, "Therefore, to pray 'let your will bera® does point to the future when Satan and the
forces of disobedience will be totally destroydw tvicked and enemies judged, and God rules
supreme 'on earth as in heaven.™

b. The clause "on earth as in heaven" may mdhd#first three petitions.
In other words, the prayer is that God sanctifyrfame on earth as in heaven, that he let his
kingdom come on earth as in heaven, and that Hedetill be done on earth as in heaven.

6. "Give us today our daily bread" — This is quest for basic physical needs.
Whatever the means of provisiall good things come from God (see Jas. 1:17).

7. "Forgive us our debts" — This is a prayerthar forgiveness of sins, which are
conceived as something owed to God. Luke's verdibrl) says "sins."”
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8. "as we also have forgiven our debtors" — Aldated in 6:14-15, we cannot
sincerely or properly seek forgiveness while refgdb give it. "Once our eyes have been
opened to see the enormity of our offense againdt @e injuries which others have done to us
appear by comparison extremely trifling. If, oe thther hand, we have an exaggerated view of
the offense of others, it proves that we have mizeoh our own" (Stott).

9. "And lead us not into temptation/testing"

a. James 1:13-14 makes clear that God doesempt" anyone, meaning
entice them to evil. And 1 Cor. 10:13 makes ctbat God will not allow his children to
undergo a test which theannotendure. So what does this request not to bentedemptation
or testing mean?

b. I lean toward Robert Mounce's view that ilame "do not let us fall into
a trial so difficult we will fail." In other wordswhile God permits us to be tested for positive
purposes, Satan is at work in those very trialkiageo lure us away from the avenue of escape
which God has provided. Trials, especially sewres, pose a danger that we will not take
advantage of God's way out but will succumb toBEhemy. This prayer is to be kept from a test
which Satan successfully will exploit to pull usaw In the words of David Turner (p. 189),
"this petition is not so much for God not to lehd tisciple into a moral test as it is for the
disciple to be delivered from Satan so as noteétdyio temptation.” This understanding is aided
by the fact "temptation” in Mk. 14:38 and Gal. 6dn be taken to mean "trial or temptation that
results in a fall.”

c. The ultimate source of the danger is sugddsyehe following clause
"but deliver us from the Evil One." We must nefaget that our "enemy the devil prowls
around like a roaring lion looking for someone &vdur” (1 Pet. 5:8).

C. Forgiveness and Prayer (Mat. 6:14-15) — Thifoeces v. 12. See Mat. 18:23-35. A
person who refuses to forgive others does not agieewhat he is asking of God — he is not
truly penitent. See Stott quote above (B.8).

VII. The Foolish Choice Applied to Material Goodddt. 6:19-24)

A. Luke 12:13-21 is a good commentary on this @gss It shows how "storing up
treasure for oneself" is contrasted with beingH'tioward God" (i.e., using wealth as God's
steward). Jesus is forbidding the selfish accutimraor hoarding of wealth ("for yourselves"), a
refusal to share with those in need.

B. This is related to 6:1-18 in that one who sélfy accumulates or hoards wealth,
instead of using it as God intends, is choosirgngpbrary reward over an eternal one. Consider
the rich fool in Lk. 12:13-21. Wealth gathered ¥egalth's sake gains no reward from God. The
degree of the foolishness of this choice is paigraghically in Jas. 5:1-6. Instead of selfishly
accumulating worldly riches, disciples should see&ccumulate eternal treasure in heaven. In
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this context, that probably means doing what tble fool in Luke 12 failed to do, i.e., using their
wealth as God's stewards. See 1 Tim. 6:17-19.

C. Verse 21 warns of the consequences of treastheitemporal. The "heart,” the
center of the personality, embracing mind, emotiansl will, is pulled toward that which one
treasures. If a person values the earthly oveh#a@enly, the temporary over the eternal, that
basic valuation will inevitably control the wholenson's direction and values. For example, the
person who treasures or highly values the expegiehpleasure soon will find his whole being
involved in its pursuit (e.g., those chasing a dnigh). Conversely, those who treasure the
rewards of God will find their whole being engagedhat pursuit.

D. The eye is the lamp of the body (v.22a) in th& the instrument that permits the
body to find its way.

1. "If your eyes are good, your whole body wal full of light" (v. 22b) means
that if the eye is functioning properly the wholadly will be "enlightened"” as to its place and
surroundings and thus be able to find its way. Whed translated "good" or "healthyziovc)
carries with it connotations of singleness, gengrosr both. To the extent the "singleness"
nuance is intended, it refers to an undivided fanu§&od, as opposed to a divided focus on God
and wealth. To the extent the "generosity" nuas@etended, it refers to a generous attitude
toward one's wealth, as opposed to a stingy a#titud

2. But if the eye is "unhealthy" or "bad," thedyowill be full of darkness and
unable to find its way (v.23). The word translatadhealthy" or "bad"fownpadg) in certain
contexts had the connotation of stinginess. Inskewarlance, "evil eye" often referred to
stinginess. The point is that those lacking aextrview or perspective on wealth are like blind
men. The inner darkness, meaning blindness, igrineest of all darknesses because it cannot
be remedied by a lamp. (He does not press this sieply stressing the severity of the issue.)

E. One cannot be a slave of two owners for "siogtaership and full-time service are of
the essence of slavery" (Tasker). Either Godrngeskewith a single-eyed devotion, or he is not
served at all. Attempts at divided loyalty beteagieep-seated commitment to idolatry.

VIII. Worry and Kingdom Stewardship (Mat. 6:25-34)
A. The Principle (Mat. 6:25)

1. The word "Therefore" shows that this is deduogically from what precedes.
Jesus is forbidding his disciples from being angiabout or having an undue concern over
physical necessities such as food and clothings pitohibition is related to what precedes in
that to worry or to fret over physical needs igitant them too much influence in one's life; they
have become too important vis-a-vis God. The ohe frets over material things is a servant to
those things (and quite likely allows his anxiatyriterfere with his stewardship).
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2. Because one cannot serve both God and waééédth 6:24), one must not fret
about one's life, what one will eat or drink, ooabone's body, what one will wear (Mat. 6:25).
To worry (be anxious) about these things is to ¢gineen an undue importance. It leads one to
hoard rather than to share, contrary to the comneé&ledL9-21, and thus makes one a servant of
wealth or material things rather than a servai@odfl. There is more to life than preserving it
physically with food and more to the body than poting and adorning it with clothes; there is
eternal life (in the body) with God, reception dfiieh involves submission to his commands.

B. Examples of God's Providence (Mat. 6:26-30)

1. Consider the birds. They do not worry abowatdf as evidenced by the fact
they do not sow, reap, or gather into barns. Thale no effort to control their food supply, and
yet God feeds them. Since we are worth more tivas,iiGod will not have more stringent
requirements for feeding us. If worry is irrelevémthe birds being fed, it is all the more so in
our case (Mat. 6:26).

2. | think the point isiot that worry is unnecessary because God has promised
always to provide food to every bird and Christoan that worry is unnecessary because God is
the one who provides and his provision is unrel&dedorry. This is not a guarantee that no
birds or Christians will ever starve or go withaldgthes. Indeed, in 2 Cor. 11:27 Paul says that
he had been cold and naked, and in Rom. 8:35-3ayse

#Who will separate us from the love of Christ? Viiliction or distress or
persecution or famine or nakedness or danger ord®wJust as it is written,

"On account of you we are being put to death a&lday [long]; we are

considered as sheep for the slaughtdfBut in all these things we are completely
victorious through him who loved us.

3. Note that the following rhetorical questioresses theselessnessf worry
(Mat. 6:27). The point is that worry does nothingxtend one's physical life, not that worry is
contrary to a divine guarantee of endless life.riing about physical necessities will have no
more effect than worrying about one's life spam I&Vel of zeal for physical necessities can
guarantee their acquisition because that ultimasetypt in our hands. It is a pagan perspective
to think otherwise (Mat. 6:32).

4. The flowers/grass illustrate a lack of anxigput clothing, as evidenced by
the fact they do not labor or spin (they make rforefo produce clothing), and yet God clothes
them in splendor. Since we are more permanenttbéduthan flowers/grass, God will not have
more stringent requirements for clothing us. Iickehes them without worry, he will do that
even more so in our case. Note that Jesus igirgfe@o thebasison which God clothes the
flowers (without regard to worry), not timeannerin which he clothes them (greater splendor
than Solomon). Christians typically are not drdss®re splendidly than Solomon; they are,
however, provided for without regard to worry.

C. Renewed Exhortation (Mat. 6:31-34)
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1. In acting as though worrying is relevant td@ provision for us, we exhibit
doubt that he cares for us more than the birddlaners, which we recognize receive food and
clothing without worry. We become like the woffgthgans) that is consumed with anxiety over
its physical needs.

2. The right approach is to make God the focuspaiority of one's life (rather
than the acquisition of physical necessities), @mgsical necessities will be providett
because one is seeking first God's kingdom andeigisnessbut because God does not provide
these things in response to worry. It's like sgylibon't make securing air the priority of your
life. Instead, make God the priority, and you aislbreceive air to breathe (because God
provides it without regard to worry)."

IX. Maintaining Balance in Kingdom Living (Mat. 7-8)
A. The Danger of Being Judgmental (Mat. 7:1-5)

1. Mat. 7:1 is one of the most misunderstoodraighpplied verses in all the
Bible. The statements Charles Barkley made ircaneinterview with Wolf Blitzer are a good
illustration (http://www.apologeticspress.org/aed&/3655):

Every time | hear the word "conservative," it makes sick to my stomach
because they're really just fake Christians.hirkt they want to be judge and
jury. Like, I'm for gay marriage. It's none of mydiness if gay people want to get
married. I'm pro-choice. And I think these Chrissa-first of all, they're
supposed to be—they're not supposed to judge pdwgie, but they're the most
hypocritical judge of people we have in this coyntr [T]hey act like they're
Christians, and they're not forgiving at all (2008)

The writer of the article in which Barkley is qudteghtly comments: "Barkley has implied that
‘fake Christians' are those who oppose homoseywald abortion. Christians who condemn
homosexuality and abortion supposedly are hypaaiiti judging others, and being
unforgiving."

2. Matthew 7:1 does not bar Christians from mgkutdgments about people,
conduct, and teaching. Indeed, we are called teemaoral judgments about people (Mat.
23:15, 23-28, 33; Acts 7:51, 8:18-23; 13:6-10; 2.A4:4-6, 13-15; Phil. 3:18-19; Col. 2:18-19;
2 Pet. 2:10b-14) and to recognize and condemnlgiofduct (Mat. 18:15-17; 1 Cor. 5:1-12,
6:9-11; Gal. 2:11-14, 5:19-21; Rev. 2:6) and faésching (Mat. 7:15; Gal. 1:8-9; 1 Tim. 1:3,
18-20; Tit. 1:10-11; 2 Jn. 9-11; Jude 3-4; Rev421B, 20-23).

! God makes his sun rise on the evil and the gaudiha sends rain on the righteous and the unrigktédat.
5:45).
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3. Matthew 7:1 means that we are not to judgeleecontrary to or inconsistently
with the will of God. In other words, we are notjidge peopléy our own standardsve must
let God be the judge. There are two main ways in whictplag the judge, in which we
condemn people by our own standards: we condemersirisod has forgiven, refusing to accept
God's judgment of forgiveness (consider the eldethier in Lk. 15:11-31), and we condemn
those who simply have violated our personal stadgjarot the standards of God (consider Rom.
14:1-13a).

4. This relates to the sermon in that, as wekiagdom lives, we can resent
bestowal of forgiveness on those who do not maschTine tendency is to think that only those
who live up to our level are worthy of forgivened&/e also can begin to think we are so holy
that we equate our own judgments with God's juddsaen

5. Verse 7:2 means that if we refuse to acceplsGaxtension of mercy to others,
he will treat us accordingly by refusing to extendrcy to us (see, Mat. 6:14-15); and if we
refuse to tolerate others' violations of our pesd@tandards, God will treat us accordingly by
refusing to tolerate (in the sense of not forgiyiogr violations of his standards.

6. In 7:3-5 Jesus is not defining the sin of jaddout condemning our
insensitivity to it and the absurdity of our tryitmhelp others before we repent of it.

a. Verse 3 - Why is the judgmental person secions of the slightest
failing on his brother's part, be it real (sin)imagined (opinion), but totally unaware of his own
glaring sin of playing God?

b. Verse 4 - How can the judgmental person biediffer to help his
brother overcome some minor failing, be it realnoagined, while himself being engaged in this
serious sin? To do so would be sheer hypocrisy.

c. Verse 5 - Offering such help would not ongytypocritical but also
impossible. Being judgmental obscures our visibauw brother's true needs because it employs
the wrong lens for viewing his conduct. We cary@de clearly to help our brother when we let
God be the judge, i.e., when we repent of judging.

B. The Danger of Being Undiscerning (Mat. 7:6)
1. The verse appears to be chiastic in structure:
Do not give what is holy to dogs,
and do not throw your pearls before swine,
or they [the swine] will trample them under foot

and having turned, they [the dogs] will maul you

2. The "pigs" not only are unclean but wild anclaus animals; the "dogs" were
also wild and associated with the unclean. Giwlogs what is "holy" refers to the holy flesh of
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sacrificial animals. Depending on the particukrgice, that portion that was not burnt was
eaten by the priest or by the priest and the offfelithad a religious value for worshippers
beyond its food value. Pearls were objects of tyeand great value (e.g. Mat. 13:45-46).

3. Jesus' general point is that objects of vapecial privileges and participation
in sacred things, should not be offered to those are incapable of appreciating them. A pig
will despise pearls because it cannot eat themhahdmeat will mean no more to a dog than
garbage. The dog will not feel properly grateward the one offering it.

4. The point in this specific context is thathaligh we are not to be judgmental
in the sense of condemning those God does not oomdage still must be wise and
discriminating in our dealings with other peopW&.e must recognize when our offering of the
valuable and sacred will only result in its desBora

5. This relates to the sermon in that the demé&mdsniversal love (5:43-47) can
breed a shortage of this type of discernment.

X. The Power for Kingdom Living (Mat. 7:7-12)
A. The Source and Means of the Power (Mat. 7:7-11)

1. So farin this sermon, Jesus has called dmssto live exceedingly righteous
lives, both internally and externally, and to dosgth pure motives. This righteous living
includes our use of and attitude toward materiagkpsesions, and it must be balanced by our not
being judgmental or undiscerning. This certaingkes one feel overwhelmed, small, and
incapable.

2. In that context, when Jesus says "Ask andllite given to you," | think he is
referring to the kingdom living he has been preaglabout. Prayer is the key to kingdom
living; it is a crucial aspect of the transformatiorocess. In the words of D. A. Carson, "Far too
often Christians do not have the marks of richktueed discipleship because they do not
ask, ..."

3. Of course, we must truly desire the changes/foch we pray, for God knows
our hearts. We must not ask with selfish motives (4:2-3); we must be persistent in our
pursuit of the blessing, as the symmetric repetitibthe three present tense commands suggests
(see, Lk. 11:5-13); and, of course, we must haitk fia God's ability and desire to answer our
prayer (Jas. 1:5-8).

4. Verses 9-11 are to help them see the trutthat he has just told them. If
human parents, though evil, give good gifts tortbkildren, how much more will God, who is
pure goodness, do so? We can trust that God i®duéss us, not deprive us.

B. Summary Exhortation in View of That Power (MatL2)
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1. Jesus renews his exhortation to kingdom livihgs time in terms of the
principle that captures the essence of the O.thisa direction (see, Rom. 13:8-10). This
principle summarizes kingdom living in our persoreationships.

2. Although there were other versions of thisdgol Rule prior to Jesus, he
appears to have been the first to state the rideiypely. For instance, around A.D. 20, Rabbi
Hillel is reported to have summarized the Law byirsg, "What is hateful to you, do not do to
anyone else. This is the whole law; all the restammentary.” Jesus positive statement speaks
against sins of omission as well as sins of comomss(The fact the principle is a summary of
the O.T.'s ethical direction means that it canmoinberpreted to endorse actions contrary to
God's revealed will. For instance, one does nohasv one would want to be treated if a thief.)

3. In light of the power that is available fongdom living, the power to which he
referred in the preceding verses, we need to do it.

XI. Conclusion (Mat. 7:13-27)
A. Call to Decision: The Two Roads (Mat. 7:13-14)

1. The command is to enter through the narrow.gahis is the gate to life,
meaning the way of Christ. Itis an appeal to pttee call of discipleship. It is called "narrow"
because it excludes ways other than Christ (se®438). We employ this figurative sense when
we call someone who is not open to alternativasaarbw-minded" person.

2. There are only two choices: the narrow way thiecdbroad way. The narrow
way leads to life; the broad way leads to deatblately few travel the road of discipleship.
Most are running with the crowd en route to destomc Despite such clear statements, the myth
persists that God is not going to condemn anyonar(p significant number).

B. Warning Against Antinomian Deceivers (Mat. 7-235)

1. False prophets are those who deceive peopteaohing error in the name of
God. In Mat. 24:11 Jesus warns that false proph#tsleceive many, and in 1 Jn. 4:1 John
refers to those allegedly Christian teachers whoeatkthe deity of Christ as false prophets.

2. They appear to be one of the flock (sheepthiclg) because they have some
beliefs in common with the flock. On the surfaitesy appear to be "one of us"; that is what
gives them access and makes them so dangeroud 8@e11:13-15; Gal. 1:6-7; Col. 2:8, 16-
19; 2 Thess. 2:1-2; 2 Tim. 2:16-18; 2 Pet. 2:13822; 1 Jn. 2:3-6, 18-19; 2 Jn. 7-9; Jude 4, 12-
13).

3. But inwardly they are ravenous wolves. Theyreot merely an annoyance;
they are spiritually destructive! A Christian dase his or her soul by following a false teacher
(see 1 Cor. 15:1-3; Gal. 5:2-4; 2 Tim. 2:14-18;62. R:17-22; 1 Jn. 2:22-26; 2 Jn. 7-9). That is
why elders must be skillful in teaching (1 Tim. 312t. 1:9). They must be able to protect the
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flock from heresy. By analogy to Timothy, the samaéds true for teachers (2 Tim. 2:15, 24).
The fact elders and teachers have this respongitdes not relieve Christians of their personal
responsibility.

4. This does not mean that every wrong belie$ puie in jeopardy. Not all
doctrinal issues are clear enough or central entmble salvation issues.

5. In general, they are recognized by the taey bear bad fruit. Though fruit
can include the things people say or teach (e.gt, W2:33-35), here | think the focus is on their
conduct. The meaning is that their conducetrissuallysinful.

a. We all sin, but their sinfulness stands dihis does not apply to every
type of false prophet. For instance, JW's denydthty of Christ but do not encourage sinful
living.

b. I think Jesus was speaking specifically loéttines or antinomians,
those who taught that God is not concerned withsogerrthly conduct. Jude 4 is a clear
reference to such people: "They are godless menciwaoge the grace of our God into a license
for immorality . . ." See also, 2 Pet. 2:13-1%3nl 2:4-6. This understanding fits with vv. 21-23.

6. These false prophets claimed to be discipids@a have performed powerful
deeds in Christ's name, but they ignored God'sfariltheir lives; they were workers of
lawlessness (vv. 21-23). Despite their lip sertac€hrist, they will face judgment for rejecting
his will, for rejecting discipleship. No works, Wwever grand, can save a rebel because one is
saved by faith not by works, and the rebel by didin lacks saving faith. See Jas. 2:14-26.

7. Given that the rebel lacks saving faith andth relationship with the Lord,
how could a rebel come to believe he had prophgesiaatcised, and worked miracles?

a. Maybe he simply had delusions of grandeuugbis actions. But
maybe he actually did something dramatic rathem gwaply imagining that he did. David
Turner remarks (p. 219, n. 12): "It is clear froramy biblical texts that supernatural phenomena
must not be equated with genuine faith and divimdoesement. Cf. Matt: 24:23-26; Exod. 7:11,
22; 8:17, 18; Deut. 13:1-5; Acts 8:9-24; 13:6-19;1B-17; 2 Thess. 2:9-10; Rev. 13:13-15." As
Leon Morris notes (p. 181), there can by "lying wers" (2 Thess. 2:9).

b. Regarding exorcism, perhaps the mere nardesafs struck such terror
in some demons that they fled regardless of whekieeone invoking it was a disciple.
Whatever the status of the exorcists in MKk. 9:38 kwow from Acts 19:13 that even some
Jewish exorcists had taken to invoking Jesus' ndmagh in that particular case things didn't
turn out too well for them.

c. Another possibility regarding exorcism bysteebels (assuming they
simply were not deluded) is that the demons fled(etended to) to give a false impression that
the non-Christian exorcist was of God. | don'tikhihat possibility is excluded by Jesus’
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argument in defense of his exorcism that a kingdonded against itself cannot stand. In that
statement he was responding to the Pharisees'ecttaghe drives out demons by Beelzebub,
which charge assumes an assertion of power by 8md@irover the demons. They were not
considering the possibility of a demonic/Sataniotetfuge, but if they had been, Jesus'
following statement would have neutralized thatrgea"And if | drive out demons by
Beelzebub, by whom do your people drive them out?"

C. Kingdom Living: The Wise Man's Choice (Mat. 4:27)

1. Those who become disciples, who submit tddrgship of Christ, build their
house on the rock. It will withstand the stormjuafgment.

2. Those who choose to reject the lordship ofsthouild their house on sand. It
will suffer destruction in the judgment (e.g., Ma8:47-50).
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